
IN T R O D U C T O R Y  S T ATE ME NT

For the third s u c c e s s i v e  year the C a n a d i a n  So ciety of Church 
Hi st o r y  is p r e s e n t i n g  in m i m e o g r a p h e d  form the papers de l i v e r e d  
at its annual meetin g. The papers p r i n t e d  here were o r i g i n a l l y  read 
at the Socie ty's m e e t i n g  held in June, 1969, on the campus of Yo rk  
Univers it y,  and are d i s t r i b u t e d  in this format as a c o n v e n i e n c e  to 
members of the Society, p a r t i c u l a r l y  for those me mb e r s  who w er e unable 
to at tend that ann ual meetin g. The r e p r o d u c t i o n  of these papers in 
this r e l a t i v e l y  inf ormal and i n e x p e n s i v e  ma n n e r  does not pr ec l u d e  
their p u b l i cati on , elsewher e, and it is to be u n d e r s t o o d  that c o p y 
right remains with the authors. A l r e a d y  two of the papers pr in te d 
here have been p u b l i s h e d  in s u b s t a n t i a l l y  the same shape in academ ic  
jo ur na ls - the p r e s i d e n t i a l  address of J.L.H. H e nd er son, The A b o m i n a b l e  
I n c u b u s , " is to be found in J o u rnal of the C a n a d i a n  Ch u r c h  H i s t o r i c a l  
Society, Vol. XI, No. 3, September, 1969, and N.K. C l i f f o r d ' s  paper, 
"Rel ig ion and the D e v e l o p m e n t  of C a n a d i a n  Society: An H i s t o r i o g r a p h i c a l  

A n a l y s i s " , app eared  in Church H i s t o r y , Vol. 38, No. 4, De cember, 1969.

A d d i t i o n a l  copies of the So cie ty's P a p e r s , 1 969 and of the Papers
for 1967 and 1968 may be pu r c h a s e d  from the Socie ty 's Secretary, 
P r o f e s s o r  J.P.B. Kenyon, S c a r b o r o u g h  Colleg e, U n i v e r s i t y  of Toronto.

The C a n a d i a n  Soci ety of Church  Hist o r y  w e l c o m e s  inq ui ries and 
m e m b e r s h i p s  from all pe rs ons inter e s t e d  in r e l igio us  and e c c l e s i a s t i c a l  
history. The ann ua l m e e t i n g  of the So ciet y for 1970 w i l l  be held in 
c o n j u n c t i o n  wi th the C a n a d i a n  Le ar n e d  S o ci eties at the U n i v e r s i t y  of 
M a n i t o b a  on June 6th and 7th in Wi nni peg.

John S .M o i r , 
P r e s i d e n t .
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THE A B O M I N A B L E  INCUBUS,
THE CHU RC H AS BY LA W ES T A B L I S H E D

by

J.L.H. He n d e r s o n  
Huron College

The Whig theory of the nature of the Br iti sh  e c c l e s i a s t i c a l  
e s t a b l i s h m e n t s  had been laid down in 1736 by an ab le 
c o n t r o v e r s i a l i s t ,  later bi shop of G lo uc ester, W i l l i a m  War- 
burton. The A l l i a n c e  be tw e e n  Church and State, or thei ■ —  —  ' '

N e c e s s i t y  and Equity of a n  E s t a b l i s h e d  r e l i g i o n  and a Test 
L a w , (London, 1736) de s c r i b e d  the c o n n e c t i o n  as "a com pact 
b e t w e e n  two sov e r e i g n  powers each o r d a i n e d  for its own proper 
fun ct io n" each s u pp orting  the other. The ch u r c h  secured 
public end owment  for its clergy. The ch urc h s u ppor te d the 
in s t i t u t i o n s  and the o f f icers of the State. The State to its 
inherent civil a u t h o r i t y  could no w claim the benefit of 
r e li gious sanctions. The compact so defined was ana l a g o u s 
to the c o n t e m p o r a r y  d o c t r i n e  of the social co mpact  and indeed 
de ri v e d  from it. Do you ask  when the compac t was made, wh ere 
are the documen ts, who were the si gne rs of such a charter?
He an sw ers "It may be found in the same a r c h i v e  w here the 
famous o r i g i n a l  compact be tw e e n  m a g i s t r a t e  and people, so 
mu c h  insist ed on in v i n d i c a t i o n  of the ri ghts of mank i n d  
is r eposit ed ".2 

The basis of the a l l i a n c e  rested solely  upon its u s e 
fulness, not upon di v i n e  right or upon truth of the doc t r i n e s  
professed. "The true end for w hi ch r e l i g i o n  is e s t a b l i s h e d , "
wr ote  Wa rbu rton,  "is not to pr ov id e for the true faith, but

3   for civil u t i l i t y . "



There was t h erefo re  no a n o m a l y  in B r i tain' s havi ng  two establ i s h e d  
churches, north and south, P r e s b y t e r i a n  and Episcopal. The 
state al lied itself to the ch ur ch of the majority.  Qu e s t i o n s  
of forms of g o v e r n m e n t  were not the issue. It was in the 
inter est  of the Churc h e s t a b l i s h m e n t  to re t a i n  its ma jority, 
and the r e f o r e  to be as c o m p r e h e n s i v e  as possible, for the e x i s t 
ing compac t was permanent, but not irrevoca ble.

W a r b u r t o n ' s  an alysis exac tly suited the Whig ruling class, 
but he was of too s p e c u l a t i v e  a genius and too ar rogant  to be 
wh olly a c c e p t a b l e  to churchmen. It was left to a sober n or th  
c ou ntry s u cc essor to w ri te the tex t - b o o k  defin it ions. W i l l i a m  
Paley, 1745-1805, be came and re ma ined a best selling a u t h o r i t y  
in t h e o l og ic al studies. In his M o r a l  and P o l i t i c a l  p h i l o s o p h y  
w r i t t e n  in 1788, book 6, chapter ni ne "Of r e l i g i o u s  e s t a b l i s h 
m ents and of to l e r a t i o n , "  begins  "A rel i g i o u s  e s t a b l i s h m e n t  is 
no part of C h r i st ia nity, it is only a m ea ns of i n c u l c a t i n g  it," 
and t h e ref or e "the a u t h o r i t y  of ch ur ch e s t a b l i s h m e n t  is founded 
in its u t i l i t y . ”

Paley wo uld reject the "a rbi t r a r y  ficti on" of a compact  
b et w e e n  state and people. It was enough for him that the 
e s t a b l i s h m e n t  existed wi th o u t  clear pater nit y, and that it was 
useful. The clergy we r e  freed from any d e p e n d e n c e  upon 
v o l u n ta rism. While all might not be scholars, they wo uld  at 
least be ed uca ted  men, and enough sc holars would arise. "We 
sow many seeds to raise one flower." O t h e r w i s e  "prea c h i n g  in 
time would be come a mo d e  of beg ging, " and "A m i n i s t r y  so d e g ra ded 
would soon fall into the lowest han ds." But for Paley three 
c o n d i t i o n s  must be ful fi ll ed to retain the e s t a b l i s h m e n t  in its 
most us efu l state. C o n f e s s i o n s  of faith and a r t i c l e s  of su b 
s c ript io n must be m ade  as simple  and easy as possible. Di ss ent 
must be fully t o l erat ed  p r o vided that the di s s e n t e r  was not 
ex empted from ch u r c h  support. And the church  e s t a b l i s h e d  must 
remai n the m a j o r i t y  church  of the nation. "If the d i s s e n t e r s 
from the e s t a b l i s h m e n t  become  a m a j o r i t y  of the people, the 
e s t a b l i s h m e n t  itself ought to be al te red or q ua li fied."

If W a r b u r t o n  and Paley showed a somewhat c o m p l a c e n t  Englan d 
the p r o v i d e n t i a l  uti l i t y  of that best of all worlds, the Fr ench
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R e v o l u t i o n  wo ke the nat i o n  to the a l t e rn at ives. The Terror and 
the war wi th Fr ance drove England into an urgent co nservat io n, 
and the es t a b l i s h e d  ch urch was seen to be not only ra tio na l 
and ut ilitarian, but in Edmund Bu rke's w ords  "the first of our 
p r e j u d i c e s ."4

The ch urch "by law esta b l i s h e d "  in En gla nd was seen to be 
a p r o v i d e n t i a l  act. No man q u e s t i o n e d  by w hat law it had been 
es tab lished.  The ph rase had first been used in the Canons of 
1603. The Scott is h e s t a b l i s h m e n t  indeed had been le gally  
effected in its existing form in 1706. It was enough that the 
es t a b l i s h e d  Chu rc h of En gla nd had a l w ays b e e n . 5

In the colony  of Upper Canada, pro d u c t  of these years, 
there was for man y  no d i f f i c u l t y  about the es ta blishm en t.
Canada was the refuge  of those who chose Br it is h ins t i t u t i o n s  
rathe r than remain  in the lands of rev ol ution. To the qu es ti on 
then "when was the Ch urch of Englan d e s t a b l i s h e d  in Upper 
Canada?"  they could an swer "and whe n was it not?" On their 
underst a n d i n g ,  the n a t i o n a l  churc h ne ed ed no act of e s t a b l i s h 
ment in a colony. It did need, from p a r l i a m e n t  or from local 
le gis lature,  endowments, regulati on, " s e t t l e m e n t , "  support.
The e s t a b l i s h m e n t  could be assumed. The details, the degree 
of public support, the legal matters , mu st be left to the 
g e n e r o s i t y  of crown and parli ament, to the i n s t r u c t i o n s  to 
g o vern or s and to local a c t i o n . 6

Nova Scotia's  first l e g i s l a t u r e  did indeed pass "An Act 
for the e s t a b l i s h m e n t  of r e li gi ous public w o r s h i p  in this
p r o v i n c e  and for s u p p r e s s i o n  of po pery." [ Statut e 32 Georg e
II, Chap. 5, N.S. 1758] "for the mo re effec tu al a t t a i n m e n t  of 
His M a j e s t y ' s  pious inten tions... the liturgy of the Ch ur ch 
e s t a b l i s h e d  by the laws of England shall be deemed the fixed 
form of wor s h i p  a mong  us." Its true intent appears to have been 
to as su re  fr ee dom of w o r s h i p  and ex e m p t i o n  from ch u r c h  rates 
for all P r o t e s t a n t  dissent er s, and the summary banis h m e n t  of 
all popi sh  clergy. It bears the m ark s of its time, 1758 and 
the A n g l o - F r e n c h  war.

New B r u n s w i c k ' s  first l e g i s l a t u r e  passed  an Act for "p r e s e r v i n g  
the Ch urch of En gland as by la w e s t a b l i s h e d  in this pr ovi nce"



in 1786.
So the Canada Act of 1731 rec i t e d  and r e a f f i r m e d  the 

su cc essive ins t r u c t i o n s  to g o ve rnors "for the e n c o u r a g e m e n t  of 
the P r o t e s t a n t  reli gion" [ 31, Geo. I I I , c. 31, sec. 35], 
decreed a per m a n e n t  a p p r o p r i a t i o n  of land, for the support and 
m a i n t e n a n c e  of a P r o t e s t a n t  clergy [Sec. 36] and a u t h o r i z e d  the 
er ec ti on and endo wment  of p a r s o n a g e s  or rectories, a c c o r d i n g  
to the e s t a b l i s h m e n t  of the Ch u r c h  of En gland" [sec. 38] A 
further sec tion [sec. 42] m ade it impos s i b l e  for the local 
l e g i s l a t u r e  to "vary or repeal" any of the e c c l e s i a s t i c a l  
clauses wit h o u t  r e f e r e n c e  to both ho uses of parli am ent. And 
W i l l i a m  Pitt, guiding the bill thro u g h  the Commons, de fended 
the wh ol e as a m e a s u r e  to en c o u r a g e  the e s t a b li shed Church.

John St rac han  was of co urse aware of the v a r i a t i o n  in the 
provinces. "By the Prov i n c i a l  law of New B r u n s w i c k  and Nova

 
Scotia this church is e s t a b l i s h e d . " 8  I n  U p p e r  Canada the 
es t a b l i s h m e n t  had no such benefit, nor any such liabili ty, for 
what a pr ov i n c i a l  l e g i s l a t u r e  may create, it may also destroy.
But it r e m aine d the e s t ab lishmen t,  and by that term Strac h a n  
and others h a b i t u a l l y  r e f erred to it. In the te s t i m o n y  of a 
ho stile witn e s s  "for several years it was g e n e r a l l y  suppos ed

9
that the Ch u r c h  of Englan d was e s t a b l i s h e d  by law in the P r ov ince."

The q u e st io n may  well be asked w h e t h e r  the En gl i s h  e s t a b l i s h 
ment was useful  or d e s i r a b l e  in Upper Canada, given the 
cha ng in g r e l i g i o u s  o p i n i o n s  and the c o n d i t i o n s  of an A m e r i c a n 
frontier. Few would r e co mm end it by the m i d - n i n e t e e n t h  
century; p r e s u m a b l y  no one would do so now. But it is only 
right that it should be ju dged by the c o n t e m p o r a r y  standard, 
u t i l i t y .

A case could be made, and John St ra ch an and others m a d e  it, 
again and again. The new  gov ernm en t ne e d e d  support, ne eded the 
sanction s of religion, needed i n t e l li gent and p e r s i s t e n t 
a d v o c a c y  am ong the people, needed  it d e s p e r a t e l y  among the Fr ench 
and the re fore worked thro ugh Roman C a t holic bi shop s and clergy, 
ne eded it among the Engl i s h  speaki ng and was mor e  or less p r e 
pared to pay the price. G r e n v i l l e  and Pitt saw it as the error 
of their p r e d e c e s s o r s  that in the ge neral policy of a s s i m i l a t i n g



the A m e r i c a n  colonies to the Br it is h con st i t u t i o n ,  the church 
had been ne glected. The ch urc h also needed  the support of 
government. How else could these raw s e t t l e m e n t s  be given the 
sa cr amen ts  and the solace of religion, let al one the buildin gs? 
If bu rg e o n i n g  Londo n and Glasgow, E d i n b u r g h  and M a n C h e s t e r  
could l e g i t i m a t e l y  re ce i v e  ch urches and en dow m e n t s  in this 
period solely from state funds, could this d i s p e r s e d  fronti er 
hope for them in any other way? Local pride in K i n g s t o n  or 
Co rn wa ll mi ght be induced to begin c o n s truc ti on. G o v e r n m e n t  
had to assist, and only g o ve rn ment could supply salaries. 
Wh a tev er  the d e f i c i e n c i e s  of the C h r i s t i a n  so cie ty  by 1814, 
thirty years af ter  the be g i n n i n g  of Uppe r Canada, and they 
were ma ny by any standard, such r e l i g i o u s  m i n i s t r a t i o n s  as 
there were owed their suppor t to governme nt .

Str achan  was, of course, an e s t a b l i s h m e n t  man. His w hole 
frame of r e f e r e n c e  ass u m e d  a close c o n n e c t i o n  between, even 
an i d e n t i f i c a t i o n  of, ch u r c h  and state. Had he r e m ained  at 
home he would have been a M o d e r a t i s t  in the Ch u r c h  of Scotlan d 
am ong  the me n  who had bri e f l y  br ou gh t t h e o l o g i c a l  " t r a n q u i l i t y "  
to Scotland. The e s t a b l i s h m e n t  cr eated  in Upper Ca nada as in 
Br itain  the c o n d i t i o n s  under w hic h p r o gress would be made.
And Str achan even as his friend Thomas C h a l m e r s  in Scotland 
was filled with  useful plans that the e s t a b l i s h m e n t  m ad e 
practicable: schools, a un iv ersit y, educat ed and s e l f - r e s p e c t i n g  
colon ial s, churches, the paro ch ial system, an informed 
r e s p e c t a b l e  and i n d u s t r i o u s  clergy, the services of r e l ig ion 
a v a i l a b l e  to the w h o l e  popula tion. He would fight for it in 
the years to come as a pri n c i p l e  w o r t h  p re se rving. But it is 
important to realize that he b e l ie ved in 1815 in its utility.
He was above all else a p r actic al  man rather  than a theorist, 
and for him the e s t a b l i s h m e n t  worked.

The ye ars  from 1815 to 1854 we r e  to bring defeat  to the 
who le co nc ept of a ch urch e s t a b l i s h m e n t  in Upper Canada. The 
reaso ns are ma n y  but may be gr ouped into four: an initial 
intern al d i f f i c u l t y  in the a s s u m p t i o n s  of a col onial e s t a b l i s h 
ment, that is the ex i s t e n c e  of the Ch urch of Scotland in Upper 
Canada, secondly, changes in churc h and state r e l a t i o n s h i p s  in
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England, thirdly, the A m e r i c a n  s e p a r a t i o n  of chu rch and state, 
and fourthly, the w e a k n e s s  of the " p r i v i l e g e d " and " d o m i n a n t " 
ch urch in the colony.

Hi sto ri ca lly, the first as sa u l t  upon the a s s u m p t i o n s  of 
the En gl ish e s t a b l i s h m e n t  came from the Scotch.

The m e m b e r s  of the Ch u r c h  of Scotlan d in the Ca nad as  quite 
nat u r a l l y  b e l ie ved t he mselve s en tit led  to g o ve rn ment assis ta nce.  
The cl ause in the Canada Act about "a P r o t e s t a n t  clergy", taken 
by itself, clear ly  could include Ch u r c h  of Scotland clergy.
Aged p o l i t i c i a n s  were later to rec o l l e c t  that in 1791 the 
i n clus io n of the Scotch chur ch  had been intended. P o l i t i c i a n s  
know the v alu e of ambi guity.  In the Bathurst  P a p e r s ^  there 
is an i n t e r c h a n g e  b e t w e e n  Earl Bathurst, the C o l on ia l Secretary, 
Ge o r g e  Canning and others agre e i n g  that they could not c o n 
te mpl ate paralle l e s t a b l i s h m e n t s  in any of the c o l onies 
beyond except i o n a l  a s s i s t a n c e  in specific cases. Nor could 
Upper C a nad ia ns  expect m u c h  support from the Ch u r c h  of Scotland. 
At the Ge neral A s s e m b l y  of 1796, the Rev. Ge o r g e  H a m i l t o n  of 
Gladsmuir, later Mod era to r, had e f f e c t i v e l y  put down a m o v e 
ment to support Ch ur ch of Scotland e x p a n s i o n  o v e r s e a s  and 
o f f ic ial r e c o g n i t i o n  of m i s s i o n a r y  s o cieti es  in a speech wh ic h 
included the words, "Why should we scatter our forces and 
spend our s t r engt h in fo reign se rvi ce when our utmost vigilance, 
our u n b r o k e n  s t r en gt h is re quired  at home? W hil e there 
re mai ns at home a single i n divi du al wi th o u t  the m e a n s  of 
r e ligi ou s knowledge, to p r o p a g a t e  it ab road would be improper 
and a b s u r d . " 11

H a m i l t o n  had vi si t e d  his brother Robe rt Hamilton, m e r c h a n t  
of K i n g s t o n  and Queens ton , Upper Canada. You will ob serv e 
that he was th e r e f o r e  co n n e c t e d  with that pa c k  of Upper 
Ca n a d i a n  Scots, the Dicksons, Clarks and Nicholls, that he 
was b r o t h e r - i n - l a w  to Robert Gourlay, and had in t e r v i e w e d  and 
hired John Strachan.

The Ch u r c h  of Scotlan d until the m i d - t w e n t i e s  was of little 
help to Upper Canada. Se c e s s i o n  cl ergy we re m o r e  apt than 
theirs to emigrate. A m e r i c a n  P r e s b y t e r i a n s  p r e s u m a b l y  had no 
inter est  in g o v e r n m e n t  support. The i n i t i a t i v e  had to come
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from Upper Canadians. P r o m p t e d  by them, the Up per C a n a d i a n
As s e m b l y  passed an ad dr e s s  to the king in 1824 a s s e r t i n g  "that
the Ch ur ches of Englan d and Scotlan d h a d . . . e q u a l  r i g h t s . . . a n d

  an equal claim to enjoy any a d v a n t a g e s  or s u p p o r t . " 1 2  T h e
p o s i t i o n  had al re a d y  been c o n cede d by Lord Bathurst. Clergy
of the es t a b l i s h e d  Ch ur ch of Scotland were P r o t e s t a n t  clergy
and en titled to support.1 3  T h e  C h u r c h  o f  E n g l a n d ,  l e d  b y  
Bishop Ja cob M o u n t a i n  v i g o r o u s l y  protes ted , and the long and
public protest was the first e n g a g e m e n t  in the ba tt les of the
Clergy Reserves. The f i nancial  resu l t s  for either of the
establ i s h e d  c h u rc hes wer e n e g l i g i b l e  at the time, since the
re se rv es were n o n p r o d u c t i v e .  The legal aspe c t s  of the ch urch's

 p o s it io n had become a ma t t e r  of public  d e b a t e . 1 4  t h e  a s s u m p t -
ions of an e s t a b l i s h m e n t  we re raised, faced and put to dispute. 
By Ja nu ary of 1826 the A s s e m b l y  of Up per Ca nad a c o nclude d that 
the R e s e r v e s  were for all p r o t e s t a n t  groups, or could be applie d 
to other purposes.

The c h a ngin g r e l a t i o n s  b e t w e e n  ch u r c h  and state in Englan d 
and the cha ng ing th eorie s ge n e r a t e d  must be con d e n s e d  to a 
paragraph. The old s i m p l i c i t i e s  of W a r b u r t o n  and Paley were 
gone, save pe rha ps a c o n t i n u i n g  c o n c e r n  for utility. The 
British  l e g i s l a t i o n  of 1828, 1829 and 1832, and the p r e ssure  
for En gl i s h  d i s e s t a b l i s h m e n t  d e m a n d e d  ne w  i n t e r p r e t a t i o n s  and 
such di ve r s e  pe rs on s as W.E. G l a d s t o n e  and Sir Robert  Peel, 
Bishops P h i l p o t t s  and Lloyd, Ke bl e and Pusey, Newman and 
Froude produ ce d them. The old ch u r c h  was s o mething  of an 
an oma ly in an i n c r e a s i n g l y  p l u r a l i s t i c  society and f o r t u n a t e l y  
in the next de ca d e s  it was to re f o r m  and t r a n s f o r m  itself.
But among other ch anges it d i s c o v e r e d  what A m e r i c a n  and Scottish  
E p i s c o p a l i a n s  had long known, that the cat holic and apo st ol ic  
ch ur ch  was also a di v i n e  soc iety in d e p e n d e n t  of the state, 
that the d i s t i n c t i v e n e s s  of its e c c l e s i a s t i c a l  p r o f e s s i o n s  did 
not derive  solely from the Eng l i s h  crown. C h u r c h m e n  in Upper 
Canada at least had a l t e r n a t i v e  ground should the e s t a b l i s h m e n t  
go.

Even if the f o u nding churc h e s  in Britain  had not changed 
over the first half of the n i n e t e e n t h  ce nt u r y  the A m e r i c a n
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en viro n m e n t  would p r e s u m a b l y  have forced its own pa tt e r n  upon 
C a n ad ia n church life. For the A m e r i c a n  d o c t r i n e  of the 
s epara ti on  of church and state was not simply a desp a i r i n g 
solut ion  to coloni al r e lig io us diversi ti es, far less the 
denial of r e l igi on  by an infidel state as some E n g l i s h m e n  
believed. It was also a r e a son ed  r e s p o n s e  to new  A m e r i c a n  
attitudes, to c o n cepts  of democr acy, e g a l i t a r i a n i s m  and 
d e n o m i n a t i o n a l i s m . All churches  w er e free bef or e the law.
None was p r i v i l e g e d  (save in those states w he re  e s t a b l i s h m e n t s  
still held) and by d e n o m i n a t i o n a l i s m , in theory  at least, all 
churches  were  held to be equal parts of one great C h r i s t i a n  
society separat ed  only in name but s e parate d ju s t l y  for 
co n s c i e n c e  sake until re l i g i o u s  s e p a r a t i s m  was held to be a 
good in itself. There was clearly no room for a n a t ion al  
church, and very  li ttl e room for that basic g e o g r a p h i c a l  unit 
of the usual e s t a blishme nt , the pa r o c h i a l  system. A m e r i c a n s  
in 1810 w o r s h i p p e d  in " ga thered"  c o n g r e g a t i o n s  called  apart 
from a la rg ely u n c h u r c h e d  world, ra the r than in parish 
c h u r c h e s .15

The t e n de ncy to f r a g m e n t a t i o n  was strong. When  a d e n o m 
ination arosa able to w o r k  out an o r g a n i z a t i o n  that would 
o v e r c o m e  such handic aps, the frontier was theirs. The M e t h o d i s t  
Episcopa l system of confer ences,  c i r cu its and soci et ies was 
an adm i r a b l e  i n s t i t u t i o n  for its purposes. Tigh t l y  o r g a n i z e d  
under the d o m i n a t i n g  p e r s o n a l i t y  of Fr ancis Asbury, it sent 
out iti nera nt  p r e a c h e r s  who c o l lected co n g r e g a t i o n s ,  rec r u i t e d  
readers, class le aders and mo r e  itin e r a n t s  who went on in ever 
ex pan ding ci rcles  forever hiving off in m o r e  circuits, mor e  
c o n gregati on s, forever riding west and n orth  with the frontier. 
I ne vi tably they crossed into Upper Canada and found an instant 
response. The it in e r a n t s  may have been often ignorant,
A m e r i c a n  in all their assump tions,  and soon gone, but they 
left cl asses and c o n g r e g a t i o n s  behind them and they recr ui ted 
brigh t young men who could pre ach the word of God to their 
nei gh bour s,  or ride off t h emsel ve s to con fe rence , o r d i n a t i o n  
and c i r cuits of their own. The E p i s c o p a l s  paid them the si ncere 
c o m p l i m e n t  of imi ta ti ng them, the A m e r i c a n  E p i s c o p a l s  wi th their
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bishop s of m i s s i o n a r y  distri cts , Ch ar le s James Stewart and 
John Str achan with  tra ve l l i n g  m i s s i o n a r i e s .  Other sects were 
to fol lo w the M e t h o d i s t s  across the New Yo rk state border, but 
none so fully met the needs of Upper Canada. The result was 
d i s a s t r o u s  to the idea of a nat io nal church. Can a d i a n s  had 
heard the go spel and now preached it wi th o u t  help from any 
es ta bl ishmen t.  Their church  was their own a c h i e ve me nt, pro duct 
of their own wills, and not the will of govern ment. Thus was 
effected the real se pa r a t i o n  b e t w e e n  ch ur ch and state, not by 
the theory of A m e ri can c o n s t i t u t i o n - m o n g e r s , but by the 
p r a ctise of Upper Canadians.

The shrewd Samuel Wilber force, bishop of Oxford, noted 
this aspect of v o l u n t a r i s m  as c h a r a c t e r i s t i c  even of A m e r i c a n  
Epi sc op alians . "They be longe d to (the church) bec a u s e  they 
chose to join her - beca u s e  she was m or e r e a s o n a b l e  or come ly  
in their eyes than others - be ca use they willed it; and to 
this ac tio n of their will, and that of others  around them, 
it seemed as if she owed her being."16

The u l t i m a t e  cause fo r the fa ilur e of the ideal of the 
English ch urch e s t a b l i s h m e n t  in Upper Ca nada was the w e a kn ess 
of the ch ur ch itself. Its op p o n e n t s  thought of it as p r i v i l 
eged and richly  endowed. They suspected, wi th justice, that 
it wished  to be d o m in ant and p r o vin ce  wide. They saw its 
leaders in po s i t i o n s  of power, m e m b e r s  of the L e g i s l a t i v e  
Council and of the Executive , suppo rt ed by g o v e r n m e n t  here 
and at home. Bishop M o u n t a i n  was au gust and influential,  
though larg el y absent. The plain Ch ar le s James Stewart was 
firm in his con vic ti ons, active, and w e l l - c o n n e c t e d .  And 
always there was John St rachan bu sily d i r e c t i n g  af fair s at 
every level. Yet in fact the most s t r enuou s eff orts of even 
these m e n  could not of fse t the ess enti al  w e a k n e s s  of the church.

So m u c h  of the En gl i s h  e s t a b l i s h m e n t  de pen ded  upon the 
parochial  system. In W i l b e r f o r c e 's ph rase "It a c q uired all 
those a s s o c i a t i o n s  and p r e s c r i p t i v e  rights w h e r e b y  an h e r e d i t a r y  
c hu rc h m a i n t a i n s  her hold upon the love and r e v e r e n c e  of m e n . " 17 
The p a r is hes p r o v i d e d  the sense of con ti nuity , the feeling of 
p er manence , the i d e n t i f i c a t i o n  wit h  the land. Its m arks were



the famili ar spire, the church bell, the ac cus t o m e d  cle r g y m a n 
hi dde n be ne a t h  his su rpli ce  and behind his prayer book, 
an onymous, undema nding,  yet ava ilable, the li turgy u n c h a n g i n g  
and pre di ct able, finding its echo in each m an 's  memory. When 
the whole could be transp lanted, the En gl i s h  emi grant found 
himself s t ra ng ely at home, in touch wi th his God, if he was 
so minded, or at least aw are of his inheritance. Alas, it 
did not re adil y bear transpl an ting. Time was too short. The 
en viro n m e n t  was too dissimilar , the distances too vast, the 
s et tl e m e n t s  too dispersed. When by good fo rt une an Englis h 
pa ris h chur ch  appeared, men warmed to the a c h i e v e m e n t  and 
d i l i g e n t l y  wo rked for more. K i n g s t o n  under John Stuart had 
early shown that it was possible. John Str ac han was not the 
least of its captives. Niagara, York, Etobic oke , T h o rnhi ll  
each in its time a p p ea re d to r e p r o d u c e  the En gl i s h  parish.
But so few and s c a ttered  were  they that me n  saw them as 
curiositie s, not as the fabric of their own so ci ety as indeed 
they were not. A g e n e r a t i o n  wi thou t m e m o r i e s  of a n a t io nal  
church, a g e n e r a t i o n  or two of im mi g r a n t s  from the so u t h , b r o k e  
the continuity. The parochia l system  where it existed was 
an an oma ly  o u t s i d e  their exp erience, m a k i n g  no de ma nds upon 
their allegiance.

And al ways there was the vast error of the Cl e r g y  Reserves.
John Strach an m a i n t a i n e d  that the r e s erves  were the gift

of a pious king e x e r c i s i n g  his just p r e r o ga tive. In fact
Ge o r g e  III had seen the bill for half a day only in October 

 1789.1 8  W i l l i a m  G r e n v i l l e  a d d e d  t h e  c l e r g y  r e s e r v e  a r t i c l e  
at the last mo m e n t  a p p a r e n t l y  on his own initiative, as part 
of his att empt to re p r o d u c e  the Engl i s h  social str u c t u r e  of 
squire and parson. The re serves we re to be in the hands of 
gover n m e n t  as a p r o s p e c t i v e  endowme nt for the church. These 
or other lands wo uld pr ov ide four p a r ishes  in every township. 
P a t r o n a g e  re mained  in the hand of the l ie utenan t governor.
A m a g n i f i c a n t  gesture, the reserv es could be w o r t h  noth i n g  
for years.

What can one say mo r e  about the cl e r g y  rese rves?  For 
E ger ton R y e r s o n  they wer e  "the a b o m i n a b l e  incubus" par e x c e l l e n c e .

1 0



Every little p o l i t i c i a n  mad e them his w h i p p i n g  boy. Every land 
speculato r and land co mp an y saw them as c o m p e t i t i o n  and sought 
to acqu i r e  some or all. C o untl es s in d i v i d u a l s  squatted  upon 
them, robbed them of their timber, abused their leases. On 
any di s p e r s e d  frontier, vacant  lands held for a rise in value, 
wh ether  by the crown or by specula tors, were a m aj or social 
liability. Re gr ettabl y,  in the early years little c o m p e n s a t i n g  
re ve nu e came in. They were a gift never  fu lly given which

 the ch ur ch could neithe r e f f e c t i v e l y  use nor r e a d i l y  repudiate. 19
In the end the ideal of the church  e s t a b l i s h m e n t  must come 

under the ju dgm en t of its own standards. U t i l i t y  it may have 
p o sses se d in lim ited m e a s u r e  in the first days of set tlement, 
ut il i t y  alike to the state and to the church. Its p r e s u m a b l y  
o v e r w h e l m i n g  r e s o u r c e s  were not of the kind that would meet 
the ne eds  of later stages of develo pment.  Of W i l l i a m  Paley 's  
three fur ther q u a l i f i c a t i o n s  what can be said? Ease of s u b 
sc rip tion was not for Canada to decide, a l t h o u g h  Mo unt ain , 
Stewart and Str ac ha n in their time were r e m a r k a b l y  lib eral in 
practise. T o l e r a n c e  of dissen t under the law was far in adv a n c e 
of En glish p r a ct ise from the beginning.  Th ou gh the M e t h o d i s t s  
had no a u t h o r i t y  to regis t e r  m a r r i a g e s  until 1830, not being 
settled clergy, d i s s e n t e r s  were equal citizens, paid no chu rc h 
rates, enjoyed full li be r t y  of worship.

Finally, a f f ir med Paley, the e s t a b l i s h e d  church  must remain 
the ch u r c h  of the maj ority. And here indeed the ideal 
collapse d entirely. Richard Car t w r i g h t  had c o n se lled in 1790 
that only 5% of the p o p u l a t i o n  we re churchmen, and that an 
establi sh ed churc h was undesi rable.  Bishop s m igh t labour 
mightily, John Stra chan might claim in print, and purport to 
d e m o n s t r a t e  in E c c l e s i a s t i c a l  charts, that most men were 
n o m i n a l l y  Church  of Englan d or could be come so given the o p p o r t 
unity. They failed, and did so at that point w he re a n a t iona l  
ch ur ch  can least af ford to fail in securi ng the consent of the 
people.

i 1
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RELIGIO N AND THE D E V E L O P M E N T  OF CAN A D I A N  S O C I E T Y :

AN H I S T O R I O G R A P H I C A L  ANALYSI S  
by

N .K. Cl ifford  
The D i v i n i t y  School 

U n i v e r s i t y  of Ch icago

Du r i n g  the past forty years Canadian h i s t o r i a n s  have vi ewe d the 
re latio ns hi p b e t w e e n  re ligion and the de v e l o p m e n t  of C a n ad ian society 
from three perspe ct ives.  None of these p e r s p e c t i v e s  have risen out of 
the Ca nadian context; they have been i m p orted and ad ap t e d  w i t h  va rious 
degrees of success to the C a n ad ian scene. The a s si stance  they have 
given Ca na di an h i s t o r i a n s  in perc e i v i n g  and h i g h l i g h t i n g  various 
aspects of the role of re lig ion  in our n a t i o n a l  life has bee n  valuable. 
Like all p e r s pe ct ives, however, they have often c o nc ealed as much as 
they have revealed. Cana di an church h i s t o r i a n s ,  of course, have been 
aware of the limita tions w h i c h  these p e r s p e c t i v e s  ha ve pl a c e d  upon 
the story of the religious de v e l o p m e n t  of Can adian society. T heir  
comments and critic isms, however, have n e v e r  been s y s t e m a t i c a l l y  
studied nor vi e w e d  in the w i d e r  context of the d e v e l o p m e n t  of these 
p e r s p ecti ve s e I s e w h e r e . This neglect needs to be remed ied for such 
a study throws light not only on an aspect of the i n t e l l e c t u a l  h i s t o r y  
of Canada but also on a nu m b e r  of points of em ph as is in the use of 
these p e r s p e c t i v e s  w h i c h  appear to be d i s t i n c t i v e l y  Canadian. In wh a t  
follows, theref ore, an attempt has been  made first of all to trace the 
devel op ment and c o n t i n u i n g  in fluence of these p e r s p e c t i v e s  on the 
i n t e r p r e t a t i o n  of re lig ion in Ca nad ian society. Secondly, to assess 
the adequacy and limitat io ns of these p e r s p e c t i v e s  as i n t e r p r e t i v e  
frameworks in the Ca nadian  context. And finally to point out some of 
the factors in the pr esent  sit ua tion w h i c h  need to be taken into 
c o n s i d e r a t i o n  in the de v e l o p m e n t  of a new perspe ct ive.

I

Du rin g the first three decades of the 20th centur y Canadian  
hist or ians were p r e o c c u p i e d  w i t h  the e v o l u t i o n  of C a n a d i a n  n atio nh ood.
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The themes w h i c h  claimed their attentio n were the w i n n i n g  of n a t i o n a l  
status, the ach ie ve ment of r es ponsibl e g ov er nment, and confedera tion. 
T hei r focus was on pol i t i c a l  and c o n s t i t u t i o n a l  matters, con s e q u e n t l y  
"they did not e f f e c t i v e l y  analyze the social, e c o n o m i c  and i n t e l l e c t u a l  
forces w i t h i n  N or th  A m e r i c a  w hich w e r e  cr eating a Cana d i a n  c o mm unity
incr e a s i n g l y  conscious that it was f a r  from b e i n g an  overseas
p r o j e c t i o n  of B r itain. " (1) In the 1920's se ve ra l C a n a d i a n  h i s t o r i a n s  
began to turn their a t t entio n to these problems.

At roughly the same time the need to record the religious h i s t o r y
of Canada as one su s t a i n e d  m o v em en t in the life of the na t i o n  also 
became apparent. The b asi c p r o b l e m  was to d i s c o v e r  a single pri n c i p l e  
w hi ch  w oul d give unity to the whole. Ed m u n d  H. Ol iver in his book 
The W i n n i n g  of the F r o n t i e r  (2) was the first to tackle this p r o b l e m  
by using the fro ntier  thesis as the f r am ew ork for his na rrative.

The imp or ta nc e of the frontier  for A m e r i c a n  d e v e l o p m e n t  had been 
the subject of serious study and debate by A m e r i c a n  h i s t o r i a n s  ev er  
since 1893, wh en F r e d e r i c k  Jack s o n  T u r n e r  gave his famous pa per on 
"The S i g n i f i c a n c e  of the Fro n t i e r "  be fore the m e e ti ngs of the A m e r i c a n  
Historical A s s o c i a t i o n  in Chicago. By 1930, the T u r n e r  - A n t i - T u r n e r  
debate was w i d e s p r e a d  amongst A m e r i c a n  h i s t o r i a n s  (3) and both the 
s ig ni ficanc e and limit ations of the th eory for the i n t e r p r e t a t i o n  of 
Canadian hi sto ry  had been argued before the Cana d i a n  H i s t o r i c a l  
Association. In 1928, W a l t e r  N. Sage of the U n i v e r s i t y  of Br it i s h  
Columbia, argued  for the v a l i d i t y  of the fr ontie r thesis as appl i e d  to 
Canadian history. (4) The fo l l o w i n g  year, howeve r, John L. M c D o u g a l l  
launched an attack on it. " W h atever  j u s t i f i c a t i o n  there may be for 
Pr o f e s s o r  T u r ne r's thesis as an e x p l a n a t i o n  of A m e r i c a n  h i s t o r y , "  he 
concluded, "it could be little short of a calamity if Cana dian  
hi st o r i a n s  were to attempt to d e f o r m  the story of our own de v e l o p m e n t  
to fit the P rocrus te s bed of the fr ontier theo ry." (5) It was into a 
context of debate, the refore, that Ol iver' s The W i n n i n g  of the F r o n t i e r  
came when it was p u b l i s h e d  in 1930.

The W i n n i n g  of the F r o n t i e r  was re vie wed for the C a n a d i a n  H i s t o r i c a l  
R evi ew by John T. McNeil. "There is more C a n ad ia n church h i s t o r y , " 
wr ote  McNeil , "in this volume of 271 pages than has ever be fore be en 
p lac ed b e t w e e n  two covers." (6) McN eil, ho we ver, was well aware of 
the c r i t i c i s m  b e i n g  direct ed  at the f r o n t i e r  thesis and th er efore he 
a d d e d :
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"Some readers, fa mi l i a r  w ith the 'frontier' theory of the 
h is tory of the United  States, may be pr epa r e d  to find that 
the thesis is overworked. The present reviewe r can only 
state his accord wi t h  the author 's main position. The 
Ca nadia n churches cannot in the least degree be u n d e r s t o o d  
as mere pro je c t i o n s  of the com mu ni ons of th e old w o r l d  from 
w hi ch  they sprang. T heir course has be e n  ma inl y sh aped by 
a f r o nt ier e n v i r o n m e n t . "  (7)

Yet while Oli ve r uses the fro ntier thesis, at no point does he give 
any clues to the literary h e r i t a g e  of his book. (8) N e i t h e r  T u r n e r  nor 
any of the A m e r i c a n  church histo r i a n s  who  u t i liz ed  the fron t i e r  thesis, 
such as P eter  Mode and W. W. Sweet, are mentioned. (9) W h en one 
examines Oli ver's use of the te rm "f r o n t i e r , "  ho wever , it be co m e s  clear 
that he was not r e d u p l i c a t i n g  T u r ne r' s ca teg ori es nor  those of T u r n e r ’s 
disciples. The frontier, for Oliver, was not the cradle of Ca na dian  
democracy, it was not the focal point of C a n a d i a n i z a t i o n  nor a safety 
valve to drain off the exp l o s i v e  tensions of an E a s t e r n  labor force.
Rather it was the place wh ere the ins t i t u t i o n s  of c i v i l i z a t i o n  tamed and 
d o m e s t i c a t e d  the unruly forces of the w i l d e r n e s s .  The f r o ntier  was that 
line along w h i c h  "the outrid ers  of c i v i l i z a t i o n  do b a t t l e  -- w i t h  the
p r i mitive and e l e m e n t a l . "  (10)

 Fo r Ol iver the f r o nt ier sig n i f i e d  "need and o p p o r t u n i t y . "  The 
need was twofold. First of all, there was the need of the church to be 
i n v olved in mission. "It is the law of Ch ri st's K i n g d o m , "  Ol i v e r  argues, 
"that the church that neglects the utt erm os t part of the earth, w h e t h e r  
in its own land or across the sea does so at grave peril to its 
spiritua l life." (11) Secondly, there was the need of new sol u t i o n s  to 
new pr obl ems w h i c h  arise in a new en vi ronmen t.  "The Counci ls of the 
Ch urc h," he points out, "may be held  and decision s r e g i s t e r e d  at great 
centres, as in Jer usal em , but the most vital problems ever arise in, and 
the solut ions must always be found for, J o p p a  and Caesar ea,  A n t i o c h  and 
Galatia, -- among, and for the Ge ntiles and on the gr ow i n g  f r o n t i e r . "  (12) 
The m i s s i o n a r y  d i m e n s i o n  of Oliver's thought de epl y i n f l u e n c e d  his 
conceptio n not only of the need  but also the o p p o r t u n i t y  of the frontier. 
This o p p o r tu nity lay in the fact that it y i e l d e d  "new fields for m i s s i o n  
activity." "In C a n ada," continues Oliver, "just beca u s e  of the 
pr imi tive cond itions  and pion e e r  settleme nt s c h a r a c t e r i s t i c  of a y ou ng 
and gr owi ng country, it has been the e x p a n d i n g  g e o g r a p h i c a l  fro nt ier that 
has afforded the most s t r i k i n g  challeng e to the Chur ch." (13) It is the
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attempt of the churches to meet the ch allenge of the frontier w h i c h  for 
Oliver is "the co n t r o l l i n g  feature of religi ous po li cy and the constant 
motive of church e n terp ri se in Ca nadia n life." (14)

A fter a b ri ef  pe ri od at M c M a s t e r  Un i v e r s i t y ,  f o l l o w i n g  do cto ral  
studies at Columbia, Oliver came out to the west as an e d u c a t i o n a l  
p i o n e e r  and missionary. Not long after his ar riv al at the U n i v e r s i t y  
of S a s k a t c h e w a n  as a p r o f e s s o r  of hi st o r y  he became  i n v o l v e d  in the 
e s t a b l i s h m e n t  of the P r e s b y t e r i a n  T h e o l o g i c a l  College on the campus of 
the U n i v e r s i t y  of S a s k a t c h e w a n  and bec am e its first pri ncipal. In the 
ne g o t i a t i o n s  leading to the formatio n of the Un i t e d  Ch urch in 1925,
Oliver beca me  a spok esman  of the Union Churches in the west w h i c h  had 
been formed prior to 1925 in the e x p e c t a t i o n  that the union of the 
churches in Ca n a d a  w o u l d  be i m m e d i a t e l y  for thcoming.  Olive r's e l e c t i o n  
as the fourth m o d e r a t o r  of the United Church of Ca n a d a  was, at least in 
part, a re co gn i t i o n  of his role as s p o k e s m a n  for these union churches 
and his two year term from 1930-1932 was mar k e d  by his u n f l a g g i n g  ef forts  
to organize relief for those wh o  were b e i n g  w i p e d  out by the crop 
failures and dust bowl co ndi tio ns wh ich c h a r a c t e r i z e d  S a s k a t c h e w a n  
during the De pr e s s i o n  years. C o n s e q u e n t l y  it is not s u r p r i s i n g  that his 
conc ep tion of the fr ont ier was deeply i n f l u e n c e d  by his m i s s i o n a r y  
concerns for We st e r n  Canada and its people w hi ch  he k n e w  so w el l and 
wit h  w h o m  he had so deeply  id en t i f i e d  himself.

There was a conflict of interest in Ol ive r's  mind, however,  as he 
used the frontier theory. The real value of this theory, as T u r n e r  
d e velo pe d it, was to ex plain  and em p h a s i z e  the ne wness  and u n iquen es s  
of North A m e r i c a n  ideas and in st itu tions. In the process of ada pting  
to a new e n v i r o n m e n t  on the frontier there was a con t i n u a l  b e g i n n i n g  
again in w hic h new prob lems and new ways of doing things t r a n s f o r m e d  
old social patterns, te chniques and ideas. F r o m  an analysis  of these 
frontier dynamics, Tu r n e r  argued, it was p o s s i b l e  to expl a i n  the 
newness and u n iq ueness  of A m e r i c a n  social develop ment.

Oliver grasped the sig n i f i c a n c e  of this theory but he was torn 
be tw e e n  e m p h a s i z i n g  e l e ments  of conti n u i t y  and a n al yzing those aspects 
of the new e n v i r o n m e n t  w h i c h  produ c e d  d i s c o n t i n u i t y  w it h the past. By 
d e f i n i n g  the frontie r as the b a t t l e - l i n e  b e t w e e n  the forces of 
c i v i l iz ation and the w i l d e r n e s s ,  he ind icates his inte rest in the 
el ements of c o nt in uity with  the past. Indeed it was only after he had
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e m p h a s i z e d  the factor of continu it y that he was p r e p a r e d  to talk about 
how the fronti er altere d the decisions made in the large m e t r o p o l i t a n  
centers of civilization.

He po inted out that the advance of the frontier  d e c r e a s e d  de pen d e n c e  
on Europe and led to the for mation of n a t i o n a l  churches r e s p o n s i b l e  for 
their own support and destiny. He also e m p h a s i z e d  that the issues w hic h  
arose on the frontier altere d Br itish  co lonial po licy wit h  regard to 
religion, n a t i o n a l  po li cy and qu estions such as e d u c a t i o n  and the 
se pa r a t i o n  of church and state, h o w e v e r  the uniqu e n e s s  of these events 
were not the main focus of his study and they were n e v e r  allowe d to 
alter s u b s t a n t i a l l y  his empha si s on the con ti nuous fo rward  m ar ch  of 
civilization.

In the early part of the t w e ntiet h century, the C a n ad ian West was 
a symbol of opp ortunity. Du ri ng the thirties, however , it turned into 
a nightmare. Under Har o l d  A. Innis' d i re ct ion, t h er ef ore, Ca nadian  
h is t o r i a n s  b eg an  to direct their attentio n to the inf l u e n c e  of the 
great m e t r o p o l i t a n  centers of the East on the d e v e l o p m e n t  of Canada. 
Con seq uent ly , even amongst church h i s t o r i a n s  O l i v e r ’s The W i n n i n g  of 
the F r o n t i e r  faded into obs c u r i t y  and neglect.

While Oliver' s work has generally  be en ig nored by p r o f e s s i o n a l  
church his toria ns  in Canada, it has not, however, bee n  wi th ou t its 
c o n t i n u i n g  influence. Claris E dw in  Silco x in his study of the un ion of
the churches in Ca nad a str essed the impo r t a n c e  of the union churche s in
the West and the p r e ssure of home m i s s i o n  wor k  on the W e s t e r n  fronti er 
as a major factor in the for mati on  of the U n i t e d  Church of Ca n a d a  in 
1925. (15) Dr. George Dorey, a colleague of O l i v e r ’s in S a s k a t c h e w a n ,
also reflects the impact of the " g e o g r a p h i c a l  d e t e r m i n i s m "  of the 
frontier  thesis in his Rob e r t s o n  Lectures for 1952-53. (16) By far the
most in tr i g u i n g  recent use of the front ier thesis, ho wever, has been
the attempt of Gerald  R. Cragg to e x p l a i n  the lack of an ind ige no us 
Can adian  the ol og y in terms of it. He writes:

"in a p i o n e e r i n g  co m m u n i t y  there are few e n c o u r a g e m e n t s  to 
ac ade mic speculation. 'Winning the frontier' has bee n  the 
m ajo r r e s p o n s i b i l i t y  of all the churches, and other matters
have been r e m o r s e l e s s l y  thrust aside. ---  Lack of adequate
resources, com bined wit h  the p r a g m a t i c  approac h n a t u r a l  in 
churches that we re fightin g to wi n the f r o ntier  regions has
kept all our colleges small and most of th em w e a k .  There
has been little ’learned leisure,' and under such cond it ions 
an ind igeno us  th eo logy does not readily d e velop. " (17)
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When the roll of d i s t i n g u i s h e d  C a n ad ian th eo lo g i a n s  who have spent 
all or s ig ni ficant  po rtion s of their careers in the U n i t e d  States is 
called (18), one wo nd ers w h e t h e r  the fr on t i e r  thesis is an adequa te 
e x p l a n a t i o n  for the lack of an i n di ge nous C a n a d i a n  theology. Pe rha ps 
the att ract io n of the great m e t r o p o l i t a n  centers of lea rning in Wo rth  
A m e r i c a  w ould provid e a more adequate e x p l a n a t i o n  of this ph eno men on. 
Ne ver t h e l e s s ,  Cragg's o b s e r vati on s pr ov ide an i n t e r e s t i n g  ex ampl e of 
the c o n t i n u i n g  in flu ence of the front ier thesis in the i n t e r p r e t a t i o n  
of the Can adian exp erience.

II

In 1929, the year before Ol iv er 's book appeared, Rich a r d  N i e b u h r  
pu b l i s h e d  The Social Sources of D e n o m i n a t i o n a l i s m  (19), a book w h i c h  
was to have a f o rm at ive effect on the i n t e r p r e t a t i o n  of r e l igion both 
in Ca nada and the U n i t e d  States. N i e b u h r  ad apte d the church - s e c t  
typol ogy  d e v el op ed  by Max W e b e r  and e l a b o r a t e d  by his colle ague 
Ernst Tro elt sc h,  to the i n t e r p r e t a t i o n  of A m e r i c a n  Pr o t e s t a n t i s m . 
P e r c e i v i n g  the static ch a r a c t e r  of this typology, N i e b u h r  r e f o r m u l a t e d  
it by sp ell i n g  out the attitudes of the two types towards se cu la r 
culture and then t r a n s f o r m e d  it into a dy na mic concept by p r o p o s i n g  
that the ty pology be used to study the pro ce ss es by w h i c h  sects bec o m e  
r e conc il ed  to the world. The result of this r e f o r m u l a t i o n  was "the 
w e l l - k n o w n  h y p o t h e s i s  that sects de vel op u l t i m a t e l y  into churches - 
that is, that their attitu de toward s e c u l a r  culture in time u n de rg oes 
a change from h a r s h  re jec tion to a degree of t o l e r a t i o n  or even 
a c c e p ta nce." (20)

In Canada, this t y p olog y was pi c k e d  up by Samuel Delber t Clark and 
used as a basis for his study of church  and sect in Canada. (21) In 
an earl i e r  wor k on The Social D e v e l o p m e n t  of Ca n a d a  (22), Clark had 
shown hi ms elf to be an ex ponent  of the " f r o n t i e r  h y p o t h e s i s . "  Wh e n  he 
adopte d the c hur ch -s ect typol ogy in 1948 to e x p l i c a t e  "the s o c i o l o g i c a l  
sig n i f i c a n c e  of ce rt ai n ge ner al m o v e m e n t s  of rel igion in C a n adian  
social d e v e l o p m e n t , "  (23) he did not abandon his e a r l i e r  c om mi tment to 
the frontier  theory but comb ined the in sig hts of the e a r l i e r  o r i e n t a t i o n  
w it h  those of the c hu rch-se ct  typology. The result was a f irst-c la ss 
study of C a n a d i a n  religious d e v e l o p m e n t  w h i c h  J . B .  B r e b n e r  h a i l e d  as
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"a p i o n e e r i n g  work of great impor ta nce, a m o n u m e n t a l  m i l e - s t o n e  in 
Canadian  h i s t o r i c a l  w r i t i n g  beyo nd  w hich p a r t i c u 1arist studies w ill seem 
i ne xc usable  except insofa r as they fill gaps in our k n o w l e d g e  and are 
a d equa te ly related to the edi fices w hich M r. Clark has e r e c t e d . . . "  (24)

Out of Clark's e a r l i e r  study (25) it became clear that the social 
develo p m e n t  of Canada had been c h a r a c t e r i z e d  by a s u c c e s s i o n  of fron ti er 
religious movem ents.  These mo v e m e n t s  c o n t i n u a l l y  c h al lenged  and 
thre a t e n e d  the efforts of the major d e n o m i n a t i o n s  to secure u n d i s p u t e d  
control over the m i n i s t r a t i o n s  of religiou s services. The conflict 
b e t w e e n  e s t a b l i s h e d  religious au t h o r i t y  and those who refuse d to 
recognize such aut hor it y was i d e n t i f i e d  by Clark as the conflict b e t w e e n  
church and sect. Clark rel ated this conflict to the fr ontier thesis by 
no t i n g  that the sect has been a product of f r o nt ier cond itions  of 
social life and the church is the product of a mature society.

The co m b i n a t i o n  of the ch ur ch - s e c t  typology wit h  the frontier 
thesis was Clark's c o n t r i b u t i o n  to the de v e l o p m e n t  of this theory. The
main signi fi ca nce of this t h e o r e t i c a l  advance was that unlike Oliver, 
Clark was not left strand ed  wi t h  his center of focus riveted on the 
frontier. The fact that the church was c h a r a c t e r i s t i c  of the urban 
sit ua ti on meant he was able to make an easy t r a n s i t i o n  back to the 
analysis of urban religious ph eno men on. M o r eo ve r, beca u s e  religious 
p h e n o m e n o n  amongst e c o n o m i c a l l y  m a r g i n a l  groups in the urban context 
tended to take a s e ct ar ian form he was able w i t h i n  the fra me work of this 
ty pol ogy to make a m a j o r  co n t r i b u t i o n  to the analysis of the religious 
dynam ics  of C a n a d i a n  urban so ciety in the 19th century.

So imp res si ve  was Clark's study that for some time it ap peared as
if it w oul d be the last w o r d  on the subject of C a n a d i a n  religious
development. Yet it was not long before both s o c i o l o g i s t s  and church 
hi st o r i a n s  b eg an  to raise questi ons about the ad equ ac y of the church- 
sect ty pology as a d e s c r i p t i o n  of religiou s p h e n o m e n o n  in N o r t h  America. 
By the 1950's so c i o l o g i s t s  wer e b e c o m i n g  aware that much of the m a t e r i a l  
they were i n v e s t i g a t i n g  did not fit the simple p o l a r i t i e s  of the church- 
sect typology. Scholars such as Milton Yi n g e r  (26) and P et er  Burger  
(27), therefo re be gan to refine the c hu rc h-sect ty polo gy  by addin g other 
categories such as cult and d e n o m i n a t i o n  in order to des cribe more 
e f f e c t i v e l y  the religi ous p h e n o m e n o n  w hich their resea rc h had revealed. 
W . E .  Ma nn's study e n t i t l e d  Sect, Cult and Church in A l b e r t a  (28) was a



r ef le ction of this b r o a d e n i n g  of the c hurch- se ct t y p ology to include 
other types of religious p h e n o m e n o n  such as the cult. Indeed, by the 
1960's the chu rc h-sec t ty polo gy  had c o m p l e t e l y  d i s i n t e g r a t e d  as the 
so c i o l o g i s t s  intro d u c e d  a si x-fold  list of categor ies ra the r than the 
or iginal two. In the new list, the cult, the sect, the e s t a b l i s h e d  
or i n s t i t u t i o n a l i z e d  sect, the denom i n a t i o n ,  the church and the 
e c c l e s i a  were all set forth as c o n t a i n i n g  d i ffer en t shades of meaning.

While the s o c i o l o g i s t s  a t t empted to refine the c h u r c h-sect typology 
for their own purposes, church h i s t o r i a n s  such as Sidney Me ad and 
F r a n k l i n  H. Litte ll criti c i z e d  this t y p ology  from their own p e r s p e c t i v e  
and settled on the single term " d e n o m i n a t i o n "  as the one w h i c h  best 
d e sc ribed the church in N o r t h  America. Litt e l l  summed up his
cr i t i c i s m  of the T r o e l t s c h i a n  ty po lo gy as follows:

"As sugges ti ve  as this typology  is s o c i o l o g i c a l l y ,  t h e o l o g i c a l l y  
it is pe rni cio us. Any d e f i n i t i o n  of the 'church' w h i c h  makes 
the church before C o n s t a n t i n e  a 'sect' and relegates most of the 
mo dern m i s s i o n a r y  m o v ement and the churches ou tsi de E u r o p e a n  
'Christendom' to the status of 'sects' o b vio us ly leaves much to 
be desir ed." (29)

Co n s e q u e n t l y  under the combin ed  attacks of both the s o c i o l o g i s t s  and the 
church h istori an s, the ch urch - s e c t  t y p ology  has ge n e r a l l y  fallen into 
disuse and few, if any, are con cern ed  wi t h  it as a c u r r e n t l y  viable 
interpr et iv e f r a m e w o r k , f o r  the study of religion  in the United  S t a t e s . (30) 

In Canada, however, the si t u a t i o n  has be en different. H . H .  Walsh, 
in cr itic i z i n g  Clark, poin t e d  out that "his tende nc y to judge r e v i v a l i s m  
from a pu r e l y  s o c i o l o g i c a l  point of vi ew misses much of the true 
s i g n i fi cance of religious 'en thus iasm'. " (31) This was an imp or tant 
point and had Ca nadia n church h i s t o r i a n s  picked it up, it migh t have led
the m  be y o n d  the confines of the c h u r c h- se ct typology. In t he Unit ed
States, r e v i v a l i s m  has been dealt w ith in h i s t o r i c a l  and t h e o l o g i c a l  
terms by a va riety of schola rs fro m  W . W .  Sweet to W. M cL au ghlin. In 
1948, the same year as Clark's wor k  appeared, M a u r i c e  A. A r m s t r o n g  
p u b l i s h e d  The Great A w a k e n i n g  in N o v a  Scotia, 1 7 7 6 - 1 8 0 9 . (32) This work,
w h i c h  was done in co n s u l t a t i o n  wit h  W . W .  Sweet, how ever, did not set the 
pattern. Indeed, Walsh hi mself, when his book The C h rist ia n Church in 
C a n a d a  (33) was p u b l i s h e d  in 1956, co n t i n u e d  to speak of the sects and 
sectarianism. Even as late as 1963, John Mo i r  was w r i t i n g  on "The 
S e c tarian T r a d i t i o n  in Canada."  (34) This has meant that the i n t e r 
p r e t a t i o n  of this area of religi ous e x p e r i e n c e  has r e m ai ned wi t h i n  the
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context of the ch urch-sect categories. The q u e s t i o n  is why? What has 
p r e v e n t e d  Ca na di an scholars from going be y o n d  the c hurch- se ct typ ology?

John Moir has s u gg ested an answer  in his p a r a p h r a s e  of S. D . Clark. 
He says, "Can a d a  has p r e s e r v e d  C h u r c h i s m  to p r e serve itself. W h e n e v e r  
mi litary, economic, po l i t i c a l  or cul tural ab sor p t i o n  by the Un i t e d  States 
thr ea tene d,  as in 1776, 1812, 1837, 1911 or even 1957, Ca n a d a  has turned
to its c o u n t e r - r e v o l u t i o n a r y  t r ad ition for inspir ation . And 
e c c l e s i a s t i c i s m  is a t r a d i t i o n a l  part of that t r a d i t i o n . "  (35) A 
further reason is that C a n ad ian church h i s t o r i a n s  have re fused  to use 
the categor y of " d e n o m i n a t i o n . "  This has meant that they have not been 
able to follow M e a d ’s d i r e c t i o n  in going bey on d the c hu rc h-sect  typology, 
"in this respect," says H . H .  Walsh, "C a n a d i a n  C h r i s t i a n i t y  stands in 
sharp contrast to A m e r i c a n  C h r i stianit y,  w hic h takes d e n o m i n a t i o n a l i s m  
as normal.,.. The long series of church unions that are so pr o m i n e n t  
in Canadia n church histor y, c u l m i n a t i n g  in the f o rma ti on of the Un ited  
Church of Ca n a d a  in 1925, is the h i s t o r i c a l  e x p r e s s i o n  of an ideal that 
looks be yond d e n o m i n a t i o n a l i s m  as the final destiny  of the church in 
Canada." (36)

In Britain, Bryan R. Wil son, wh o  holds the senior a p p o i n t m e n t  in 
s o c iology at Oxford, has revit a l i z e d  the study of s e c t a r i a n i s m  over the 
past few years in a series of s o c i o l o g i c a l  studies. (37) After s u b 
je cting  bo th T r o e l t s c h  and N i e b u h r  to serious and s u s t a i n e d  critic ism, 
Wi l s o n  moves bey o n d  the church - s e c t  typology. In sofar  as he has 
c on tinued to focus on sec ta rianism , however, it might appear  at first 
glance that Canadi an scholars, in this regard, have re mained closer to 
the Br it is h rather than the A m e r i c a n  tradition. W i l son 's  views on 
e c u m e n i c a l i s m ,  h o w ev er, are unl ik e l y  to appeal to Cana di an church 
h is to rians,  and to date there is little e v i dence that they are p r e p a r e d  
to move wi th hi m  beyo nd T r o e l t s c h  and N i e b u h r  in the study of 
secta ria nism. T herefo re , in spite of the initial i l l u m i n a t i o n  w h i c h  
this p e r s p e c t i v e  he l p e d  to throw upon the religiou s dy nam ic s of C a n ad ian 
society, it appears at present to be c r e a t i n g  more pr oblems  than it has 
be en able to solve.

Ill

In an article e n t itl ed  "Two Ways of Life: The P r i m a r y  A n t i t h e s i s  of
C a n ad ia n His to ry " (38) p u b l i s h e d  in 1943, Ar t h u r  R. M. Lower d e v el op ed
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another di stinct iv e p er sp ective on the i n t e r p r e t a t i o n  of the role of 
religion in Canadian  society. S t a rt ing wi th Weber's and Taw ne y's 
ob s e r v a t i o n s  conc e r n i n g  P r o t e s t a n t i s m ' s  a f f i n i t y  w i t h  c a p i t a l i s m  and 
C at ho l i c i s m ' s  resist ance to the c a p i t a l i s t i c  spirit, Lower set out to 
ex ami ne "the j u x t a p o s i t i o n  of two civiliz a t i o n s ,  two p h i l o s o p h i e s ,  two 
c o n t r a d i c t o r y  views of the fu ndamen ta l nature  of man" w h i c h  have 
c h a r a c t e r i z e d  the "pr im ary anti thesis  of Ca nadia n h i s t o r y . "

In 1938, Lower had touche d on this theme in a review  of D. G. 
Cr eig ht on's The Commerc ia l Empire of the St. Lawrence, 1 7 6 0 - 1 8 5 0 . (39)
The theme of this book, as Lower po in te d out "arises out of the sharp 
anti th esis b e t w e e n  the two socie ties of the region  of the St. L a w re nc e  
and the lakes: the expl o i t i v e  comm e r c i a l  P r o t e s t a n t  so ci e t y  of M o n t r e a l
and the other towns, and the more or less st atic rural so ciety  of the 
Catholic  hab i t ant s and U p p e r  C a n ad ia n pioneers. With the ge neral  nature 
of C re ig hton's  thesis, Lower b e l i e v e d  there could be little di sag re ement. 
However, he felt C r eigh to n had o v e r - w e i g h t e d  the strug gl e b e t w e e n  
commerce and agricult ure and u n d e r - w e i g h t e d  the factor w h i c h  D u r h a m  had 
d e s cr ib ed as "two na tio ns w a r r i n g  in the b o s o m  of a single sta te." 
A c c o r d i n g  to Lower, C r e ighto n had not e m p h a s i z e d  those p h i l o s o p h i e s  
w h i c h  lie be h i n d  the concept of race, and had failed to h i g h l i g h t  the 
u n e nd ing bat tle over what Andre S i e g f r i e d  called "the f u n d a me ntal nature 
of m a n ."

The w e a k n e s s e s  w h i c h  L ower d i s c o v e r e d  in C r e i g ht on's book indicate  
the themes he was to develo p in his es say  had bee n  on his mi n d  for some 
time. His re ference to Andre S i e g f ri ed 's book The Race Q u e s t i o n  in 
Ca na da  indicates an other source for Low er's p e r s p e c t i v e  be sides  the 
W e b e r - T a w n e y  thesis. S ie gf ried's wor k  was one of the first to dwell on 
the "bitter w a r f a r e "  b e t w e e n  the two races in C a n a d a  and to emp h a s i z e  
"how religious ques ti ons are at the root of all C a n ad ian di f f e r e n c e s  and 
d i v i s i o n s ." (40)

A fte r brie f l y  d e s c r i b i n g  the nature  and d e v e l o p m e n t  of Fr e n c h  
Canadian society, Lowe r asks the q u e s t i o n  w h i c h  f ascina te d Weber: why are 
there no business  men in this society? "The e x p l a n a t i o n , "  he claims,
"is simple." F r e n c h  C a n adian societ y is founded on a p h i l o s o p h y  w h i c h  
gives a s ub or dinate  place to the man of b u s i n e s s  and his pursui ts. It 
w o u l d  th ere fore be naive to expect any d e v e l o p m e n t  of nat iv e c a p i t a l i s m  
-- except the special form of c a p i t a l i s m  r e p r e s e n t e d  by e c c l e s i a s t i c a l  
c or porativ e organ ization.
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To find the b u s i n e s s  man in C a n a d i a n  hi st or y, argues Lower, we must 
turn to the other way of life in C a n a d i a n  society, that of the E n g l i s h 
Protestant . "No other group has so s y s t e m a t i c a l l y  set up a c q u i s i t i o n  as 
an object in itself  and made it the centre of a cult as have the men of 
business  of the E n g l i s h  s p e a k i n g  w o r l d . "  (41) Like W e b e r  and Tawney,
Lower finds the key to this p h e n o m e n o n  in Calvinism. " W h e r e v e r  
C a l v i n i s m  has p r e v a i l e d , "  he argues, "s oc i e t i e s  c o m m i t t e d  to the 
a cquis it iv e way of life have arisen. This c o i n c i d e n c e  seems logical, 
for while the spirit of a c q u i s i t i o n  is as old as man, C a l v i n i s m  subtly  
reinforces it." (42) It a c c e n t u a t e d  the m o t i v e s  of a c c o m p l i s h m e n t  and 
success as signs of election.

Lower, ho wever , rea li z e d  there wer e  other aspects to the E n g l i s h  
Pr ot e s t a n t  t r a d i t i o n  in Canada. M e t h o d i s m  w i t h  its social  gospel 
t r adit io n was a " c o u n t e r w e i g h t  to a c q u i s i t i o n . "  This t r a d i t i o n  split 
Me thodism, ca us i n g  ma n y  of its memb e r s  to move into the ac q u i s i t i v e  
camp, while the social  gospe lers p r o v i d e d  muc h  of the drive b e h i n d  
C a n ad ia n socialism. These, a c c o r d i n g  to Lower, are the "two most 
si g n i f i c a n t  tr ad i t i o n s  at wor k  in our E n g l i s h  s p e a k i n g  c o m m u n i t y  today: 
they represen t the shar pest a ntith es es and the future w i l l  w i t n e s s  a 
ba ttle over w h i c h  shall or gani ze  it." (43) T h e r e f o r e ,  L ow er  co ncludes, 
our two C a n adi an  ways of life e x e m p l i f y  an a n t i t h e s i s  b e t w e e n  a nat ur al , 
p ri mi t i v e ,  rural, C a t h o l i c  ou tlo ok  on life and an ac qusi t i v e ,  m a t e r i a l i s t ,  
comme rci al, urban ou tlo ok w h i c h  is sh ap ed by C a l v i n i s t i c  ind i v i d u a l i s m .

Seven years later in 1950, L ow er  c o n t r i b u t e d  a chap t e r  on " R e l i g i o n  
and Re ligious I n s t i t u t i o n s "  to a volum e of essays on C a n a d a  (44) ed i t e d  
by George W. Brown. In this chapter, Lower i n t r o d u c e d  a v a r i e t y  of new 
m a t e r i a l  on r e l ig ion in Canada. He a c k n o w l e d g e d  for e x a mp le, that 
"other c h a r a c t e r i s t i c s  of P r o t e s t a n t i s m  derive fro m the N o r t h  A m e r i c a n  
fr o n t i e r  e x p e r i e n c e  rather than from the R e f o r m a t i o n . "  (45) He also 
p o i n t e d  out that " P r o t e s t a n t  d e n o m i n a t i o n s  in C a n a d a  w h i c h  have their 
parent churches abr oa d have come to di ffer a p p r e c i a b l y  fro m them." (46) 
While a c k n o w l e d g i n g  the impact of the f r o n t i e r  e n v i r o n m e n t ,  how ev er, he 
was careful to point out "this does not mean that C a n a d i a n  ch urches  are 
mere ex te n s i o n s  of A m e r i c a n  c h u r c h e s . "  (47)

Lo wer  also took note of P r o t e s t a n t  s e c t a r i a n i s m  and i n d i c a t e d  he 
was we ll aware of the c h u r c h-sec t t y p o l o g y  as e l a b o r a t e d  by Ri chard  
N i e b u h r  and S. D. Clark. He makes it clear, ho wev er, why  s e c t a r i a n i s m
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is not his central concern.

"The D o m in ion Census of 1941 lists some s e v entee n diff er ent and 
recognize d den ominat io ns, then lumps toget h e r  dozens more under 
the h e a d i n g  ’o t h e r . ' Most of those listed are small, howeve r, 
and the di sp e r s i o n  of P r o t e s t a n t i s m  is not really so great as 
the inn um er able conve nt icles of its mi nor sects w o u l d  indicate.
Thus, in 1941, of the 55.20 per cent of the C a n ad ia n p o p u l a t i o n  
which was P rot es tant, 90.34 per cent was c o m pr is ed w i t h i n  five 
denominati on s: Anglican , Baptist, Lut heran, P r e s b y t e r i a n ,  and 
the United Church of Canada. The two largest Prote s t a n t  
churches - the A n g l i c a n  and the Un i t e d  - toge t h e r  a c co unted for 
63 per cent of the Prote s t a n t  total. The i n n u m e r a b l e  minor 
sects made up, all told, only 9.6 per cent of the Prot e s t a n t  
pop u l a t i o n . "  (48)

Thus wh ile  Lower takes into c o n s i d e r a t i o n  the f r o ntie r thesis and 
the c hu rc h- sect theory, it is n e v e r t h e l e s s  apparent he is still w o r k i n g  
wi t h i n  the ba sic  i n t e r pr et ive framewo rk w h i c h  he had e l a b o r a t e d  in his 
ess ay of 1943.

The only further re fin ement  Lower  i n t r o d u c e d  into his analys is of 
the role of religi on in C a n adian society, app eared four years later in 
his m onograph e n t it led This Most Famous S t r e a m . (49) Here he made a 
basic distin c t i o n  b e t w e e n  the P r o t e s t a n t i s m  of mo de rn times and that of 
the six teenth and s e v e n t e e n t h  centuries. In his e a r l i e r  article, Lower 
had m e n t i o n e d  this other side of P r o t e s t a n t i s m ,  but his m ajor  focus had 
been upon the c o mm er cial and m a t e r i a l i s t  spirit fo stered  by Calvinism.
By 1954, he was prepa r e d  to say, "No other h i s t o r i c a l  p h e n o m e n o n  was to 
influence so p r o f o u n d l y  the w o r l d  in w h i c h  we live as this new 
Pr o t e s t a n t i s m ,  ha r d l y  even the I n d u s t r i a l  R e v o l u t i o n  it self." (50)

This d i s t i n c t i o n  betw e e n  the old and new P r o t e s t a n t i s m  r e p r e s e n t e d  
a shift of emphasis in his a ss essment  of the impact of P r o t e s t a n t i s m  on 
the En gl i s h  spe aking world. "The major concern of the new P r o t e s t a n t i s m , "  
he continued, "was not so much wit h  the s a lvatio n of the i n d i v i d u a l  soul 
as wi th the society in w h i c h  the i n d i v i d u a l  lived." (51) Lower saw the 
source of this new P r o t e s t a n t i s m  in John Wesley. F r o m  Wesl ey 's 
e v a n g e l i s t i c  revival of Pr ot est a n t i s m ,  Lower argues, flow the great 
li be r a t i n g  mov em ents for pr ison reform, the a b o lit io n of slavery, p o p u l a r  
education , ho s p i t a l s  and imp ro vement of pu b l i c  health. When the or iginal 
genius of M e t h o d i s m  was t r a n s f e r r e d  to the se cu lar sphere about the 
period of the first w o r l d  war, M e t h o d i s t s  in Can a d a  found it n a t u r a l  to 
enter politics and to be com e active in the left wi ng p o l i t i c a l  movements. 
(52)



Low er p a i n t e d  his color ful pictures of Cana da and C a n a d i a n  religio n 
w ith  a b ro ad  brush. There are c o n s e q u e n t l y  many details with w h i c h  one 
w ould like to quarrel. N o one can deny, howev er, that he co nt ri b u t e d  
a vivid and co l o u r f u l  pe r s p e c t i v e  w h i c h  has had more i n fluen ce  upon the 
 i n t e r p r e t a t i o n  of rel igion in Ca na da than any other single perspe ctive.

In 1956, H . H .  Walsh  p u b l i s h e d  a volume  e n t i t l e d  The Christi an  
Church in Ca n a d a  (53). He adopted L o w e r ’s thesis as his main theme.
He did not think too much of the frontier  thesis or the e n v i r o n m e n t a l i s t s '  
in t e r p r e t a t i o n  of Can adian history. "Far more importan t than e n v i r o n m e n t  
and strong p e r s o n a l i t i e s , "  he argued, "is the exi s t e n c e  of two major 
cultural groups w i t h i n  one n a t i o n a l  framework. The clash of cultures 
is the great C a n a d i a n  theme, for it br ou g h t  about c o n f e d e r a t i o n  and was 
a great d e t e r m i n i n g  factor in shap i n g  our f u n d a m e n t a l  instr u m e n t  of 
government, the B r i t i s h  W or th  A m e r i c a  Act of 1867." (54)

Walsh, h o w ev er, was not c o m p l e t e l y  content wi t h  this one theme as
 a center around  w h i c h  to organi ze his t r eatm en t of The Ch r i s t i a n  Church
in Canada. Besi de s the clash of cultures he w i s h e d  to inc lude the
clash of church and sect and the re lated clash of e s t a b l i s h e d  church 
versus v o l u n t a r y  church conce ptions. The dynami cs of the latter church
struggle, h o w ev er , were largely w i t h i n  the P r o t e s t a n t  church, w h e r e a s  
the clash of cultures i n v ol ved the rela t i o n s h i p  b e t w e e n  Roman Cath ol ic 
church and the P r o t e s t a n t  church. These pro blems we re n e v e r  clarified. 
C on seq uen tly Wa ls h ' s  boo k suffers fro m  a lack of m e t h o d o l o g i c a l  clarity 
and as a result he did not achieve an i n t e g r a t e d  pictur e of the role of 
religion in the d e v e l o p m e n t  of C a n ad ian society. Lower, in his review 
of The C h ri stian Chur ch in C a n a d a , saw it as little more than "a 
convenient though not a u t h o r i t a t i v e  sketch for pe rsons  w h o  sh oul d know 
something of the subjec t (such as students of theology) but have not 
much time to devote to it." The only p o s itive  thing Lower could say of 
the work was that it wa s "p o s s i b l y  an i n d i c a t i o n  of the intere st slowly 
being a w a ken ed  in an impo rtant field of Ca na di an sc h o l a r s h i p  - religi on 
in hi s t o r y . "  (55)

In The V e r t i c a l  M o s a i c , (56) John Porte r makes no re fer enc e to 
Lower's views on r e l igi on  in C a n a d i a n  society, but goes bac k  to M ax W eber  
and Andre S i e g f r i e d  (which were Lower's sources of i n s p irat io n) and 
develops a vie w  of the s i g n i f i c a n c e  of re lig ion in C a n a d i a n  social 
development w h i c h  is very similar, if not i d entic al  w i t h  Lower's. As the
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subtitle of P o r te r' s book  suggests, his main concern is w i t h  an analysis 
of social class and the struc ture of power in C a n a d i a n  society. Cl ose ly  
related to this main theme is "the infl ue nce of e t h n i c  a f f i l i a t i o n  and 
religion on class st r u c t u r e . "

U sing the v a r i a b l e s  of e t h n i c i t y  and religion, Po r t e r  found 
Catholics and p a r t i c u l a r l y  Fr e n c h  Roman Catholi cs lower in the class 
structure in p r o p o r t i o n  to their nu mbers than P r o t e s t a n t s  and p a r t i c u 
larly A n g l o - S a x o n  P r o t e st ants. And bec a u s e  social stru ct ure is dir ectly 
related to the str uc ture of p ower  in any society, he found ma ny more 
A n g l o - S a x o n  P r o t e s t a n t s  in the up per reaches of the i n s t i t u t i o n s  of 
power such as the e c o n o m i c  elite, the labor elite, the p o l i t i c a l  elite 
and the fe deral b u r e a u c r a c y  of C a n ad ia n society. It is easy to co n 
clude on the basis of the W e b e r - T a w n e y  thesis t h er ef ore, that 
C a t h o l i c i s m  and the values w h i c h  it repr esents in e d u c a t i o n  and e l s e 
where in societ y are in co m p a t i b l e  w i t h  a fully d e v e l o p e d  in du s t r i a l 
order. It is strange, howev er, that a book p u b l i s h e d  in 1965 makes no 
me nt i o n  of the m a s s i v e  cr itical lit erature w h i c h  has d e v e l o p e d  around 
the W e b e r - T a w n e y  thesis. (57) In fact, the w h o l e  thesis is n o w  so open 
to q u e st ion one w o u l d  have thought it w ould be n e c e s s a r y  to defend  the 
use of it. Porter, ho wever , makes no effort to defend it.

Co nseq u e n t l y ,  it is not s u r p r i s i n g  to d i s c o v e r  W i l l i a m  F. Ryan 
challe n g i n g  P o r t e r ' s  thesis that "Q ueb ec' s C a t h o l i c  h i e r a r c h y  as sumed  
a r e a c t i o n a r y  attitu de  to the i n d u s t r i a l i z a t i o n  of the p r o v i n c e . "  In 
a book e n t i t l e d  The Clergy and E c o n o m i c  Gr o w t h  in Quebec, 1896 - 1914 
(58), Ryan sets out to challe ng e not only Po r t e r  but also the c o m m o n 
place idea of Can ad ian h i s t o r i o g r a p h y  that " C a t h o l i c i s m  has impeded  
e c o n o m i c  d e v e l o p m e n t  in the F r e n c h - C a n a d i a n  pr ov in ce of Q u e b e c , "  w h i c h  
has be en p e r p e t u a t e d  by Lower, S. D. Clark and Conrad La ngloi s, to 
name only a few.

Ryan's book focuses on "the i n fl ue nce e x e r c i s e d  by the C a t holic 
Church on the e c o n o m i c  spurt that took place in the p r o v i n c e  of Quebec  
in the pe r i o d  1896-1914." His con cl usions are that "the C a t holic  Church 
in Quebec, w h i c h  has commonly been p o r t r a y e d  in A n g l o - S a x o n  circles as 
being perhaps the m a j o r  n e g a t i v e  force i m p e d i n g  e c o n o m i c  d e v e l o p m e n t  in 
that prov ince, has in re al ity b e e n  more c o n c e r n e d  about and more deeply 
in vo lv ed in the p r o m o t i o n  of such de v e l o p m e n t  than most churches in 
A n g l o - S a x o n  countries. Cl early the m a j o r  levers of rapid e c o n o m i c



development and e s p e c i a l l y  of rapid i n d u s t r i a l i z a t i o n  are not to be 
sought in the a t t itud es  and i n i t i a t i v e s  of the C a t ho lic Church, howe v e r  
great her in flu e n c e ,  but rather in m ore pr os a i c  e c o n o m i c  factors such as 
en trepr e n e u r s h i p ,  ab undant capital and te c h n i c a l  k n o w - h o w . "  (59)

As C a m e r o n  N ish has suggested, (60) much more re sear ch  is required 
before it w ill be p o s s i b l e  to c o m p l e t e l y  de mol is h such a de epl y rooted 
canon of i n t e r p r e t a t i o n  in Ca nadian A n g l o - S a x o n  h i s t o r i o g r a p h y .  Yet 
Ryan's wor k is s u f f i c i e n t l y  s u b s t a n t i a l  to const itute a very serious 
dint in this i n t e r p r e t a t i o n  of the role of rel ig ion in the d ev elopme nt  
of Canadia n society. Perhaps it will take some time for it to w i t h e r  
and die but in the m e a n t i m e  it appears clear that some new p e r s p e c t i v e  
is required from w h i c h  to view this problem.

IV

In an e ss ay  e n t i t l e d  "A sk i n g  Q u e s t i o n s  of the C a n a d i a n  Past," 
published in 1955 (61) John Grant n o t e d  "the subtle t e m p t a t i o n  to 
write into C a n a d i a n  church hi st o r y  a s s u m p t i o n s  deri v e d  from the study 
of other c o u n t r i e s . "  The dang er in this approach, he sugge st ed, lies 
in the fact "we may e a s i l y  be led to over lo ok d i f f e r e n c e s  that are as 
striking as the sim il arities  and s o m et imes even more s i g n i f i c a n t . "  As 
he points out, "the analogy of the A m e r i c a n  fro ntier has bee n  p a r t i c u l a r 
ly m i s l e a d i n g . "  M o r eo ver, "S. D. Clark's e x c e l l e n t  work, Chu rc h and 
Sect in C a n a d a , is d e p r i v e d  of some of its value by the author's 
apparent d e t e r m i n a t i o n  to read out of Ca nad i a n  e v i de nc e con cl usions 
suggested by studies e l s e w h e r e . "  And "even Dr. Lower, w h o  usual ly 
succeeds in w r i t i n g  the C a n a d i a n  story from within, has su c c u m b e d  at 
times to the t e m p t i n g  A m e r i c a n  analogy." (62)

To avoid the t e m p t a t i o n  of using s u gg estive analog ies from other 
countries and to assist Can ad ian church  h i s t o r i a n s  in asking que stions 
"of m a g n i t u d e ,  rel ev ance , and r e la ti on" to "our sense of iden ti ty as 
Canadians," Grant s u g g e s t e d  four pro bl ems w hose so lut i o n  w o u l d  provide 
worthy themes for an analysis of the u n iquene ss  of C a n ad ian e c c l e s i a s t i 
cal ex p e r i e n c e :  "the i n f l u e n c e  of religious issues on the w h o l e  C a n ad ian
political t r a d i t i o n ; "  "the p r o b l e m  of church and state in Canada; the
devel opm ent of a C a n a d i a n  attitu de to d e n o m i n a t i o n s ; "  and finally,



" di st inctiv e C a n a d i a n  features  in church life."
This ess ay has proven in re trospect to mark the b e g i n n i n g  of a new 

era in the study of rel igion in its C a n ad ian context. B e g i n n i n g  wi th 
the p u b l i c a t i o n  in 1959 of John S. Moir's Church and State in Canada 
West (63), almost every year a m ajor wo rk related to the four prob le ms 
s ug gested by Grant in this essay has been published. (64) Ea ch in its 
own way has a t t e m p t e d  to analyze the uni qu en ess of re ligi on  in Canadian 
society. N o new ov er all persp ective on relati ons  of re ligion and 
Canadian soci e t y  has arisen out of this research and p u b l i c a t i o n  to 
offer an a l t e r n a t i v e  to the three p e r s p ec ti ves dis c u s s e d  earlier. This 
work, ho wev er,  has revea l e d  that Grant's call for a church h i s t o r y  w hi ch  
wo uld  be relevant to the Ca nad ia n sense of i d e ntity did strike a 
responsive chord in a large nu m b e r  of i ndividu al s wh o we re in te r e s t e d  
in these problems .

Since the m i d - f i f t i e s  Canadians have be en i n v ol ved in a search for 
a n a t i o n a l  identity. H a v i n g  recently e m e r g e d  from colonial status, 
Canadians b e c a m e  i n c r e a s i n g l y  aware of the extent to w h i c h  thei r econ o m y 
was i n t e r t w i n e d  w i t h  that of the Unit ed States and w i t h  the advent of 
t e le vision  in the m i d - f i f t i e s  Canadians were also b e c o m i n g  i n c r e a s i n g l y  
aware of the acute dangers of cultural d o m i n a t i o n  by the U n i t e d  States. 
As a result of this awareness church h i s t o r i a n s  sensed the ne ed to do 
their part in the search for the uniqueness of the C a n a d i a n  experien ce.

The se ar ch for identity, however, was not only a search for a 
Canadian identity. It was also a search for the i d e nt it y of the 
Canadian ch urch histo rian. For b e h i n d  Grant' s re j e c t i o n  of the 
"su gg esti ve  A m e r i c a n  an alogies" other factors can be discerned. The 
s o c i o logi st s and se cu l a r  h istori an s had pr o v e n  their domi nance  in the 
field at a time w h e n  C a n adia n church h i s t o r i a n s  were just b e g i n n i n g  to 
become s e l f - c o n s c i o u s l y  aware of themselves as a group. Five years 
after Grant's p a p e r  app eared the Canadi an So ci et y of Church H i s t o r y  in 
1960 as a p a r a l l e l  to the A m e rican  Society  of Chur ch H i s t o r y  w h i c h  was 
formed in 1888. It was n a t u r a l  th ere for e that a y o u n g  di sc i p l i n e  in the 
process of d e f i n i n g  its i d e nti ty  w ou ld  b egin  by d e f i n i n g  its b o u n d a r i e s  
and by g u a rd ing its frontiers.

The threat to its id en ti ty came not simply from " s u g g e s t i v e  
Am eri c a n  a n a l o g i e s "  but also from sociology. Whil e Grant was c o n cer ne d 
with the former, it was H . H .  Walsh wh o  was co n c e r n e d  w i t h  the latter.
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He was c o n v i n c e d  that Ca nadian church h i s t o r i a n s  ought to look to 
theology ( p a r t i c u l a r l y  in its n e o - o r t h o d o x  form) rather than soc io lo gy  
for its ins piration.

There was, of course, a danger here of r e a c t i v a t i n g  what N o r t h r u p  
Fry (65) has called the "g arr iso n mentality",  w hi ch sees the standa rds 
and values of a p a r t i c u l a r  isolated comm un ity as a fortress to be 
defended agains t alien influences. To reject the co nc e p t u a l  fr amewo rk 
which had be en used in the i n t e r p r e t a t i o n  of the relat ion b e t w e e n  
religion and the de v e l o p m e n t  of Canadian soc iety was to reject a t r a dition  
of h i s t o r i c a l  synthe si s w h i c h  was in fact an i n t egr al  part of the 
Canadian i d e n t i t y  - n a m e l y  an identity w h i c h  has been created by living 
in dy namic  ten si on  bet w e e n  British and A m e r i c a n  cultures and w h i c h  has 
felt free, as K a s p a r  N a e g e l e  has po inted out, to accept and reject 
various asp ects of the En gl ish and A m e r i c a n  models of culture and 
society. (66)

As the h i s t o r i a n ' s  context changes it is i n e v i t a b l e  that his 
p erspe ct iv e w i l l  change, both with regard to the facts w h i c h  he 
considers i m p ortant  and to the limit ation s w h i c h  he per ce ives in the 
tradition of h i s t o r i c a l  synthe sis  p r e c e d i n g  him. It ought not to 
surprise anyone the refo re , that as one reviews the t r a d i t i o n  of 
h i stor ic al s y n the si s from the p e r s p e c t i v e  of 1969, it looks quite 
different than it did in 1955.

As it appears today the b a s i c  p r o b l e m  lies not so muc h  in the 
im por ting of foreign p e r s p e c t i v e s  or s o c i o l o g i c a l  insights, but rather 
in the n a r r o w n e s s  of the con cept io n of re ligion and religious p h e n o m e n o n  
which is im pli ed  in all of these p e r s pe ctives.  In almost all cases 
religion is d e f i n e d  in i n s t i t u t i o n a l  terms (i.e., in terms of churches 
or groups w h i c h  are in the proces s of b e c o m i n g  churches). By p l a c i n g  
the focus he re the te ndency  is to con ce ntrate  on the art icul at e l e a d e r 
ship of these ins t i t u t i o n s  and the offici al p u b l i c a t i o n s  w h i c h  these 
instit ut ions have spo nsored. While no one can re aso n a b l y  doubt the 
importance of such documents , there is no gua rantee  that they pr ov id e  
an accurate r e f l e c t i o n  of the real religiou s life of the nation. To get 
at this level of m a t e r i a l  it is n e c e s s a r y  to b r o a d e n  our d e f i n i t i o n  of 
religion to in clude  not simply  J u d e o - C h r i s t i a n  inst i t u t i o n s  but a wide 
variety of n o n — i n s t i t u t i o n a l  and p a r a - r e l i g i o u s  phenomen on . Thos e who 
have a c c epted  the c on cl usions of recent co m p a r a t i v e  studies that
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Canadian rel ig i o n  has been more institutionally orie nt ed than A m e r i c a n  
religion nay  feel that the study of Can ad ian religion  ought to continue 
to be focuse d on its m a j o r  i n s t i t u t i o n a l  exp res si ons. There are, 
however, a n u m b e r  of areas in the study of C a n adian re lig io n wh ich 
might bene fit by b e i n g  viewed th rough a b r o a d e r  d e f i n i t i o n  of religion 
(one w h i c h  is free from the nega t i v e  imp l i c a t i o n s  w h i c h  Barth gave to 
this word), a new m e t h o d o l o g y  w h i c h  read il y uses the insights of 
sociology, c o m p a r a t i v e  studies and the h i s t o r y  of religi ons, and a new 
perspecti ve  from w h i c h  to view the f u n ction of rel igion in Canadian  
society.

In part, the basis for such a n e w  p e r s p e c t i v e  has b een p r o vided  by 
John Po r t e r  (67), not in his trea tm ent of re ligion in terms of the 
W e b e r - T a w n e y  thesis, but rather in his c l a s s i f i c a t i o n  of the mass media, 
the u n i v e r s i t i e s  and the churches unde r the general categor y of the 
" I d e o lo gical Sys te m." F o l l o w i n g  Ka rl M a n n h e i m  and other advoca te s of 
the s o ci ol ogy of k n o w l e d g e ,  Por te r sees the i d e o l o g i c a l  fun ct i o n  of 
society as that of m a i n t a i n i n g  the value sy st em w h i c h  gives c o h esion 
and unity and also a sense of leg itim ac y to the social order and 
p a r t i c u l a r l y  p r a c t i c e s  and usages w i t h i n  a given society. To m a i n t a i n  
the value system, to ensure its t r a n s m i s s i o n  to n e w c o m e r s  and s u c c e e d i n g  
ge ner ations, societ y relies upon certain in s t i t u t i o n s  such as schools, 
churches and the mass m e d i a  to carry out these functions. A l t hough 
Po rte r notes "how i m porta nt  r e l ig io n has b ee n in the st r u c t u r e  of 
social i d e ology and in legi t i m a t i n g  of powe r s t r u c t u r e s "  in Canadia n 
society he does not give a d e t ail ed  analysis of how it has functioned.
Part of his p r o b l e m  was that there are few h i s t o r i c a l  studies availab le 
which w o u l d  ha ve a s s is te d h i m  in the e l a b o r a t i o n  of such a theme. Yet 
surely there is a p e r s p e c t i v e  he re w h i c h  w o u l d  throw muc h light on the 
rel ati on ship b e t w e e n  r e l igio n and Canadi an  society.

There has ob v i o u s l y  bee n  co nflict b e t w e e n  religi ous groups in 
Canada, but there has also b e e n  a large mea s u r e  of consensus. O t h e r w i s e  
the i d e o l o g i c a l  s y s t e m  and its value s t r u c t u r e  w o u l d  have collapsed.
Beyond the p l u r a l i s m  of co m p e t i n g  religious i n s t i tutions  th ere fore, 
what have b e e n  the deep and abidin g symbols of unity to w h i c h  all 
Canadians ha v e  gi ven assent? In what ways has r e l igion c o n t r i b u t e d  to 
the d e v e l o p m e n t  and c o m m u n i c a t i o n  of these sy mbo ls? In periods of rapid 
social change and n a t i o n a l  crisis w h i c h  p r e c i p i t a t e  symb ol  t r a n s f o r m a t i o n ,
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how has r e l i g i o n  res ponded in b r idging the gaps between the old and new
situations? T he se  are the type of questions which this perspective

raised and the answers to these would contribute greatly to our u n d e r 
standing of the fun ction of r e l i g i o n  i n  Canadi an society.

R a t h e r  than n a r r o w i n g  the focus  o f  Canadi an church h i s t o r y  and
limiting its c o n c e p t u a l  tools, therefore, it seems clear at this point 
that the d i s c i p l i n e  ought to be opened up. For this is the only way 
in which to ov er c o m e  the limitations of the h i s t o r i c a l  study of religion
in the C a n a d i a n  contex t and to bring it into dialogue w i t h  those
disciplines w h i c h  are curren tly deepe ni ng our u n d e r s t a n d i n g  of the 
meaning and fun ct i o n  of religion in the w o r l d  today.
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C A T H O L I C  M O D E R A T E S  AND THE REL IGION OF C O M P R O M I S E  
IN LATE SI XTEENTH -C ENTURY FRANCE

by
E. M. Beam e 

MeMaster Universit y

D e s p i t e  a c c u m u l a t i n g  evidence and our i n cr easing  s o p h i s t i c a t i o n  in 
treating h i s t o r i c a l  problems, ste reotypes die hard. We c o n t i n u e  to cling 
to outmoded and o f t e n  i naccur at e concepts for the sake of c o n v e n i e n c e  or 
because they a pt ly  express our own pre judices towards the past. So it 
is with our c o n c e p t i o n  of the politiques of the Fr ench Wars of Religi on. 
Not only hav e  we b ee n u n h i s t o r i c a l  in p e r s i s t i n g  to regard the po li t i q u e s  
a s  a co hesi ve  p arty of mo d e r a t e s  juxtap ose d b e t w e e n  w a r r i n g  factio ns of 
Catholics and H u g u e n o t s ;  but we have also be en i n d i s c r i m i n a t e  in a c c e p t 
ing the h a r s h  and biased  ch a r a c t e r i z a t i o n s  of the group by their more 
fanatical c o n t e m p o r a r i e s .

The term  p o l i t i q u e  was used in the vagu e s t  way by p u b l i c i s t s  and 
pamphleteers of the s i x teen th  century. In the early part of the centur y 
the word had, at the worst, an innocuous c o n n o t a t i o n  and, at the best, a 
meaning s i g n i f y i n g  s t a tesmans hi p; in the heat of the R e l i g i o u s  Wars it 
was tr ansfor me d into a genera l term of o p p r o b r i u m . 1 Zealous Ca t h o l i c s  
used it to d e n o t e  wh a t  they considered the lack of r e l ig ious conc e r n  of 
moderates w h o  sought a modus vivend i wi t h  the P r o t es ta nts; and so the 
politiques w e r e  d e s c r i b e d  as "those who prefer the p e a c e f u l n e s s  of the 
kingdom or their own repose, to the sal v a t i o n  of their souls." As the 
wars p ro gresse d,  the d i a tr ib es against the poli t i q u e s  be c a m e  mo r e  f r e 
quent and mor e  acerbic. Nowhere, however, is a m e a n i n g f u l  d e f i n i t i o n  or 
identification given; instead, pol itiques are ref er red to in gen eral 
terms of d i s d a i n ,  such as "supporte rs of he retics", " a thei st s" or M a c h 
iavellians."3

Th ese e p it hets, of course, are not very i n f o r m a t i v e  and they reveal 
more about the a t t i t u d e  of the author than about the subject; yet they 
all point to a c o m m o n  a c c u s a t i o n - - t h a t  the po li t i q u e s  w er e non-r el i g i o u s ,  
at least not o r t h o d o x  Cat hol ic s, and that they s u b o r di nated re ligious 
considerations to p o l i t i c a l  ones. One of the mo re subdued of the anti- 
politique tracts, b e a r i n g  the title La Foy  et R e l i g ion des P o l i t i q u e s  de
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ce. temp s , a s s e r t e d  that the p o l i t i ques

arc not q u i t e  m a n if es t H u g u e n o t s , n o r  true and zealous
C a t h o l i c s ,  b u t are a mixed goods, a shop full of  so many
kinds of d r u g s  so c o nfusedl y mixed together t h a t  it is
very d i f f i c u l t and d a n ge rous to set down a perfect d e f 
i n i t i o n  of them.

Of one thing, though, the author is certain, that w h e n e v e r  one hears the 
cry of the State, the State, Gov er nment, G ov ernmen t,  w i t h o u t  c o n c e r n  in 
the first place  for reli g i o n , "  there is a p o l i t i q u e .5

T h e s e  a c c u s a t i o n s  u n d o u b t e d l y  c o n t a i n  some el ement  of truth, 
especially the ch ar ge s of excess statism. Mos t  of the C a t h o l i c  m o d e r 
ates who spok e out for t o lerati on  or some form of a c c o m m o d a t i o n  with 
the H u g u e n o t s  ar g u e d  from the stand po int of e x p e d i e n c y  and the ne c e s s i t y
of the s u r v i v a l  of the state: To a t t e m p t  to e x t i r p a t e  he r e s y  by force,
they claimed, w o u l d  only bring on civil war and civic ruin. W h e t h e r  or
not the p o l i t i g u e s , in so reason ing, de v e l o p e d  the p r i n c i p l e  of r a i s o n 
d ' e t a t , as some claim,6  i s  n o t  o f  e s p e c i a l  c o n c e r n  here; su ff i c e  to say 
that their o p p o n e n t s  who argued that to permit the exerc i s e  of two r e l 
igions w ou ld b ring on the c o l la pse of the French mona rc hy, are ope n  to 
the same charge. M o r e  serious are the a c c u s a t i o n s  w h i c h  call into 
questio n the C a t h o l i c  o r t h o d o x y  and even the C h r i s t i a n  belief of these 
m o d e r a t e s .

The ve ry a p p r o a c h  of the m o d e r a t e s  to the p r o blems  aris i n g  from 
the R e f o r m a t i o n  m ade them suspect of h e r e t i c a l  leanings. They agreed 
with m an y P r o t e s t a n t  claims conc e r n i n g  abuses in the C a t ho lic Church; 
they e m p h a s i z e d  the esse nt ial simi l a r i t y  of both religions; and they 
were w i l l i n g  to c o n c e d e  some form of r e l igiou s tol eration. If their 
friendships w i t h  i n f l u e n t i a l  Hug ue nots w e r e  not s u f f i c i e n t  to taint 
their C a t h o l i c  ort hodo xy , then their o c c a s i o n a l  s y mp at hies w i t h  P r o t e s t 
ant ideas did. C h a r l e s  de Marillac, A r c h b i s h o p  of Vienna, was ac cuse d of 
favoring L u t h e r a n  doc t r i n e s  in the 1 5 3 0 ’s; the G a l l i c a n  theorist, Pie rr e 
Pithou, was a c o n v e r t  from Calvinism; and Jean Bo din has bee n  charged, 
though e r r o n e o u s l y ,7 w i t h  a d h e r i n g  to the new religion. The m o d e r a t e  
Bishop of Valence,  J ean  de Monluc, of w h o m  even T h e o d o r e  de B eze re mar ked 
that he "made a sort of m i x t u r e  of both d o c t r i n e s "  (faisoit co mme u n

4
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melange des de ux do c t r i n e s ) ,  was tried at Rome for heresy  and only avo ided 
deposition thr o u g h  ro yal  p r e s s u r e . 8 C h a n c e l l o r  M i c h e l  de L'H op ital,  by 
virtue of the fact that almost his entire family, in c l u d i n g  his wife, 
openly e s p ou sed the C a l v i n i s t  creed and that he hi ms e l f  held some q u e s 
tionable o p i nio ns , was re garded by his d et ra ctors as leaning towards 
Protestantism. Eve n  M o ntaig ne , w hose a d h e r e n c e  to C a t h o l i c i s m  was not
really q u e s t i o n e d  in his own day, was cr it i c i z e d  at Rome for qu oti ng  the

9poetry of B e z e and Buchanan.
This list of ex am pl es can be extended co ns id erably,  and u n d e r 

standably so, for C a l v i n i s m  pervaded the upper levels of Fr enc h soc iety 
and was e s p e c i a l l y  marked  among clerics and in te ll ectual s.  The  t e m p t a t i o n  
to flirt wi t h  P r o t e s t a n t  ideas was un d o u b t e d l y  very strong among s e n s i t i v e  
Catholics c o n c e r n e d  w i t h  the re form of e c c l e s i a s t i c a l  abuses, and these 
Catholics w e r e  alw a y s  at t e n t i v e  to the charges of c o r r u p t i o n  ma de by the 
Reformers. In their rea d i n e s s  to listen, however, did they, as some of 
their c o n t e m p o r a r i e s  alleged, expose themsel ves to s e d u c t i o n  by P r o t e s t 
ant doctrines? Th is may have been so in some instances. M o n luc, for 
example, in his d e s i r e  to c on ciliat e the Hu gue not s, was ready to i n tr oduce 
major d o c t r i n a l  m o d i f i c a t i o n s .  In a series of sermons and i n s t r u c t i o n s  
published b e t w e e n  1557 and 1561 he not only attacked the cult of images 
and the i n v o c a t i o n  of the saints, but he also qu es t i o n e d  the Cath ol ic 
position on the Euch a r i s t ,  purgatory, free will, and the effi ca cy of 
works;10  du r i n g  the C o l l o q u y  of Poissy Mo nluc refuse d to r e c e i v e  c o m m u n i o n  
from the C a r d i n a l  of Arma gnac,  p r ef er ring to take it in bo th kinds in the 
Genevan fashion.

It must be noted, though, that M o n luc's d e v i a t i o n s  from or t h o d o x y
occurred w h i l e  the re sults  of the Council of Trent wer e  still in doubt.
After 1564 he ce a s e d  his d o c t r i n a l  pronoun c e m e n t s  and he died a good
Catholic. In the cas e  of Maril lac, wha tever inc l i n a t i o n s  he had towards
the new doctrines appeared in the 1530's when Protestantism was first
beginning to g ai n c o n v e r t s  and w h e n  the po licy of Franci s I towards
heresy was a n y t h i n g  but con sistent. His bi og r a p h e r  claims that dur i n g  the
remainder of his life Marillac demonstrated no attachment to, nor any

12particular sympathy for, the Reformation.



41

As for C h a n c e l l o r  L' H o p i t a l  the accu sa tions of h e r e t i c a l  tenden- 
cies wer e not w i t h o u t  ci r c u m s t a n t i a l  evidence. Ap art from his belief 
ln t o l e r a t i o n  and the d e fectio ns  wi th in his own family, L ' H o p i t a l ' s 
Christianity is la rg e l y  ev angelic and s c riptu ra l and in his w r i t i n g s  
there is no a f f i r m a t i o n  of specific Catholi c dogmas and traditions. At 
the C o l l o q u y  of P o i s s y  the Cha nce ll or refuse d to consider the C al vinist s 
as heretics, for, he argued, "they believe in God, the Trinity, a c k n o w 
ledge Holy S c r i p t u r e  and seek no sal vation other than in the Lord Jesus 

„ 13Christ.
With one e x ce pt ion, L ' Ho pi tal reveals no th i n g  mor e  of his d o c t r i n a l  

attachments, and that exc e p t i o n  is an a s s e r t i o n  of p r e d e s t i n a t i o n ,  s a v o u r 
ing of Cal v i n i s m ,  that is found in a letter to M a r g a r e t  of Savoy (1572-73): 
"Nobody", he wrote,

re ac h e s  h e a v e n  by his own virtue, in spite of his piety and his 
innocence; no one can be his own guide. It is the grace of God 
that summ o n s  us and directs us. All that we rece i v e  is from Him 
who  ch ose at the b e g i n n i n g  of the w or ld the elect w h o m  He w oul d  
a s s o c i a t e  w i t h  His E m p i r e . 14

Is this s tate me nt , a p pe aring late in his life, final proof of the 
former C h a n c e l l o r ' s  P r o t e s t a n t i s m ?  Actually, as an a f f i r m a t i o n  of Cal- 
vinistic p r e d e s t i n a t i o n ,  it is incomplete. God is de s c r i b e d  as the 
initial cause and His grace a sine qua non of man's salvation; but n o 
where is God d e s c r i b e d  as the sole active means and man the p a s s i v e  r e c 
ipient of sa lva t i o n ,  as w it h C a l v i n . 15 Moreover, in an ot her letter of 
the same pe r i o d  L ' H o p i t a l  asserts that e v e ry one is "pun ished or rew arded 
according to his w o r k s . " 1 6  W h a t  e m e r g e s  t h e n  i s  a  f a i r l y  o r t h o d o x  C a t h -  
olic vie w  of p r e d e s t i n a t i o n ,  not unlike that d e sc ri bed by Loyol a in 
Rules 14 and 15 For T h i n k i n g  With the C h u r c h , 17 in w hic h p r e d e s t i n a t i o n  
does not rule out free wil l  and h um an  merit. Thus, in the abs e n c e  of
more c o n c r e t e  e v i d e n c e  to the contrary, one must accept  the fact of the

18Ch ancellor 's C a t h o l i c  orthodoxy.
What c o n t e m p o r a r i e s  m i s t o o k  for C a l v i n i s t i c  s y mpa th ies was no th i n g  

more than L ' H o p i t a l ' s  h umanis ti c c o ncept io n of C h r i s t i a n i t y  w h i c h  favoured  
simplicity over formal ism, m o r a l i t y  over theology, and Holy S c ri pt ure over 
p h i l o s o p h y —  a c o n c e p t i o n  w h i c h  might aptly be termed Erasmian. L'H op ital,
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moreover, was not alone among the French  moderates of this period to 
partake of the E r a s m i a n  tradition; in one way or another the great m a j 
ority of those l a b el led p o l i t i ques were spiritual ly  indebted to this 
Christian hum a n i s t .  Perhaps, though, a note of ca uti on  should be inserted 
at this point c o n c e r n i n g  the use of the adjectiv e " Erasmia n. " Ever since
the p u b l i c a t i o n  of the p i onee ri ng works of Renaudet, B a t a i l l o n  and Phil- 

19lips, there has be e n  a tendency to consider Erasmus as a ubiqu i t o u s  
spirit i n f l u e n c i n g  r e l ig ious moderates ever ywher e in Europe. U n f o r t u n a t e 
ly, the na t u r e  of a spirit is such that it is not re adily disce rn ible; and 
too often s i m i l a r i t y  of ideas is mi stake n for influence. By the onset of 
the Wars of R e l i g i o n  only a few of the older French  hu m a n i s t s  could have
had pe rs onal c o n t a c t  wi th Erasmus or with his con tempor ar ies; he nce the
possibility of d i r e c t  in flu ence was remote. What joins the p o l i t i g u e s  to 
Erasmus is a c o n t i n u i n g  stream o f French C h r i s t i a n - h u m a n i s t i c  thought
which n u r t u r e d  their i d e a s — i d e a s  that may be termed E r a s m i a n  only
because E r a s m u s  r e p r e s e n t e d  their apotheosis.

In the ca se of L' H o p i t a l  the ties wi th Erasmus w e r e  more direct,
for the two h u m a n i s t s  enjoyed a number of common friend sh ips and asso cia- 

20tions. No other Fr e n c h  mo derate of this period endorsed the rel igi ou s 
sentiments of E r a s m u s  so strongly; L'Hopital, like Erasmus, con ceive d of 
Christianity as e s s e n t i a l l y  moral and pious living mo del l e d  u po n the 
Scriptures and the life of Christ. R e l i g i o n  had to be spontane ous,  
sincere, si m p l e  and devoid  of ostentation. "We must not adore the u n i q u e  
Eternal God," he w r o t e  to Cl aud e d ’Espence

...by the v a r i e d  concert of our songs, by h a r m o n i o u s  poems praised 
by the m a s s e s . . . O u r  style must be simple, w i t h o u t  prepar at ion, 
w i t h o u t  r e f i n e m e n t ,  wi thou t ornament, but filled with a serious 
dignit y. It is enough to express the se nti ments  innate in our 
he a r t s  un der the i n s p i ra tion of a na tur al  s i n c e r i t y . ...

Q u e s t i o n s  of dogma, sch olastic arguments, and inq uiries into the 
finer po in ts  of C h r i s t i a n  d o c tr ine had no real place in L ' H o p i t a l ' s  
religious system; in wo rds that could easily have come from the pen of 
Erasmus, he l a m e n t e d  the p r e o c c u p a t i o n  of t heolo gi ans w i t h  such matters:
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He re it is nearly six hundred years that A r i s t o t l e  re i g n s  in the 
temple of C h r i s t  and that Saint Paul was chased  from it. A pe s of 
all sects wa lked in str ange garb and supplied us w ith Gr ee k 
p h i l o s o p h y  and not the r e l i g i o n  of Jesus.22

As a C h r i s t i a n  h u m a n i s t  L' H o p i t a l  saw no c o n t r a d i c t i o n  b e t w e e n  C h r i s t 
ianity and the cla ssics , but he was ha rdly as r e v er en t of C i c e r o  and 
the pa gan c l a ss ics as was E r a s m u s ; nor did he d i s p l a y  the same o p t i m i s m  
about h u m a n  a c h i e v e m e n t s  and free will.

Perh a p s  L ' H o p i t a l  most cl early  res e m b l e s  the great h u m a n i s t  in his 
a t t i t u d e  towards the Re format io n. He re fused to ad mi t that the r e l i g i o u s  
split was i r r e v o c a b l e  or that the gulf w h i c h  se p a r a t e d  C a t h o l i c s  and 
P r o t e s t a n t s  was e s p e c i a l l y  wide. Before the E s t a t e s - G e n e r a l  at Orleans 
he pleaded: "Let us get rid of these d i a b o l i c a l  words, names of parts,
f ac tions and seditions, Lutherans, Hugu en ots, P a p i s t s :  Let us not ch a n g e

24 the name of C h r i s t i a n s . "  As an Erasmian, L ' H o p i t a l  was u n w i l l i n g  to
c o n c e d e  the idea of a di s m e m b e r e d  Church; but he ruled out f orce as a
means of r e s t o r i n g  re l i g i o u s  unity and he was far f rom o p t i m i s t i c  about
the a b i l i t y  of c o l l o q u i e s  and d o c t r i n a l  de ba t e s  to he al the schism: "You
say that your r e l i g i o n  is better, I defend mine: Wh at is mo r e  r e a s o n a b l e ,

25that I f o l l o w  your opinion, or you mine?"
The root c aus e of heresy, as L ' H o p i t a l  saw it, was m o r a l  d e g e n e r a 

tion w i t h i n  the C h u r c h - - t h e  p r e o c c u p a t i o n  of the cle r g y  wi t h  luxury, 
w o r l d l i n e s s ,  and power. Only thr ough in ter na l c h u r c h  reform, throug h 
mo ral p u r i f i c a t i o n ,  could the u n d e r l y i n g  re as o n s  for r e l i g i o u s  d i s s i d e n c e  
be removed. Then r e c o n c i l i a t i o n  wo uld  fo l l o w  as a ma t t e r  of co urse and 
other d i f f e r e n c e s  could be wo rked out later. This is the p r o g r a m  that 
the C h a n c e l l o r  had in mind w h e n  he w r o t e  to the C a r d i n a l  of L o r r a i n e  at 
Trent:

Let mo rals be reformed  f i r s t , belief s r e f o r m e d  later o n .
Th ere is the best m eans to p r e p a r e  and a s s u a g e  minds. You sow 
good grain in v a i n  if the earth is not r e a d y  to r e c e i v e  it; you 
w i l l  reap only tares and bad herbs.26

Was this not also the p r o g r a m  of Erasmus?
Few of the m o d e r a t e s  presen t so c o m p l e t e  a p i c t u r e  of their r e l i g 

ious fee li ngs, but the gl imp ses that they reveal i n d i c a t e  a s t r i k i n g
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similarity of views.  There were different e m b el lishmen ts  and sh ift ing
emphases, as m i g h t  be expected, but these were largely v a r i a t i o n s  on the
same theme. A d i s t i n c t i v e  pattern, though, emerges: The chur ch  is
considered a s p i r i t u a l  institution, whose rites and c e r e m o n i a l  are of a
secondary r e l i g i o u s  significance: "The essence of r e lig io n," w ro te
Pierre Gra v e l l e ,  does not lie in external things, but in the o b s e r v a n c e
of the p o s i t i v e  and c e r t a i n  co mmandments of G o d . " 27 T h e o l o g y  is m ore or
less ignored, w h i l e  the essential feature of C h r i s t i a n i t y  be co mes the
exemplary m o r a l  life, lived in imitation of Christ: "Let us learn to
love God and to love our neighbor as ou rse lve s," urges one p o l i t i q u e ,
"and let us l e a r n  c h a r i t y  w hich is the wh ole subs tance  of r e l i g i o n ; " 28
and another a s s e r t s  "that the greatest and pri ncipal c o m m a n d m e n t  is
cha rity. . . .which we must acquire during this life, as it is the p e r f e c t i o n

29of the C h r i s t i a n  ma n."
The r e s t o r a t i o n  of church unity, wh et her for po lit ica l, social or 

religious r e a s o n s ,  was a ma tter of prime conc e r n  to the mode rates;  their 
formulas for a c h i e v i n g  it, though, varied widely. None would accep t the 
use of force, and some form of limited t olerat io n seemed a necessity; 
but what sort of s a c r i f i c e s  had to be made? Did unity have to be at the 
expense of R o m a n  C a t h o l i c  doctrine? Of course, the answer  de pe n d s  upon 
one's d e f i n i t i o n  of C a t holic doctrine, and these E r a s m i a n  m o d e r a t e s  
tended to c o n s t r u e  d o c t r i n e  loosely. Still, a c o n s i d e r a b l e  numbe r of 
them would p e r m i t  no m e d d l i n g  with Catholic beliefs. L'Ho pi tal, for 
example, was h o s t i l e  to do gma tic  m o d i f i c a t i o n s  ma in ly b e c a u s e  he was 
afraid that t h e o l o g i c a l  d i s c u s s i o n s  would lead to a d i s re gard for 
religious e s s e n t i a l s .3 0  T o  Etienne Pasquier, who ferventl y de sired  
Christian r e u nio n,  any atte mpt at d o c tr in al c o m p r o m i s e  wo ul d only upset 
the C h u r c h . In an a p o l o g i a  w r i t t e n  to Ni cho la s Brulart, he dispa r a g e d  
past efforts of C h u r c h  Cou ncils to est ablish  articles  of faith, and 
ad d e d :

Our faith w a s ... e s t a b l i s h e d  by Holy Scripture, the a u t h o r i t y  of 
the Ho l y  Fathers, as well as by the traditions of the Church.
If ther e are some abuses they should be remove d w i t h o u t  u p r o o t i n g  
that w h i c h  we held to for so long. If you open the door to 
di s p u t e s  there is not an ar ticle of faith that il l-bred and 
v i c i o u s  p e r s o n s  cannot call in question.31
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Eve n M o n t a i g n e ,  w h o s e  r e l i g i o u s  zeal has bee n  laid op en to doubt, 
c r i t i c i z e d  the w i l l i n g n e s s  of mo r e  c o n c i l i a t o r y  C a t h o l i c s  to c o m p r o m i s e  
on dogma:

Th ey fancy they are b e h a v i n g  like m o d e r a t e  and p r u d e n t  me n w h e n  
they c o n c e d e  to their op p o n e n t s  some of the a r t i c l e s  in d i s p u t e . . .
We should either w h o l l y  su bmit to the a u t h o r i t y  of our e c c l e s i a s 
tical go ve r n m e n t  or a l t o g e t h e r  d i s p e n s e  w i t h  it. It is not for 
us to d e t e r m i n e  wh at de g r e e  of o b e d i e n c e  we owe it.32

U n d e r l y i n g  this refu s a l  to seek a d o c t r i n a l  r a p p r o c h e m e n t  w i t h  
the P r o t e s t a n t s  was the belief  that their d e f e c t i o n  could be a t t r i b u t e d  
en t i r e l y  to e c c l e s i a s t i c a l  abuses. D e s p i t e  the w i d e  d i f f u s i o n  of C a l v i n ' s  
I n s t i t u t e s , d e s p i t e  the r e d a c t i o n  of R e f o r m e d  C o n f e s s i o n s  of Faith, and 
d e s p i t e  the a n a t h e m a s  of Trent, politiques c o n t i n u e d  to m a i n t a i n  t h r o u g h 
out the R e l i g i o u s  Wars that i n s t i t u t i o n a l  r e f o r m  of the C a t h o l i c  C h u r c h  
w o u l d  r e m o v e  the major o b s t a c l e  to r e l i g i o u s  re union. L ’Hopital,
Pas qu ie r, F r a n c o i s  de M o n t h o l o n  and Pi e r r e  du Belloy, as w e l l  as many 
other a n o n y m o u s  p o l i t i q u e  p a m p h l e t e e r s ,  all exp r e s s e d  this c o n v i c t i o n ,  
w h i l e  E t i e n n e  La Bo e t i e  went so far as to m ak e it the b as is of his 
s o l u t i o n  to the p r o b l e m  of r e l i g i o u s  dis un ity.

As La Bo et ie saw it, d o c t r i n e  had pl a y e d  a n e g l i g i b l e  role in 
p r o d u c i n g  the schism, for those who left the C a t h o l i c  Church,  if they 
c o n s i d e r e d  its d o c t r i n e s  at all, had m i s t a k e n  the lax m o r a l i t y  of the 
pr iests  for false belief. "They se p a r a t e d  not b e c a u s e  they thought 
that we hold a f alse o p i n i o n , "  La Bo et ie cl ai me d, "for they u n d e r s t a n d
neit h e r  ours nor theirs; often, h e a r i n g  them sp eak of it, they sp eak

33as mu c h  a g a i n s t  their d o c t r i n e  as a g a i n s t  ou rs." Th e vast  m a j o r i t y  
of th ose who had jo in ed the R e f o r m e d  c h u r c h e s  did so b e c a u s e  of d i s 
s a t i s f a c t i o n  wi th as pect s of C a t h o l i c  c e r e m o n y  and o b s e r v a n c e s ;  and 
these m a t t e r s  could easily  be c o m p r o m i s e d  w i t h o u t  s a c r i f i c i n g  C a t h o l i c  
doctri ne.  Thus, as a means of b r i n g i n g  b a c k  the d i s s i d e n t s ,  he woul d,
a mong other things, r e f o r m  the lives of the clergy, r e d e f i n e  i c o n o g r a p h i c

34policies, and alter the me t h o d  of a d m i n i s t e r i n g  the sacrame nt s.
A l t h o u g h  La Boetie displ a y s  c o n s i d e r a b l e  in sight into the causes 

of the F r e n c h  R e f o r m a t i o n ,  the s o l u t i o n  that he offers  for the p r o b l e m  
of re l i g i o u s  d i v i s i o n  was too s i m p l i s t i c  for the m a j o r i t y  of C a t h o l i c  
m odera te s.  To them the q u e s t i o n  of d o c t r i n e  c ould not be b r u s h e d  a s i d e
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so easily; r e f o r m  of ab u s e s  would be i n e f f e c t i v e  un less a c c o m p a n i e d  by 
some m e a s u r e  of d o c t r i n a l  concord. They w e r e  wil ling, therefo re, to 
enter into t h e o l o g i c a l  d i s c u s s i o n s  with the P r o t e s t a n t s ,  a nd they 
a p p l a u d e d  C a t h e r i n e  d e ’Me di ci w h e n  she called lea d i n g  C a t h o l i c s  and 
C a l v i n i s t s  to gether at Po i s s y  in 1561 to find a d o c t r i n a l  basis for 
un i t i n g  the Fr e n c h  churches. U n f o r t u n a t e l y ,  the C a r d i n a l  of L o rr aine,  
wh o led the C a t h o l i c  pr elate s, in sist ed  that a g r e e m e n t  be r e a c h e d  first 
on the thorny  q u e s t i o n  of the Real P r e s e n c e  in the E u c h a r i s t ;  he nc e the 
C o l l o q u y  was doom ed to fa il ur e from the start.

An o t h e r  a p p r o a c h  to d o c t r i n a l  c o m p r o m i s e  was p r e s e n t e d  to the 
d e l e g a t e s  at Po i s s y  in the form of a p a m p h l e t  by the B e l g i a n  iren icist ,  
Ge org  C a ss an de r. This was the De offic io  pii ac pub1 icae t r a n q u i l i t a t i s  
ve t e  amantis viri in hoc r e l i g i o n i s  d i s s i d i o  (1561) w h i c h  had b e e n  
w r i t t e n  as a s o l u t i o n  to the p r o b l e m  of Ge r m a n  r e l i g i o u s  divisi on . 
C a s s a n d e r  was u n q u e s t i o n a b l y  an E r a s m i a n :  H e  a p p a r e n t l y  had read the
m aj or  wo rk s of Er asmus and was much i m p r e s s e d  w i t h  the E n c h i r i d i o n ; his 
basic C h r i s t i a n  im pulse  was ethical; and he va lued m o r a l i t y  far abov e 
dogma. But C a s s a n d e r  realized  the f u t il it y of a t t e m p t i n g  a r e l i g i o u s  
r a p p r o c h e m e n t  w i t h o u t  some c o n c e s s i o n  to P r o t e s t a n t  l i t u r g i c a l  p r a c t i c e s ,  
and, mo r e  im portant, w i t h o u t  an a g r e e m e n t  on a f u n d a m e n t a l  t h e o l o g i c a l  
c r e e d .

Thus, he p r o p o s e s  that b oth sides a g r e e  to a brief s t a t e m e n t  of the
e s s e n t i a l  d o c t r i n e s  of true C h r i s t i a n i t y ,  w h i c h  w o u l d  ref l e c t  a belief

35in the life, d e a t h  and r e s u r r e c t i o n  of Chr ist. W h e n  this is a c c o m p l i 
shed the door to u ni ty  would be open, for "t h o s e  who are bo und t o g et he r 
by a co rr e c t  fe el i n g  about C h r i s t ... ev en though  they d i s a g r e e  over
c e r t a i n  o p i n i o n s  and rite s," must not be c o n s i d e r e d  h e r e t i c s  or sc his - 

36matics. And C a s s a n d e r  goes on to state that

every ch u r c h  w h i c h  rests on the f o u n d a t i o n  of the true and 
a p o s t o l i c  d o c t r i n e  c o n taine d in the brief symb ol  of the faith, 
and w h i c h  is not separa ted by an im pi ous s c h i s m  from the c o m m u n 
ion of other churches, ..I r e g a r d . .. as a member of the true 
c hur ch and the c a t h o l i c  ch u r c h  of Christ.37

Ac t u a l l y ,  C a s s a n d e r  is a t t e m p t i n g  to c i r c u m v e n t  the t h e o l o g i c a l  
im passe  to r e l i g i o u s  u nity by d e f i n i n g  as e s s e n t i a l  C h r i s t i a n  b e l i e f s



47

only those d o c t r i n e s  that the c h u rches already held in common. The
 

finer t h e o l o g i c a l  tenets, th ose dogmas which had been the subject of
 heated R e f o r m a t i o n  debates, he considers more or less adiaphora, and he

  
classifies them as rites and c e r emonies rather than as doctrines. Yet

  
he was o r t h o d o x  to the d e gree that he would not reject any doctrine or
                                              
observance of the C a t h o l i c  Church. These he accepts beca u s e  they are
based on t ra di tion; and, un like Erasmus, he would not abol i s h  such abused
practices as the v e n e r a t i o n  of s a i n t s , th e  cult o f r e l i c s and in d u l g e n c e s .
His only c o n c e r n  was that those who object to them not be considered 
heretics.

The C a s s a n d r i a n  p r e s c r i p t i o n  for re ach i n g  C h r i s t i a n  concord by 
agreement on a m i n i m u m  of essential dogmas be cam e a fa vor ite  re ci pe 
of the F r e n c h  C a t h o l i c  modera te s in their search for a cure for r e ligio us  
disunity.3 8  H i s  f o r m u l a  o f  r e d u c t i o  a d  b r e v i s s i m u m  a c  s i m p l i c i s s i u m  
could have b e e n  e x p e c t e d  to pose some d i f f i c u l t y  for Fr ench Cat h o l i c s  
after the C o u n c i l  of Tren t com pl eted its wor k  in 1564; however, the 
publication of the T r i d e n t i n e  Decrees in France was de la yed un til 1615, 
making it p o s s i b l e  for m o derat es  to ignore the p r o n o u n c e m e n t s  of the 
Council and to p r o c l a i m  that Catholics  and Huguenots we re su ff i c i e n t l y  
in agreement on d o c t r i n a l  matters to effect a na ti onal r e l igio us  unity. 
Despite all the r a n c o u r  produc ed by thirty years of ac rim on y and strife, 
a Catholic, w r i t i n g  as late as 1591, was able to argue that bot h r e l 
igions conf e s s  to the same fou ndations of faith, and they only di ve r g e

39"on cer tain d i f f e r e n c e s ,  and not in co nt r a r i e t i e s ; "  w h i l e  another, 
in a tract p u b l i s h e d  just a few years earlier, o p t i m i s t i c a l l y  e l ab orated  
the positi ve r e a s o n s  for union:

We are all C h r i s t i a n s ,  we have the same symbol in the arti cl es 
of c a t h o l i c  faith, we use the same prayer that Christ  taught us, 
we h a v e  the same law; and Decalogue, we re c o g n i z e  the same Bible 
and a s i n g l e  Scripture, we hope for the same sa l v a t i o n  th ro ug h  
the d e a t h  and p a s s i o n  of our Savior, and await a same Paradise: 
the s u m m a t i o n  of both our Relig ions is the same, that is, to 
love God w i t h  all one's heart and one's n e ighb ou r as oneself.

This line of r e a s o n i n g ,  naturally, was appre ci ated by m o d e r a t e  Huguenots, 
who used it in their app e a l  for a policy  of r e lig io us toleration;  and it 
is not s u r p r i s i n g  to find almost the identical ph r a s e o l o g y  in the A n t i -
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the A v e r r o i s m  that was carried no rth from Padua befo re  the m i d d l e  of the
sixteenth century. P a d u a n  s k e p t i c i s m  or P y r r h o n i s m  was the rage among
French h u m a n i s t s  in the latter part of the century, and it un d o u b t e d l y
influenced some C a t h o l i c  m o d e r a t e s . 42 G u i l l a u m e  Postel, who went through
numerous r e l i g i o u s  phases, was always seekin g to evolve a r a tion al ly
constr uct ed religion . It was ra tio na l s k e p t i c i s m  that led the m o d e r a t e
Pierre C h a r r o n  to q u e s t i o n  the i m m o r t a l i t y  of the soul4 3  and that steered
M o nt aigne in the d i r e c t i o n  of religious relativism. M o n t a i g n e  remaine d
a C h r i s t i a n  by v i r t u e  of his fi de i s m  and a d e e p - sea te d social c o ns er vat-  

44ism. J e a n  Bodin, on the other hand, did not. In his unpu bl i s h e d  d i a 
logue, the H e p t a p l o m e r e s , Bodin d e m o n s t r a t e d  that C h r i s t i a n i t y  could not 
stand up to r a t i o n a l  scrutiny; and, as he was too much a ra t i o n a l i s t  to
s u b s t i t u t e  faith for re a s o n  in his own rel igious thought, he ended up

45e s p o u s i n g  the cause of n a t u r a l  religion.
Bodin, ho weve r,  was ha rdly typical of the vast m a j o r i t y  of p o l i t i q - 

u e s , w h o s e  r e l i g i o u s  i n s p i r a t i o n  was E r a s m i a n  and not Paduan. Their 
C h r i s t i a n i t y  was base d ne ithe r upon sch olast ic  reason nor up on r e ligio us  
or s p i r i t u a l  insight. T he ir  a v e r s i o n  to theology was p a r t i c u l a r l y  strong; 
and eve n  those who in sis t e d  that Cat holic d ogm a re m a i n  intact thro ughout  
the ef fo r t s  at r e l i g i o u s  r e u n i f i c a t i o n  p r o b a b l y  did so more out of fear of 
i n n o v a t i o n  than out of d o g m a t i c  conviction.  It is no surpr is e that there 
is r a r e l y  a r e f e r e n c e  in their w r i t i n g s  to the more  co nt en t i o u s  the ol o g i c a l  
q u e s t i o n s  of the R e f o r m a t i o n — those i n v o l v i n g  faith and works, the s a c r a 
ments and E u c h a r i s t i c  doctrine , and the au t h o r i t y  of Scripture; but this 
does not j u s t i f y  their opp onents' claims that they wer e  w i t h o u t  religi on,  
lacking piety, or even bad Cat ho li cs. One does not have to be a t h e o l o g 
ian or take part in t h e o l o g i c a l  de bates in order to de velop a set of 
r e li gious do ct r i n e s ;  the fact that the Fr ench m o d e r a t e s  did not always 
el a b o r a t e  fu lly w h a t  they m eant by "the a r t icles that are ne c e s s a r y  to our 
s al v a t i o n "  is no proof that they lacked an o r t h o d o x  creed. Most of the 
e vid ence p o i n t s  to the contrary. E r a s m u s , 46 after all, who tried to avoid
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do ctr inal f o r m u l a t i o n ,  p r o fes se d a r e a s o n a b l y  o r t ho do x i n t e r p r e t a t i o n  
of the A p o s t l e ’s Creed and, w h e n  pressed, was ready to accept the 
C h u r c h ’s v i e w  on other points of doctrine; it is not a s s u m i n g  too 
much to say that the p o l i t i g u e s  on the w h o l e  held to at least as 
m u c h .
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The more t r a d i t i o n a l  m e a n i n g  of the word p o l i t i q u e  a p p r o x i m a t e d  
that of a pe r s o n  well versed in the art of govern ing. The extent 
to w h i c h  the m e a n i n g  d e g e n e r a t e d  du r i n g  the R e l i g i o u s  Wars is 
indi cated  by the f o l l o w i n g  ve rses w r i t t e n  by the a r c h - e n e m y  of 
the p o l i t i q u e s , Louis d'Orl eans:

"Ce nom de P o l i t i q u e  es toit vn nom d ' h o n n e u r ,
C 'estoit le iuste nom d'vn juste Gouuerneur,
D ' v n  pr ude nt m a g i s t r a t ,  qui par ra i s o n  ci vile 
Scauoit b ien poli c e r  les me mb r e s  d ’vn ville,
Et qui sage, & accord par a c c o r d a n t s  d i s cord s 
De citoyen s d.iuers tiroit de bons a ccor ds ....
A u i o u r d ' h u y  ce beau nom fo ui ll e de m i l l e  vices
N'est plus q u'en nom d ' h o r r e u r  qui d e s t r u i t  les Po lic es ,
Vn nom plein de ve rgo n g n e ,  & qu'on a m e s p r i s e  
Par le crime de ceux qui en ont abuse. "

Le b a n q v c t  et apres d i s n e e  dv C onte d' A rete  , ov i 1 se tr aicte 
de 1a d i s s i m v l a t i o n  du Roi de N a u a r r e  &  des mo eurs de ses 
pa r t i s a n s  (Arras, lean Bo urgeois, 1594), pp. 21-22.

Gas pard de S a u l x - T a v a n n e s , M e m o i r e s  de Gas p a r d  de S a u l x - 
T a v a n n e s , in Petito t, C o f l e c t i o n  c o m p l e t e  des me moir es r e l a t i fs 
a l ' h i s t o i r e  de France, depuis 1e regne de P h i l i p p e -A u g u s t e , 
j u s q u ' a u  c o m m e n c e m e n t  du d i x - s e p t i e m e  siecle  (1822), XXIV, p. 322.

A typical a n t i - p o l i t i q u e  wr i t e r  points  to the "athe i s t  M a c h i a v e l l i "  
as the " E v a n g e l i s t  of the p o l i t i q u e s ." La c o n t r e p o i s o n  contr e  
les A r t i f i c e s  et In ven t i o n s  des p o l i t i q u e s  autres  enn emis 
de la r e l i g i o n  C a t h o l i q u e ....(Paris, A n t h o i n e  le Riche, 1589), p . 13.

Paris, G u i l l a u m e  Bichon, 1588. The auth or was a B e n e d i c t i n e  
monk. See also Le K a r e s m e  et meovrs dv p o l i t i q v e , ou i1 est 
a m p l e m e n t  d i s c o u r u  de sa m a n i e r e  de v i u r e , de s on Estat &
R e l i g i o n . (Paris, Pi e r r e  Mer cier, 1589); Le Ma r t e l  en teste des 
C a t h o l i q v e s  f r a n q o i s . Ou est a m p l e m e n t  d i s c o u r u  de la cause 
des mi ser  es de ce pauur e R o y a u m e , & le vr ay m o y e n  d'y do nner 
remede (Paris, R olin Thierry, 1590); and M e m o i r e s  semez par 
q v e lqves P o l i t i c s  avx E s t a t s , qui se t i e n n e n t , en la v i l l e  de 
Bloys, avec la r e s p o n s e  C a t h o l i q u e  a iceux (Paris, 1588).

La Foy et R e l i g i o n  des P o l i t i q u e s  de ce t e m p s , Aii  v° and p, 6.

See F r i e d r i c h  Mei necke,  Die Idee der S t a a t s r a s o n  in der n e u e r e n  
G e s c h i c h t e  (Munchen und Berlin, R. Oldenb o u r g ,  1924), pp. 24,
71, 190-91 and Jo h n  N e v i l l e  Figgis, St ud ies of P o l i t i c a l  T h o u g h t  
From Ge r s o n  to G r o t i u s , 1 4 1 4 - 1625 (Cambridge, 1923), pp. 28, 96. 
and 103.

F o o tn ot es


