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On May 17, 1919 seven men were incorporated for essentially 
religious purposes under letters patent, which were Issued under 
the Seal of the Secretary of State of Canada.1 The name of the new 
corporation was The Pentecostal Assemblies of Canada.2

This group of men was united by a common religious experience, 
glossolalia, which had come to them through two distinct channels.
In the case of some, the news of this experience had been carried 
to them from the United States, while in the case of others, it 
was heard in Toronto.

The first large-scale occurance of glossolalia on the North 
American continent took place at Topeka, Kansas in 1901. Experi
ences under gone and teachings developed there gave shape to all 
twentieth century Pentecostal groups.3 Prom Topeka news of this 
peculiar phenomenon spread to Los Angeles, where a centre of Pente
costal worship was established at 312 Azuza Street.4 It was to there 
that one of the founding fathers of the PAOC, R.E. McAlister, went, 
and it was there that he encountered glossolalia, receiving it as 
part of his own religious experience in 1906.5 He returned to 
Canada, enraptured with his new experience.

In 1907 W.H. Durham of Chicago made his way to 312 Azuza Street. 
He, too, received glossolalia and subsequently returned to Chicago, 
where he preached the message of this new dimension of spiritual 
life.6 It was In Durham's mission that A.H. Argue, a real estate 
agent from Winnipeg, Manitoba, first heard and observed glosso
lalia. 7 He returned to Winnipeg, opened his home to prayer meetings, 
and saw glossolalia appear among the supplicants on May 2, 1907.8



The other channel through which glossolalia passed to the 
founding fathers of the PAOC was the home of Mr. and Mrs. A. Hebden 
in Toronto. Glossolalia appeared in the mission which they were 
conducting in their cottage on November 17, 1 9 0 6.9 The Hebdens and 
those worshipping there had had no previous contact with the people 
at Azuza.10 What has occurred among them was spontaneous.

The PAOC has grown steadily from these beginnings. In 1946
the fellowship was made up of 5 7 4 local assemblies and recognized
1 , 1 9 0 credential holders (ordained ministers, missionaries, etc.).
It was estimated that its membership stood at 30,000.11 By March 15,
1972, there were 74 9 local assemblies, 1 9 4 5 credential holders,12

13and an estimated membership of 160,000. It is only in the last 
fifteen years that this group has begun to draw the serious atten-

14tion of historians, and it remains virtually virgin territory 
for the historian: the scope for research is vast.

Of course the growth which is observable in the PAOC did not 
take place in a vacuum: it happened in the context of a wider
society. The purpose of this paper is to examine the PAOC’s 
relationship to its social matrix.15 As the study proceeds, it will 
become evident that the relationship between the PAOC and society 
through the years has been dynamic rather than static: there have
been significant changes. We shall proceed by discussing several 
attitudes which have been held by the PAOC. Specifically, we shall 
give attention to its attitudes regarding personal behaviour, social 
responsibility, and education.16
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ATTITUDE REGARDING PERSONAL BEHAVIOUR

First, we turn to the PAOC attitude regarding personal behav
iour.

As in tones of thunder the Lord insists upon separation 
from the world. Roman soldiers, after a night of riotous 
revelry, at day dawn, become sober and put on the soldier's 
armor. So, from the moment of conversion soldiers of Christ 
are to "cast off the works of darkness and put on the armor 
of light," never again to take it off: the course of this
world being accounted forever a thing of the past!17
This passage clearly illustrates the basic thinking under

lying PAOC standards of personal behaviour. These standards rest 
upon an insistence upon separation from "the world". The grounds, 
which are given expression, for this position are several: Scrip
tural injunctions;19 the entirely corrupt state of the world,20 
and the loss of respect and influence if compromise with the world 
takes place.21 It is here that tension arises for the Pentecostal, 
because his fundamental motivation in life Is to "convert" as many 
men as possible to faith in Christ. However, this means that he 
must go into society and by doing so, run the risk of compromising 
his standards of holiness in attempts to make himself more accept
able. Several Pentecostals have sensed this tension and addressed
themselves to it, stressing that while it is necessary to convert

  2 2men, one must also maintain his moral standards. This emphasis 
upon the ideals of holiness and separation have characterized the 
PAOC throughout its history.23

We shall now give attention to what the PAOC has said regarding 
personal behaviour in a number of particular areas, starting with 
dress and appearance.



The tone of PAOC discussions of behaviour in this area was 
set by an article published in 1926, entitled "A Father’s Advice".24 
In this article the principle which is laid down is "modesty". 
Clothing must not be immodest. This same principle appears in a 
resolution passed by the Saskatchewan District Conference of the 
PAOC in 1940. It reads:

Whereas the Bible schools of our land play a great part 
in moulding the lives of our young people in the home assemblies be it

Resolved that we the Saskatchewan conference go on record 
as recommending that a ruling be enforced forbidding the 
students to use cosmetics, the dressing of the hair after the 
fashion of the world, painting of fingers or wearing of 
apparel tending to conspicuousness by its lack of modesty or 
conformity to the world during the Bible school term."25

This resolution reveals the depth to which the feeling regarding 
modesty has run among Pentecostals. The same depth of feeling is 
evident in an article written in 1941 by D.N. Buntaln.26 Here he 
argues that when Satan began to bring immodest dress into the church, 
he was playing his "master card", because "he has been able, through 
this clever, destroying thing to get many, even among our preachers, 
on his side." By this Buntain means that although Pentecostal 
preachers could not be seduced by Satan by means of, for example, 
drinking or gambling, some have fallen because they have allowed 
immodest dress, which they mistakenly thought to be not worth pro
testing against, into churches. From this we may deduce that in 
spite of the fact that some members of the PAOC seemed to be waver
ing, the ideal of modest dress still prevailed in PAOC circles in
1 9 4 1.

Interestingly enough, there appears to have been only one 
article published in the PT, the official organ of the PAOC, since
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1941 which discusses immodest dress with some degree of detail.2 7 
This would suggest that the wavering which Buntain saw and warned 
against has assumed significant proportions over the last thirty 
years.

We turn now to the PAOC stance regarding sexual behaviour. 
First, it can be said that throughout its history the PAOC has 
decried both pre-marital and extra-marital sex, although it has 
never made clear what all it thinks the word 'sex' entails in this
context.28 G.N. Fulford speaks of the reduction of sexual love 
from the spiritual to the erotic realm, protesting strongly against 
it. While explaining how this could have happened, he says,

Add to these the scores of shrewdly contrived advertising 
campaigns which make sex the not too slyly concealed bait to 
attract buyers for almost every imaginable product; the degra
ded columnists who have consecrated their lives to the task 
of the publicizing of soft, slinky nobodies with the faces of 
angels and the morals of alley cats; conscienceless novelists 
who win a doubtful fame and grow rich at the inglorious chore 
of dredging up literary putridities from the sewers of their 
souls to provide entertainment for the masses. These tell us 
something about how Eros has achieved his triumph over the 
civilized world.29

There can be little doubt about what the Pentecostal thinks about 
illicit sex. However, unfortunately for the PAOC, it has not been 
able to escape the influence of Eros entirely. Leona Wright makes 
reference to the fact that "Hasty marriages of necessity are infil
trating the rank and file of our youth."30

Regarding the questions of divorce and remarriage, the PAOC 
position has been modified slightly through the years. In 1941 it 
was thought that divorce was not a viable option for Christians 
and that to remarry while a former partner was still living would 
be to commit adultry— and adulterers cannot enter the kingdom of



heaven.31 At present, divorce is strongly discouraged, but permit
ted on the grounds of adultery. After divorce, remarriage while
the former partner is alive is discouraged. If a person does
remarry, he becomes ineligible to hold credentials with the PAOC 
or to hold elective offices in the local c h u r c h .32

While it is true that over the years the PAOC has spoken 
clearly regarding sexual behaviour and that the position adopted 
at present is anything but libertarian, it is also true that there 
have been modifications in both its pronouncements and its prac
tices in this area.

When attention is directed toward what the PAOC has had to say 
regarding motion pictures, one sees that blanket condemnations have 
been issued. A resolution passed by the General Executive in March, 
1971 sums up very well what the PAOC's position has been since the
time of its inception. The resolution says,

Resolved that we reaffirm our stand against theatre 
attendance by Pentecostal Christians, especially in view of 
the attempts being made to entice Christians to attend the 
movie version of 'The Cross and the Switchblade' which is being 
released in the theatres only, and other movies advertised as 
'good' and 'responsible' entertainment.33

In fact, this resolution goes further than previous condemnations 
of motion pictures in that it explicitly forbids Pentecostals to 
attend a picture which is based on a book about the opening of a 
Christian mission among street gangs in New York.

In spite of the rigidity of the present stance, there is evi
dence that attendance at motion pictures is becoming more popular 
among younger Pentecostals, although there is no adequate research
to support this statement.

Finally, in the last fifteen years it has become necessary for
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the PAOC to take a stand regarding money. It is perhaps inaccu
rate to call the sentiments which have been expressed on this 
question a "stand": there has been only one article in the PT
which has dealt with the issue at length, and that one was written 
by a British Pentecostal. The position taken is that money in 
itself is not wrong provided that having it does not lead to 
extravagance, ostentation, or one's using it to secure a place in 
the church for which one's spiritual qualifications do not qualify 
him.34 it would appear that the PAOC has been less concerned
about the sin of materialism than about other sins.

It may now be observed that throughout its history, on ques
tions of personal behaviour, the PAOC has consistently rejected 
much of the moral behaviour of the larger society in favour of a 
more rigoristic standard. It may also be observed that it is 
becoming increasingly difficult for the PAOC to maintain that 
standard.

ATTITUDE RETARDING SOCIAL RESPONSIBILITY

The second attitude of the PAOC which we shall examine is the 
attitude regarding social responsibility. As we shall see, there 
has been ambivalence here: there are signs that the Pentecostal
has wanted both to ignore society and to play an active role in it. 
He has always been loyal, but he has not always been able to see
his place clearly.35

Ambivalence is very much in evidence over the holding of
public office. Negative feeling was expressed early. In 1927



G.E. Smith responded to the question "Should a Christian take 
part in the politics of the country?" by saying, "We believe not".36 
He did not think that the Christian should not be involved only 
to the extent that he would not run for office, but he also inplied 
that the Christian should not even vote in elections.37

On the other hand, the problem has been grappled with by a 
number of authors who express a positive position regarding the 
Christian and politics. E.N.O. Kulbeck says that, in their desire 
to be separate from the world, many Christians isolate themselves 
from society, with the result that society is robbed, of the influ
ence of Christianity.33 Donald Gee says we must respect Christians 
who go into politics, because "...it is governments that affect 
the living and witnessing conditions of millions."39 In another 
article, E.N.O. Kulbeck urges his readers to vote and even offers 
some practical advice:

In our Parliamentary system, if we went our vote to 
count in Ottawa, our fin- I choice on how to vote, will there
fore bo strongly influenced by the moral Qualifications of 
the leader of the party, and his ability to form a government. 
For this reason a vote cast for a th ird party candidate, even 
though the local candidate is a. good man, will be ineffective 
in Ot taw a , except in an opposition role.40

In addition to these comments, there have been several other
articles published which call for political involvement and for
prayer for politicians.41

Since 1950 members of the PAOC have begun to emerge as office 
holders. In the political field, four have been elected to provin
cial houses of legislature: P.A. Gaglardi,42 Everett I. Wood, 43
Raymond Edwards,44 and Mrs. Ethel Wilson.45 All of these except 
Edwards have served as cabinet ministers, they represent three



political parties: Gaglardi and Wilson are Social Credit, Wood
is NDP, and Edwards is Lioerel. The kind of actions which Pentecostals 
hope their politicians will take was illustrated by Gaglardi when 
he rose in the B.C. Legislative Assembly to reply to comments a 
university professor had been making regarding the belief in God.
He argued that it is folly to try to influence students against 
believing in God because it is a belief in God upon which democracy 
rests. ^6 In addition to these who were elected to office, David 
Smith, a graduate of Carleton University, was appointed as executive 
assistant to the Honourable Walter Gordon, when he was a Minister- 
without-Portfolio in the federal cabinet.47

Alongside the politicians, the Pentecostals have had numbered 
amongst them a trade union leader. In 1955 Sam Jenkins swept into 
office as president of the Marine Workers and 3oilermakers' Union 
(CCL) in Vancouver.48 At the same time he was a lay preacher with 
the PAOC and was conducting a mission in Vancouver regularly. In 
justifying his position as a Christian at the head of a trade union 
Jenkins explained that he was there in order to help the needy,49 
and in order to reach union men for Christ.50

The PAOC has assumed social responsibility in the area of 
philanthropy with less hesitancy than in the area of public office. 
After acknowledging that spiritual concerns must occupy first place 
in the Chrisitian's thinking, E.N.O. Kulbeck goes on to argue 
strongly in favour of Christians being involved in activities 
which alleviate social problems.51 However, even before Kulbeck 
wrote, the PAOC was actively engaged in several types of social 
ministry. During the past twenty-five years, agencies and districts
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of the PAOC have operated Bethel Home for Girls in Toronto, 52 
the Bethel Haven Rest Home in Nipawin, Saskatchewan,53 the E.H. 
Williams Memorial Hospital in Hay River, NWT,54 Shepherd Lodge, 
a senior citizens' home, in Toronto,55 and Bethel Home for the 
Aged in Waterboro, New Brunswick.56 Since the early 1950's the 
PAOC has been active in providing social services.57

About the same time as they were beginning to hold public 
office and to provide social care, Pentecostals were demonstrating 
increased awareness of their social responsibility by becoming 
vocal over issues which concerned society. Members of the PAOC 
have spoken out on abortion. The positions which they hove presen
ted are reducible to the statement that abortion is permissable, 
but only on very compelling grounds such as danger to the health 
of the mother or severe deformity of the fetus. The high view of 
the sacredness of human life leads the writers to regard abortion 
as a "last resort" measure.58 One of the writers, V.L. Gingrich 
discusses the complexities of the issue lucidly, pointing out the 
responsibilities the evangelical Christian must be prepared to 
shoulder if he insists on opposing a freer approach to abortion.59

A Pentecostal voice has also been heard on the subject of sex 
education and. family life. George Smith argues that the subject 
of sex should not be avoided and presents a four—point program 
Involving the home, the church, the school, and the community as a 
responsible method of providing education In this area. 60

Laws have also come under scrutiny. Various conferences have 
assumed positions (In all cases, conservative positions) on liquor, 60 

the legalizing of the sale of contraceptive devices and drugs, 60
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the relaxing of laws regarding lotteries, homosexuality, and 
abortion (the action suggested on these issues included plans for 
a "write-in campaign),63 and the relaxing of federal drug laws.64 

Sam Jenkins, now an evangelist with the PAOC, looks upon laws 
in another way. He says,

I am my brother's keeper— against thieves, murderers, 
extortioners, and laws that discriminate against him. There
fore, I will join with him to fight a bad law. When I do so,
I am helping to bear his burden, thus fulfilling the law of 
Christ.65
Jenkins also says that if a law is bad, "...every nonviolent 

action I can take to break it, I will."66 These are extraordinary 
words to be coming from a PAOC evangelist.

All of these factors--the holding of public office, the 
philanthropic activity, the expression of opinions on social issues 
--combine to demonstrate that since 1950 the PAOC has had a growing 
sense of social responsibility.

ATTITUDE REGARDING- EDUCATION

The PAOC's attitude toward education is the last of the 
three attitudes that we shall consider in this paper. There can 
be no doubt that over the years the matter of education has caused 
feelings to run high among Pentecostals. Both secular and theo- 
Logical education have evoked a variety of responses.

When one focuses attention upon education, the first two 
decades of the history of the PAOC--roughly 1920-1940--present a 
rather confusing picutre, which is attributable to the fact that 
there were then two widely differing attitudes on the subject.



12

On one hand, some Pentecostals seem to have viewed learning with 
varying degrees of antipathy. This feeling is enshrined in a 
resolution passed at the first General Conference of the PAOC 
in 1919.

...whereas much contention and confusion has been caused 
over the issue of one God and Trinitarian views, also the 
Baptismal Formula, be it resolved, that we as a body go on 
record as disapproving not only the above issues, but of all 
other issues, that divide and confuse God's people to no 
profit, and that aggressive evangelism be our motto.
Whereas we recognize the three-fold relationship of Father,
Son, and Holy Ghost being clearly taught in the New Testa
ment, 3e it resolved, that we express ourselves in harmony 
with this truth as expressed in the 'Word of God.
As to baptism we Teel like leaving the matter of formula 
with the individual.67

It would appear that the men at this conference were so disenchanted 
with theology that they were prepared to dismiss as of no conse
quence the fruit of centuries of prayer, thought, and discussion.
In fact this resolution is an attempt to obviate further discussion. 
It would appear that theology was thought to be expendable because 
it was both divisive and time-consuming. These were men with a 
mandate. What was important was to let "aggressive evangelism be 
our motto" and to get on with the job. Sitting around thinking 
could not compare with that.

The aversion felt toward education was not limited to theo
logical education. If anything, it was more strongly felt when 
secular education was in view. Stories were circulated depicting
the sorrow which was caused by universities and colleges. 68

This Picture is made more complex by the fact that there were 
a significant number among the early Pentecostals who seem to



have a much greater appreciation for education than those whose 
views have been presented above. A number of the leaders of the 
fledgling movement were comparatively well-educated men. J. Eustace 
Purdie, who was principal of the theological college eventually 
founded by the PAOC from 1925 to 1950, bad graduated with the
B.D. degree from Wycliffe College, Toronto in 1907. He was 
awarded the D.D. degree honoris causa in 1936 by The Reformed 
Episcopal Seminary, Philadelphia, Pennsylvania.70 
Thomas T. Latto, District Superintendent of the Manitoba District 
of the PAOC from 1936 to 1933,71 held the B.A. degree from the 
University of Manitoba, graduating in 1915, and two years later, 
in 1917) he graduated from Manitoba Theological College with 
honours.72 D.N. Buntain, who went on to become the Superintendent 
of the Manitoba District of the PAOC 73 and later, the General 
Superintendent of the PAOC for the whole of Canada (1936-19^) 
had graduated from Wesley College in 1922 with the Diploma in 
Theology for the General Conference Course,75 after having been 
enrolled, in a five-year theological program.76 Buntain did well 
enough in his studies at Wesley College to be considered for an 
award, at the time of his graduation.77 H.C. Sweet, who served as 
Principal of Western 3ible College in Winnipeg from January, 1931 
until the summer of 1 9 3 2 , 7 8  subsequently remained on the 
faculty of the college, had previously graduated with the B.A. 
degree from the University of Manitoba,79 end served as Principal
of the interdenominational Winnipeg Bible Institute.80

The presence of there men among early Pentecostals establishes 
the fact that there were at least some Pentecostals who had born
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exposed to both secular and theological education, and there is 
no record that any of them sought to denigrate his education 
subsequent to Joining the Pentecostal movement. To be coupled 
with these facts are the observations that in 1 927 both the eastern 
and the western conferences of the PAOC voted unanimously in favour 
of establishing a permanent Bible College (property was purchased 
in Winnipeg for that p u r p o s e ) , 81 and that in the same year support 
for the Bible College was warmly solicited.82

All of this serves to indicate that among the early members 
of the PAOC there were both those who depreciated and those who 
valued education.83

From this situation which existed prior to 1940, there 
emerged a variety of positions. Borne continued to be suspicious 
of e d u c a t i o n , 84 while others have recognized the importance of 
education, especially theological education, and spoken in favour 
of it.85 Gradually moderate position which attempts to balance 
education and spiritual life has appeared. It is to be found in 
the objectives for Bible Colleges which were articulated at a 
meeting of Bible College leaders in the fall of 1964 :

(1) The colleges must recognise the claims of young people, 
who, because of the wind of society in which they live, 
are obliged to demand further, better and higher educa
tion.(2) The colleges oust recognize and emphasize the importance
of teaching biblical languages, and teachin g them in a
sympathetic atmosphere.(3 ) The college must recognize the need t0 maintain sta
bility in the face of pressures to offer work for which
the y ' re not qualified. Standa rds must be raised, but 
they must be raised slowly so that continuity with the 
past is not broken, lest the impression be left that old.
values no longer prevail.  (4 ) The colleges must recognize that they can advance the
cause of Christ's Kingdom only if they do not lose sight

14



of their original objective, namely, the preparation of 
men for the proclamation of the gospel in the power and demonstration of the Holy Spirit.

(5) The colleges must not repeat the error of other denomina
tions who have placed too high a value upon academic 
qualifications and have thereby excluded worthy and 
mature candidates from entering the ministry. The 
colleges  must continue to have courses  available for the
training  of applicants  who have not had the opportunityof completing their high school.36

We see here a blending of an appreciation for education and a
desire to retain a prominent spiritual dimension in institutions
which train men for the ministry of the PAOC.

This in part reflects a reality of the present situation: 
in spite of cautions which are given regarding universities, 
attendence at universities has now been widely accepted and academic 
honours are received with some degree of pride among Pentecostals.88 
CONCLUSION

This study has shown that there have been changes in the 
relationship between society and the PAOC during the approximately
55-year history of the movement.  Attitudes have experienced, modi
fication to varying degrees:  with regard to personal behaviour,
standards of holiness and separation have been maintained, out 
with increasing difficulty and shifting emphases, with iegard to 
social responsibility, hesitancy to become involved dissipated 
markedly during the decade between 1950 and 1960; with regard to 
education, out of an ambiguous situation in the 1920's end 1930's 
a moderate position has arisen, which trys to hold education and 
and spiritual interest in balance. However, t the same time 
university education has become more acceptable among Pentecostals. 
There can be no question but that the PAOC is experiencing much 
more interaction with society now than it did in 1919.
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