
JOHN MARK KING: CANADIAN THEOLOGIAN

by Gordon Harland

One hundred years  ago t h i s  month the General Assembly o f  the 

Presbyterian  Church appointed John Mark K ing  the f i r s t  P r in c ip a l  of 

Manitoba Co l lege .  He made a s i g n i f i c a n t  c o n t r i b u t i o n  to the Canadian 

re l i g i o u s  scene as theo log ian ,  educator  and churchman and he s t i l l  

has important th ings  to say to  us. He made a profound impress ion  

upon h is  contemporaries but a l though  he i s  r o u t i n e l y  mentioned in 

h i s t o r i c a l  accounts o f  the church and educat ion  in  Western Canada he 

i s  c e r t a in ly  not well known among us. With the recent  d iscovery  of 

a large  number o f  l e t t e r s ,  sermons and some le c t u r e s  we are able to 

gain a much c lea re r  p ic tu re  o f  the man, h i s  concerns and h i s  thought. 

Today, I wish to focus on K ing  as th e o lo g ia n ,  but f i r s t  a few words 

about h is  l i f e  and work as P r i n c i p a l  o f  Manitoba C o l l e g e .

King was born in  the v i l l a g e  o f  Yetholm on the S c o t t i s h  borders 

in May, 1829. He received the M.A. degree from the U n i v e r s i t y  of  

Edinburgh, s tud ied  theology in  the D i v i n i t y  H a l l  o f  the United Pres

byter ian Church and a l s o  a t  the U n i v e r s i t y  o f  H a l l e  in  Germany where 

he came under the influence o f  such s p i r i t u a l l y  i n te n se  teachers as 

Tholuck and J u l iu s  Mul ler.  The h e r i t a g e  o f  warm, e v a n g e l i c a l  piety 

combined with f i rm ly  s t ru c tu re d  t h e o lo g i c a l  thought  which in Scotland 

reached back to the Erskine brothers  and found i t s  cu lm in a t in g  

express ion in Thomas Chalmers, received another  powerful and attractive 

a r t i c u l a t i o n  in Tholuck and Mul ler .  I t  i s  t h i s  h e r i t a g e  which has 

i t s  centre o f  g r a v i t y  in the doctr ines  o f  s i n ,  g race  and regeneration 

that  proved to be the burden of K i n g ' s  t e ach in g ,  w r i t i n g  and preaching.
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In 1856 he came to Canada as a m is s io n a ry  o f  the United  

P r e s b y t e r i a n  Church and in 1863 he became the m in i s t e r  o f  Gould 

S t r e e t  Church Toronto which e ve n tu a l ly  became the well  known 

S t .  James Square Pre sb y te r ia n  Church. For twenty years  he exerc ised  

in th i s  church a mo s t  f r u i t f u l  and i n f l u e n t i a l  m in i s t r y .  The place  

he came to occupy in the l i f e  o f  the Church and the wider community 

may be i n d i c a ted by the f a c t  that  in  1882 Knox C o l le ge  se le c te d  him 

to be the f i r s t person upon whom i t  conferred  the degree o f  Doctor  

o f  D i v i n i t y  and by 1883 he was Moderator o f  the General Assembly o f  

the P r e s b y t e r ian Chu rc h .

The General Assembly o f  1883 received a memorial from the P res 

bytery  o f  Manitoba seek ing  the appointment o f  a P r in c ip a l  and P ro fe s so r  

o f  Theology f or the new and s t r u g g l i n g  Manitoba C o l le ge .  The Assembly  

appointed K i ng, but t h i s  posed a rea l dilemma f o r  him. He was not a t  

a l l  sure w h a t  he should do. His  congregat ion  and many others  urged 

him to s tay  where his i n f lue nce  was a l ready  la rge  and e s t a b l i s h e d .

I t  was a d i f f i cult de c i s i o n ,  but the needs o f  the C o l le ge  and 

e s p e c i a l l y  the importance o f  l a y in g  a f i rm  foundat ion  f o r  t h e o lo g ic a l  

educat ion in  the promis ing new land o f  Western Canada were the s o r t  

o f  c la ims he could not turn as ide .

K i n g ’s i mpact upon the community was immediately  f e l t  and proved 

to be o f  enduring sig n i f i c a n c e . Although Winnipeg was exper ienc ing  

a severe f inancial depress ion f o l l o w in g  upon the s p e c u la t i v e  boom in 

real e s ta te  o f  1881-82, King v i g o r o u s l y  tack led  the ra ther  desperate  

f i n a n c ia l  s i t u ation of  the Co l lege .  He q u i c k l y  won the confidence  

o f  everyone and espec i a l l y  the bus iness  community. D i s c u s s in g  h is
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a b i l i t i e s  as a f i n a n c ia l  ad m in i s t r a to r ,  C o l in  Campbell wrote,  '‘As 

a rule we do not look fo r  s k i l l e d  f i n a n c ie r s  in profound th eo log ia n s  

and g i f t e d  preachers , "  but, he added, "Any country  would have been 

honored to have him as f inance m in i s te r ,  o r  any l a r g e  f i n a n c i a l  

i n s t i t u t i o n  as manager."1 C e r t a in l y  to app rec ia te  the ro le  King 

played, f u l l  a t ten t ion  would have to be paid  to the way in which he 

ra i sed  money throughout B r i t a i n  and Eastern  Canada, the way he handled 

i t ,  the ex traord inary  de ta i le d  su p e rv i s i o n  that  he gave to everyth ing  

from the purchase o f  coal and wood to s tudent  accoun ts .  But not only  

did he get the Co l lege  on a sound f i n a n c i a l  b a s i s ,  he a l s o  s e t  high  

academic s tandards,  proved h im se l f  to be a superb teacher,  and demon

s t ra ted  that  q u a l i t y  o f  leadersh ip  which c a l l e d  fo r th  the be s t  in  

fa c u l ty  and students  a l i k e  and led the c o l l e g e  i n to  what has been cal led  

her "golden per iod ".

These were a l so  years  o f  deep personal  sorrow. In 1886 Mrs. King 

died and a l i t t l e  more than a year  l a t e r  h i s  nine y e a r  o l d  son, John 

Ralph, su f fe red  a fa ta l  attack of  s c a r l e t  fever  w h i le  K in g  was away on 

church bus iness .  He was profoundly shaken by these l o s s e s  but in  the 

words o f  h i s  c lo se  f r iend  and co l league  Thomas H a r t ,  "H i s  d i s c i p l i n e  

o f  sorrow seemed to give him a deeper i n s i g h t  i n t o  the meaning o f  l i f e ,  

and to c l a r i f y  and quicken h i s  views o f  man's need and God's remedy."2

Throughout the years  un t i l  h i s  death in March 1899, K ing  ca r r ie d  a 

very heavy teaching load in both A r t s  and Theology,  handled the a f f a i r s  

o f  the Co l lege  down to the d e t a i l s ,  was a c t i v e  in  the l i f e  o f  the 

community, preached widely  and exerc ised  le a d e r sh ip  in  the cour t s  o f
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the Church. Responding to the needs o f  a f r o n t i e r  community in 

such a way, one would s c a r c e ly  expect him to keep up with the 

t h e o lo g ic a l  developments o f  the day. But K ing did. Indeed the 

key to understanding him i s  to see how he engaged the i n t e l l e c t u a l  

i s su e s  o f  the day.

However, when we seek to d e l in e a te  the content o f  K i n g ' s  theo

l o g i c a l  thought,  we are faced with  the quest ion  o f  how best  to get  

hold o f  i t .  On th i s  sub jec t  there are no gu ides .  Those few who

have w r i t te n  sketches o f  h i s  l i f e  have un i formly  accla imed him as

a theo log ian  whose thought  i s  d i s t i n g u i s h e d  by i t s  c l a r i t y  and depth. 

But they leave us with a d je c t iv e s  o f  p ra i se ;  there have been no 

attempts to s e t  forth  i t s  charac ter .  We have two books from King:  

the lec tu re s  on Tennyson's  In Memoriam and The Theology o f  C h r i s t ' s  

Teach ing , a s e t  o f  c l a s s  l e c tu re s  pub l i shed  posthumously with an 

In t rodu c t ion  by the S c o t t i s h  theo log ia n  James Orr.  However, I think  

the best  and q u ick e s t  way to get in to  h i s  thought  i s  to con s ide r  some 

p u b l i c  le c tu re s  he gave at  the opening o f  the summer se s s io n s  o f  the 

Co l le ge  dur ing  the n i n e t i e s .  In  these lec tu re s  he addressed some o f

those i s su e s  which were centra l  to the c o n t ro v e r s ie s  o f  the age and

to h i s  own concerns.  To these l e c t u r e s ,  I now turn.

Theo log ica l  Concerns as Exh ib i ted  in P u b l i c  Lectures

In 1893, King opened the summer s e s s i o n  with a lec tu re  e n t i t l e d  

"The S p i r i t  in Which Theo log ica l  Enauiry  shou ld  be P rosecu ted . "  

C le a r l y  the s t r e s s  o f  the times has d i c t a te d  h i s  choice  o f  sub jec t .
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indeed r i gh t  at that  time, although King makes no re ference  to the 

fac t ,  the General Assembly o f  the P resby ter ian  Church U .S .A .  was 

meeting to hear and adjud icate  the appeal in the case o f  Char les

B r i g g s .

K ing ' s  lecture reveals much about the man. He b e g in s  by 

s t a t in g  that the aim o f  theo log ica l  enquiry i s  to l e a rn  what the 

actual nature o f  the revela t ion  i s "  which i s  g iven  in  S c r i p t u r e  and 

thus " to  ascerta in  and define r e l i g i o u s  truth . S in c e  t h i s  i s  i t s  

aim, the f i r s t  requirement " f o r  i t s  prosecut ion  i s  love o f  t r u t h . "

I t  i s  a d i s t in c t io n  worth pausing over. I t  has been s a i d  o f  Frederick 

the Great that properly speaking he was not fond o f  music  but o f  the 

f lu te ,  and not indeed fond of  the the f lu te  but o f  hi s f l u t e .  Now 

King ' s  whole being was wrapped up in and committed to what he ca l led  

the truth o f  the Chr is t ian  f a i t h .  But here at the o u t s e t  he i s  urging 

that there must be a creat ive tension between freedom and concern,  

between the open, c r i t i c a l  mind and the committed s e l f .  Th is  i s  a 

high and rare attainment but he impresses upon those s tud e n t s  o f  

theology that " i t  i s  a large  and an e s se n t ia l  element in  the s p i r i t  

which should animate you in the s tud ie s  to be prosecuted  in  t h i s  

p la c e . "

The second element in the s p i r i t  proper to t h e o l o g i c a l  enquiry  

i s  a large degree o f  caut ion"  in " a r r i v i n g  at and announc ing  conclusions", 

Chr i s t i an  theology, for King, i s  not a harmless s u b je c t ,  remote from 

the in terests  and the issues  o f  d a i l y  l i f e .  Quite  the co n t ra ry :  i t s

"questions touch human experience at the most v i t a l  p o i n t s , "  and the
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manner in  which they are understood w i l l  have l a r ge  consequence 

fo r  the q u a l i t y  o f  the l i f e ,  f a i t h  and hope o f  coun t le s s  people.  

Moreover, what he c a l l s  " the eager, r e s t l e s s  s p i r i t  o f  the age"  

evidenced in  the v igorous  p u r s u i t  o f  b i b l i c a l  c r i t i c i s m ,  and the 

d i s p o s i t i o n  to obscure the ch urch ' s  g rea t  a f f i r m a t i o n  concerning  

God in C h r i s t  i t s e l f ,  c a r r ie s  the demand fo r  an appropr ia te  caution.

That which K ing  f inds  o f f e n s i v e  i s  not so much new views as the 

presumptuous s p i r i t  in which r a d ic a l  new p o s i t i o n s  are announced 

with what he c a l l s  "an a lm ost  o s t e n ta t i o u s  def iance o f  the Church's  

f e e l in g s ."

He w i l l  not, however, o f f e r  any p ro tec t ion  to the conservat ive  

who has c lo se d  h i s  mind. The posture o f  de fens iveness ,  King well  knew, 

i s  product ive  o f  e r r o r  in a l l  areas o f  l i f e ,  but e s p e c i a l l y  in r e l i g i o n .  

Or as he puts i t :  "The unreason ing  re s i s t a n c e  to a l l  change. . . is

not one which can be commended. I t  i s  not courageous.  I t  has a t  i t s  

root lack  o f  confidence in t r u t h . . .  And i t  i s  not w ise ,  any more 

than i t  i s  courageous . "  Noth ing  could  be more ca lamitous  fo r  the 

Church King thought than to create  a "d ivorce  between i t s e l f  and the 

i n t e l l i g e n c e  o f  the age . "  Moreover, t h e o lo g i c a l  enquiry i s  not some

th ing  to be to le ra te d  as a necessa ry  e v i l ;  i t  i s  to be encouraged. And 

i t  i s  to be encouraged not on ly  in  the i n t e r e s t s  o f  t h e o lo g ic a l  sc ience  

but " i n  the i n t e r e s t  o f  s p i r i t u a l  l i f e ,  with which i t  might so often  

seem to be at war. "  He s t a t e s  t h i s  b l u n t l y :  "the maintenance o f  

h e a l th fu l  r e l i g i o u s  l i f e  in a community fo r  a lengthened per iod is  

incompat ib le  with i n t e l l e c t u a l  s lumber. "  "The connect ion between
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thought and l i f e "  between "the pl ay of i n t e l l i g e n c e  and t h a t  o f  moral 

fee l in g "  he continues, i s  so c lo se  " that  we cannot long  have the 

l a t t e r  without the former. The a p o lo g i s t  o r  preacher who w i l l  bless  

the age must have a s p i r i t  a t  once " p h i lo so p h ic  and devout"  who has 

as h is  aim "seeing deeper into  truth,  rather  than se e in g  more com

p le te ly  round i t ,  s e t t in g  i t  in i t s  due re l a t i o n  to the permanent 

and universal  needs o f  man . . . "  That phrase,  truth in " r e l a t i o n  to 

the permanent and universal  needs o f  man" i s  cen tra l  to  K ing .  I t  is  

a phrase, that recurs frequent ly, and i s  always c a r r y i n g  h i s  most 

passionate concern. The deepest conv ic t ion  he has,  and the one which 

integrates h is  thought, i s  that i t  i s  p re c i se ly  the g r e a t  doc tr ine s  

concerning man's s i n ,  the incarnat ion ,  the atonement, and the work of 

the Holy S p i r i t  which meet man's deep and un iver sa l  need f o r  meaning, 

forg iveness,  and fo r  v i s ion .  That i s  h i s  centra l  c o n v i c t i o n .  Because 

o f  t h i s ,  scholars  and preachers who impugn or  i gnore  these cen t ra l  

doctrines of C h r i s t i an  fa i th ,  instead o f  be ing up to date are ac tua l ly  

ceasing to have a message relevant  to man's g r e a t e s t  q u e s t io n s  and 

needs. In th is  p a r t i cu la r  lecture,  with the B r i t i s h  H e g e l ia n  and 

Gif ford  lecturer,  Edward Caird, in mind he asks " . . . w h a t  cou ld  a 

C h r i s t i a n i t y  thus emasculated do for  i t s  r e c ip ie n t ?  How unequal i t  

must prove to the demands of  human need" .3

The same concerns prompted him to choose the d o c t r in e  o f  The 

Atonement as his subject for the opening lec tu re  in  1895. Th is  

central  doctrine i s  o f  vast s i g n i f i c a n c e  fo r  the whole understanding  

C h r i s t i a n i t y  and, as he says,  i t  i s  "as g rac iou s  as i t  i s  v a s t "  and
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i t  i s  being e i th e r  badly misunderstood or  " s im p ly  put to the s id e "  and 

he i s  determined " to  show where we stand in t h i s  I n s t i t u t i o n " 4 on 

the matter. To be sure,  King acknowledges that  there are numerous 

in f lue nces  account ing  f o r  the s h i f t  in concern ta k ing  place.  He 

po ints  s p e c i f i c a l l y  to three: 1) A proper reac t ion  " a g a i n s t  a crude,

coarse,  almost a commercial view o f  the atonement"; 2) the widespread  

i n t e r e s t  in the h i s t o r i c a l  C h r i s t  with i t s  predominantly e th ica l  views 

of  h i s  l i f e  and person; and 3) the f a c t  that  many feel the lack  o f  a 

c le a r  connect ion between b e l i e f  in the do c t r in e  and the development

o f  personal goodness that  must be the l i v i n g  r e s u l t  o f  f a i t h . 5 These 

p ro te s t s  represent  a p o s i t i v e  ga in .  Never the le s s ,  he s t r e s s e s  that  

an understanding  o f  C h r i s t i a n i t y  tha t  does not have t h i s  doctr ine  

at  i t s  centre goes a g a in s t  the "whole d r i f t  and tenor"  o f  S c r ip tu r a l  

teach ing ,  f a i l s  " to  supply  any adequate reason fo r  the In c a r n a t i o n " ,  

and proceeds on "a r a d i c a l l y  d e fe c t i v e  view" o f  the human c o n d i t i o n . 6 

The e t h i c a l ,  humanitarian emphasis coming to the fore  in th e o lo g ic a l  

c i r c l e s  possesses  rea l s t re n g th ,  but i t  has a f a t a l  weakness: i t  i s ,  

as he puts i t ,  not "adequate to the f u l l  s t r a i n  o f  human need" . '

Th is  o ld  d o c t r in e  o f  the atonement, o f  C h r i s t ' s  s a c r i f i c i a l  and s i n -  

bear ing love i s  the t ru th  tha t  meets man's s i t u a t i o n .  "To preach",  

he say s ,  "w ith  t h i s  t ru th  l e f t  o u t " ,  in however cu l tu red  and g r ac iou s  a 

s t y l e  i s — to use the apt  i l l u s t r a t i o n  o f  Mr. Denney's f i sherman— to f i s h  

with a hook w ithout  a barb. Men w i l l  take your b a i t ;  the age i s  in love

with m o ra l i z in g  d i s c o u r s e ;  but you w i l l  not take the men."8 I t  was an 

eloquent and s t r o n g l y  argued le c tu re  and would appear to have received  

cons ide rab le  a t te n t io n .  At l e a s t  Mr. W.E. Dodge, a t ru s tee  o f  Union
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Theo log ica l  Seminary in New York, wrote him a l e t t e r  and ordered

a hundred copies  to be d i s t r i b u t e d  to the advanced s tu d e n t s  o f  

that  seminary.9

King returned to a s i m i l a r  i s su e  in  1897 in  a le c tu re  e n t i t l e d

"The Purely E th ica l  Gospel Examined." I t  i s ,  perhaps, the f i n e s t  

in th i s  se r ie s  o f  pub l ic  l e c t u re s .  E t h i c a l  concerns were, o f  course ,  

centra l  to King and he acknowledges that  there have been p o s i t i v e  

gains  made in recent years  in g a in i n g  a f u l l e r  r e c o g n i t i o n  f o r  the 

e th ica l  dimensions o f  the gospel than in  former per iods  o f  the 

Church's h i s t o ry .  Never the less ,  a pure ly  e t h i c a l  C h r i s t i a n i t y  which  

seems to be ga in ing  such p o p u la r i t y  " i s  s e r i o u s l y  and p a i n f u l l y  

defect ive,  i f  i t  does not indeed change the centre  a l t o g e t h e r ,  and 

thus throw even the truths  which i t  re ta in s  out o f  t h e i r  p roper  r e l a t i o n s . " 10 

I t s  d e f i c ie n c ie s  are c l o s e l y  i n t e r r e l a t e d ,  and they are  v i s i b l e  in  a l l  

cruc ia l  areas.  I t s  view o f  man i s  sen t im e nta l ,  l a c k in g  in  r e a l i s m  

and "not se t "  as he puts i t ,  " to  the key-note s u p p l i e d  by the [P a u l i n e ]  

E p i s t l e s . " 11 In the w r i t i n g s  o f  S t .  Pau l ,  " S i n  i s  . . . n o t  a mere weakness, 

a simple defect"  but an " e n s l a v in g  power which has seated  i t s e l f  a t  

the very centre o f  man's b e i n g . . . " 12 The mora l i sm o f  t h i s  e t h i c a l  

approach i s  such that  i t  f a i l s  to understand s i n  p ro p e r ly  in r e l a t i o n a l  

terms with the re su l t  that  what is  l o s t  to view, he s a y s ,  i s  " the

a l ie n a t io n  from God which i s  a t  i t s  h e a r t . . . " 13 I t  i s  perhaps  important  

to say that King, in s t r e s s i n g  the r e a l i t y  and dynamics o f  s i n ,  i s  not 

at a l l  concerned to emphasize the l i t t l e n e s s  o f  man. Qu ite  the con

trary:  he i s  urg ing h i s  readers to see man in  the f u l l  d imensions



o f  h is  be ing,  in h i s  cap ac i t y  fo r  both good and e v i l ,  what Pascal  

c a l l e d  the grandeur and the misery o f  man. I t  i s  in h is  r e l a t i o n 

sh ip  to God that  we see the f u l l  measure o f  man's lo s s  in d ica te d  

by the word s i n  and a l s o  h is  true greatness  pointed to in  the word 

regenerat ion.  The i n e v i t a b l e  consequence o f  t h i s  misread ing  o f  the 

human co nd i t ion  i s  the ob scu r in g  o f  the n e c e s s i t y  for,  and greatness  

of,  C h r i s t ' s  work in redemption and regenera t ion .  And fu r ther ,  such 

a reduced Gospel cannot, he th in k s ,  be expected to nurture a p ie ty  

o f  g reat  depth or ea rnes tness .  "Where i t  i s  in the ascendant,

r e l i g i o u s  l i f e  w i l l  be apt  to droop, o r  to degenerate in to  something

l i t t l e  b e t te r  than a moral c u l t . " 14 Indeed, he goes on, " i f  I could

be l ieve  tha t  i t  was to become the p r e v a i l i n g  type o f  teach ing  w i th in

the Churches (of the Reformat ion ) ,  I cou ld  a n t i c i p a t e  noth ing e l se

than th e i r  s i g n a l  and cont inuous  d e c l i n e . " 15

In these three le c tu re s  King addressed a few o f  the h o t ly  debated 

i s su es  o f  h i s  day and in  the process  c l e a r l y  revealed where he s tood.

He was conserva t ive ,  he s tood  " i n  the o ld  p a th s " ,  but he was not narrow.  

He knew modern thought,  he was open to i t s  s t r e n g th s ,  and he saw with  

except ional c l a r i t y  i t s  weaknesses. There are no doubt many reasons  

why the Canadian churches d id  not s u f f e r  anyth ing  l i k e  the deep c leavage  

over the fundam enta l i s t -m odern is t  con t rove r sy  that  the American churches  

did,  but su re ly  one reason was the presence in  our th e o lo g ic a l  c o l le g e s  

o f  open-minded co n se rva t ive s  l i k e  John Mark K ing.  Indeed, I have 

recent ly  learned that  t h i s  same e v a lu a t io n  o f  King was made by no l e s s  

a f i gu re  than George Adam Smith. K ing had managed to secure Smith



to lecture  at the Summer School in Manitoba C o l le g e ,  and on the 

t ra in  on the morning that  Smith l e f t  Winnipeg, he wrote a very 

moving l e t t e r  to King.  I quote but one s h o r t  paragraph:

" I  thank you very a f f e c t i o n a t e l y  f o r  your  generous  
t r u s t  o f  me and my e f f o r t s .  I am f u l l y  aware tha t  a 
great  deal in  the somewhat bu ng l in g  attempts o f  us 
younger men to obta in  fresh conceptions  o f  God s truth  
must seem crude & raw to the l a r g e r  exper ience o f  our  
e lde r s .  But i f  there i s  anyth ing  that  w i l l  keep us 
sober & cautious  i t  i s  the sympathy & conf idence  
o f  o lder  men l i k e  y o u r s e l f ,  whose knowledge o f  God' s 
word & experience o f  the r e l i g i o u s  l i f e  i s  so  much 
deeper than our own can be."

King regarded theology as a very p r a c t i c a l  as w e l l  as an i n t e l 

l e c t u a l l y  demanding d i s c i p l i n e .  He often urged h i s  s tu d e n ts  to preach 

the great doc t r in e s ,  not, he always s t re s se d ,  as p ieces  o f  an a b s t r a c t  

system o f  thought, but in  the most in t imate  r e l a t i o n  to  man's un iversa l  

need fo r  meaning, co n so la t ion  and r e g e n e r a t i o n . Only  the g r e a t  doctrines  

were adequate " to  the f u l l  s t r a i n  o f  human need."  K i n g ' s  own sermons 

are r ich in th eo log ic a l  content and indeed are an im portan t  resource  

fo r  h is  own th eo log ic a l  thought. Time does not permit  our  e n t e r in g  

in to  th i s  resource but I would draw your  a t t e n t i o n  to a s i n g l e  passage  

from one o f  h i s  sermons. I t  w i l l  remind us tha t  long  be fore  there were 

th inkers  l i k e  Anders Nygren to draw the d i s t i n c t i o n  between Agape and 

Eros, King was making i t  with p r e c i s io n  in  a sermon to a f r o n t i e r  

people. This i s  how he put i t :

Our love needs to be s t im u la te d  by the presence o f  
q u a l i t i e s  in others ,  f i t t e d  to c a l l  i t  fo r th .

Our compassion wa its  to be evoked by the s i g h t  o f  misery  
or  d e s t i t u t i o n .  I t  has i t s  seat  w i th in  us, indeed;  but i t s  

moving cause without.  I t  i s  not i t s  own ground.  We have 
not grasped that  which i s  h i g h e s t  and most d i s t i n c t i v e  in
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the love o f  God, on the other hand, u n t i l  we have 
apprehended the t ru th ,  that  i t  has no motive external  
to H im se l f ;  that  i t  has i t s  ground in His  own nature.
I t  i s  not purchased f o r  us by C h r i s t ,  fo r  C h r i s t  Him
s e l f  i s  i t s  expres s ion .  He i s  l o v e ' s  g i f t .  I t  i s  
s t i l l  l e s s  procured by our goodness, our obed ience.. .
[o r ]  our f a i t h ,  f o r  i t  i s  antecedent to a l l  o f  these;  
t h e i r  s o le  ground and cause where they e x i s t ;  the 
so le  hope o f  t h e i r  o r i g i n a t i o n ,  where they do not 
e x i s t ."17

A f t e r  K i n g ' s  death in  1899, Father Drummond of S t .  Boniface  

Co l lege  spoke o f  h i s  a s s o c i a t i o n  with K ing,  the p h i lo so p h ic a l  d i s 

cuss ion s  they had had, and how he a Roman C a t h o l i c  f e l t  more a t  home 

with h i s  thought  than he did  with that  o f  most non -Ca tho l ic  th in ke r s .

He spoke a l s o  o f  K i n g ' s  i n t e l l e c t u a l  power and h i s  capac i ty  to i n s p i r e  

a zeal in  h i s  s tudents  f o r  p h i lo so p h ic a l  s tudy,  and then he continued  

on to say  tha t  "the U n i v e r s i t y  has l o s t  in  Dr. King a represen ta t ive

o f  o ld  wor ld c u l tu re ,  whose op in ion s  had g re a t  weight  with the more

thoughtfu l members o f  our body."18 That po ints  to something b a s ic  

about P r in c ip a l  King.  For K i n g ' s  genius  was to hold  together  q u a l i t i e s  

which f re quen t ly  get  separated.  He was "a rep resen ta t ive  o f  o ld -  

world c u l t u r e "  and that  brought a r ichness  to th i s  new and b u s t l i n g  

land. But he was no a l i e n  m i s f i t :  he embraced th i s  new f r o n t i e r ,  had

a v i s i o n  f o r  i t  and gave h im se l f  u n s t i n t i n g l y  to i t s  people. This  

q u a l i t y  o f  h o ld in g  together  what f requent ly  gets s e parated marked 

the whole o f  h i s  l i f e .  The union " o f  i n t e l l e c t u a l  and moral e x c e l le n c e " ,  

the combination o f  " f i r m  c o n v ic t io n s  with broad views and warm sym

p a th ie s "  tha t  c h a ra c te r i z e d  those he most admired, he a l s o  embodied.

He once to ld  h i s  s tudents  that  the a p o l o g i s t  or  preacher who w i l l



" b le s s  the age" "must have a s p i r i t  at  once p h i l o s o p h i c  and devout.  

This was h i s  own achievement and through i t  he b l e s se d  both church 

and the wider  community in  those format ive y e a r s .
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