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By 1861, Baptists were the largest Protestant denomination in New
Brunswick.1 For the Reverend Jarvis Ring this numerical strength was a
sign of “the Sucksess Of the Baptist denomenatsion In New Brunswick.”2

Ring was one of the first converts to the Regular Baptists in New
Brunswick and he, for a brief period following his baptism, served as an
itinerant preacher. He was an active Regular Baptist layman serving on a
number of denominational committees. Following his retirement he
became a home missionary, serving as an agent for the Union Society.
This led to his ordination and to pastoral service in New Brunswick and
Nova Scotia.

Beginning in 1860, at eighty years of age, Jarvis Ring began to write
his “Memoirs” of “the Rise Of the Baptist Cause.” The “Memoirs” were
addressed to his children and intended to inspire them to continue, under
God’s leadership, the Baptist triumph. It was a description of “an Age of
Grat Events” in which “the light of Gods word is Braking forth in All parts
of the word-.”3 Its readers were encouraged to “labour for the Exsperance
of the power of Religion in your Soles.4 

In writing his memoirs Ring described the threefold structure of
Baptist triumphalism. It was marked by a Whitefieldian revivalism,
expressed in an Edwardean evangelical Calvinist theology, and sustained
by institutional structures that nurtured both the theology and revivalism.
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Whitefieldian Revivalism

The revivalism of the Great Awakening, 1740-1765, divided into two
types, the ordered revivalism of Jonathan Edwards and the enthusiastic
conversionism of George Whitefield. Whitefieldian sermon delivery
contained a emotional element, which was considered essential for
successful preaching. The essential elements of the religious experience
were “irresistible oration” and emotional response by the congregation.
The success of Whitefieldian revivalism was marked by passionate
conversion, accomplished in an emotive setting. Worship consisted of
“praying, and exhorting and singing Psalms, at the same Time, in the
same House of Worship” at services that lasted until midnight and
beyond.5 Jarvis Ring was born into a home and community in which
Whitefieldian revivalism had profound influence.

Zebedee Ring, Jarvis’ father, and Hannah Estabrooks, his mother,
the daughter of Elijah Estabrooks, the senior, were among the approxi-
mately 7,000 immigrants to Old Nova Scotia beginning in 1759. They
were part of a group settled under the leadership of James Simonds in the
Maugerville region of the St. John River.6 Jarvis, their sixth child, was
born in 1780.7

Zebedee Ring was listed among the rebel s in the settlement.8 The
Maugerville rebels,under the leadership of Jonathan Eddy, unsuccessfully
attacked Fort Cumberland in 1776 at the beginning of the American
Revolution! War of Independence. Following their failure, the disillu-
sioned rebels found the answer to their cultural liminality in the revival,
led by Henry Alline, then affecting the Planter communities in Old Nova
Scotia. On their arrival the settlers had organized one of the few Standing
Order Congregationalist churches in Nova Scotia. Under Alline’s
influence the church was reorganized as Separate Congregationalist. The
covenant of the new church made explicit reference to the failed rebellion.9

The story of the Allinite revival, or Reformation as Ring preferred
to call revivals,10 was told in the community and shaped religious
expectations. Ring noted that

I have heard My Parranc talk so much Abought him. I thou ght Sum
times I Could Remember him, But the truth of that I !eve. his
preaching wa s Suckseful In the Convertsion of Many: My parrance
Among the Rest, Mr. Elizah Estabrook, who Becom A preacher,
Zebulon Esty, Esq., A Leding man, Mr. Samuel Hartt, who preched
aconcley [occasionally].11
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Alline affected Ring’s parents for “. . . the Gospel he [Alline] preched
Reched thair harts and Brought them to the foot of the Savour. thair thay
Received, after a deep Strugel, a hart of flesh for a hart Of Stone- ”12

Following the Allinite revival a worshipping congregation met in the
home of two of “Mr.Allins Convarts,”13 Archelaus and Jerusha Newcomb
Hammond. Together they led the meetings with the assistance of Elijah
Estabrooks and others.14 Their congregation appears to have been a Lower
Sheffield branch of the Maugerville New Light Church. As a congregation
they received visits from Sampson Colbart, the elder of the Saint John
section of the Shelburne Baptist Church,15 from the Manning brothers,
Edward and James, Allinite preachers from the Annapolis Valley of Nova
Scotia,16 and from the Methodists William Black, John Black, John Mann,
and Abraham Bishop.17

When the opening fires of the Second Great Awakening began, a
Whitefieldian revival occurred in Lower Sheffield. From September to
March 1793 “30 or 40 ware Convarted.” Meetings were held day and night
for “thair was But Jette! don, But to take care of the Cattel and Keep the
fiers Agoing, for it was a Cold Reff Winter.”18 During the revival Jarvis
Ring

. . . felt A littel incoregement to luck up to God with a differot feling
that I Ever hadBef or. I U1ought the Lord would convartMy Sole As
he had don others. But this Sune left Me And I Becom More dought-
ful of it then Befor. I was so Miserabel that My Parrance wanted to
Send for Doctor Seelley, But I would Not consent to that. (I was then
in My 13 Year and large for A Boy of that Age and Almost A Man
Amoung Men.)19

After a period of agitated turmoil and pressure to convert, Ring finally
experienced that which he desired.

I New I was in Mr . E. Estabrooks house. it was crowded, full of
pepel. thare was several came Ought and prased God. others crying
for Marcy. I Remember in the After Noon thare was sum Bred and
Milk Brought to me. I felt Rether composed. I thinck I tuck Sum. I
was Setting on a Chist. I fell a serten feling com into My Mind such
as I Never had felt Before. If I went to hell it should Be in Asking
God to convert my sole. with this feling I went on my Knees By the
Chest. the holy Spirrit of Christ then delevered My Sole.I was sune
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amoungst the Rest [of the) happy Soles with [as] loud A Voise as
anney of them, with a sole filled with thankes and praise to My
Redemer for his Redeming Marcey. In the forgivenss of My Sins I
went hom, A Number with Me.20

Thus Ring joined the Whitefieldian revivalist community in Lower
Sheffield. Services were continually held and Ring observed of one
meeting that “the fier had Not Gon ought. The flame Sune Rose. we was
All talking and prasing the Lord All Over the hous.”21

Shortly after Ring’s conversion, the Lower Sheffield congregation
split into traditional revivalist and New Dispensationalist camps. The
Hammonds with John Lune led the latter meetings in which they spoke in
the “urmone tung.”22 The Hammonds and Lunt were recognized as
apostles and prophet and were expected to heal the sick and raise the dead.
Incidents justified by the religious fervour included restraining a ship’s
carpenter who wanted to leave their meeting, Lunt’s prophesising that
there would be no winter,23 and, finally, “liturgical sex,” which led to
Hammond and Lunt’s arrest. The last activity led to the collapse of the
movement.24

The Hammond Delusion, as Ring following revivalist nomenclature
called it, led to care about conduct of worship by the orthodox Lower
Sheffield congregation. But they still maintained Whitefieldian revivalism.
Although a fear of excessive revivalism remained in the the community,
the revivalist preachers James and Edward Marming were welcomed
shortly afterwards with an accompanying “refermatsion.” The community
also received visits by Methodists preachers.25 

Ring enjoyed a brief period as revivalist preacher in 1801. Describ-
ing meetings in the Woodstock and Wakefield region Ring wrote,

. . . I continued holding metings threw the Nabourhood for two
weeks. thair was a Number came ought, as it was then colled, and
professed Con- vertsion and prased the Lord with All U1air
Might. such metings in those Would Be colled Delutsion to the
Gratest Exstent.26

Ring conducted his services in the Whitefieldian manner. At one of his
meetings he noted that “A Grate Number Assembled. Thair was But littel
for me to due, plenty of prechers, Male & Female.27

Whitefieldian revivalism remained the normative expression of
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revivalism for Ring. After his retirement as a tanner in 1844, he was
licensed to preach and went on missionary tours for the Home Mission
Board. As a preacher his expectation was that worship would be emotional
and include congregational participation.28 While he was serving the
Bethel in Saint John “. . . the Metings was So Arraigned to Give A
Number Of the Bretheren and Sisters to take A Part, which thay did. It
Added Much to the Sucksess of the cause of Christ.”29

The last international revival which Ring experienced was the Union
Prayer Meeting Revival, about which the comment above was made.
Wherever he encountered it, he greeted it favorably, especially when it
gave opportunity for women to participate?30

was at One Of those Prayer Metings, above mentsioned, when the
Vesterey was well filled. 11 of the Sisters tuck a Part. Sum Spoke,
others Prayed . . . Sister J.T. Smith Stud up, thow febel in Bodey, But
strong in faith, with hir Sole filled with the love Of GOD. told what
the blesed SAVOUR had don for hir in language that would Melt A
hart Of Stone and turn it into a hart Of flesh. the whole meting felt
what She said was of GOD, for it came from the hart . . . My
Daughters Coy & Smith was with me and spoke at this meting. thay
was Also with Me at a number Of the Above Named Metings. I
concluded that this Meting was A deth Blow to All those that did not
Believe that Females Should take A Part In Prayer metings, But Be
silent. –Lord forgiv.31

By 1840 Whitefieldian revivalism had become a distinctive mark of
New Brunswick Baptist life. But some Nova Scotia Baptists also appeared
to have adopted the more ordered worship of Edwardean revivalism.
Ring’s son-in-law commented on Nova Scotia preachers,

. . . but the Novascotia Baptist preachers. in my oppinion have left the
word of God, and to a considerable extent are serving tables. for it
appears to me there is rather more of the politician then there is of the
Christian minister – whilst the Attorney General is exhibited as their
god – Jo How is handled very much like their d_l.32

Ring gives at least one indication of holding similar opinions about the
generation of Nova Scotia Baptist leadership who succeeded the Mannings
and other early preachers. Visiting the Wolfville Baptist church in 1846 he
commented, “on the Sabeth I Attended meting. Mr. Prier preched . . . the
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congregatsion was not large. I Should thinck 400 Altogether. his preching
threw the day was Good, Nothing speshal. the Church, I should think, was
in a dark state.”33

John Pryor was an evangelical Calvinist, who was one of the
professors at Acadia College. Despite his confirmed evangelical creden-
tials his conduct of worship did not meet with Ring’s approval.34

Evangelical Calvinism

While Ring’s revivalist expectations were Whitefieldian, his theo-
logical position was Edwardean evangelical Calvinist. While Whitefield-
ian revivalism was full of ardor, Jonathan Edwards was an advocate of
order. While conversion for Edwards could be emotive, the proof of
conversion was a disciplined Christian life.35

Edwards articulated his view of ordered revivalism in An Humble
Inquiry into the Rules of the Word of God Concerning the Qualifications
Requisite to a Complete Standing and Full Communion in the Visible
Christian Church, published in 1749. His experience of revival and his
theology, which were developed in the Enlightenment context, led to his
description of the capacity of individuals to respond, not to grace itself, but
to the moral impulses arising from grace. He expressed his theology in a
practical manner in the new covenant that he presented to the Northampton
Church. In it the focus of church attention was shifted from the sacraments
to the moral life lived as a response to religious experience.36

Theology derived from John Calvin was based on the assumption of
direct correlation between the will of God and the state of an individual.
Faith was considered to be created by the Holy Spirit in response to the
preaching of the Word, without any participation on the part of the hearer.
Using the concept of “Idea,” Edwards postulated an intermediate stage
between the action of God and the individual. God acted upon the moral
capacity, from which human response arose. Although interaction with the
divine will was impossible, the individual did have a response capacity
with respect to the moral capacity.37 For Edwards, the “Gracious Affec-
tions arise from the mind being enlightened rightly and spiritually to
apprehend divine things.”38

Joseph Conforti has detailed the transformation, between the first
and second Great Awakenings, of Jonathan Edward’s form of revivalism
into consistent Calvinism, also known as evangelical Calvinism.39

Evangelical Calvinism was spread among Separate Baptists and Separate
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Congregationalists, as the denominations formed during the Great
Awakening were known, by use of Articles of Faith and Practice which
were evangelical condensations of the Westminster Confession of Faith.40

Following the New Dispensationalist trouble the Lower Sheffield
congregation sought a more ordered form of church life under the
leadership of Elijah Estabrooks, the son. The Methodists considered the
congregation to be a class meeting and Estabrooks was examined to be a
“lokel precher Amongst them.” At the examination “the Grate leding
Question was a fol from Grase; that a person Might Be Convarted and foil
away and Gow to hell.”

Mr. Estabrooks Answerred in a firm Manner, “Brother Black, I
Believe that every Sole that has Ben Borne Again Will Never Gow to
hell.” Mr. Estey, Mr. turner, Mr. Newcomb, and Others Spock Right
ought Loud, “Nether due I, Nether due 1.” and so thay went On tel
thair was quite an Interruptsion.41

With this declaration of Calvinism, receipt of Methodist preaching
ended. In 1799 the Rev. Joseph Crandall, the Regular Baptist minister of
the recently formed Church in Sackville and Salisbury,42 conducted a
Reformation in this area and up and down the river. After Crandall
preached “Abought Baptisom And that By Immertsion, And None But
Belevers, and Being formed into A Church,” discussion took place about
the nature of church. After a lengthy “Conference Meting,” the Lower
Sheffield congregation, including Ring, was formed into the
Waterborough Baptist Church.43

The new church adopted the Baptist Association of Nova Scotia and
New Brunswick’s uniform Articles of Faith and Practice. They were a
Maritime Baptist modification of Ebenezer Frothingham’s Articles of
Faith and Practice. When the Association became closed communion in
1809, the church adopted another Evangelical Calvinist Articles of Faith
and Practice, ones originally drafted by Isaac Backus.44

Ring would remain a member of churches accepting the latter
confessional position throughout his life. He would remain an Evangelical
Calvinist asserting that “Sinners [were] Saved By free and Soveran
Grace.”45 Commenting on the provision of new living quarters for his
family in Saint John following the Fredericton Fire of 1825, he declared
“provedance had made this provishon for us.”46 Commenting further he
wrote,
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This Sircomstance, take it all together, Gave Me deper Vew of Gods
delings With A Christian then I Ever had Before. I See planielly that
God Could Give Riches And take it Away When he plesed. O how
Smaul All that this World could Give In Comparison to treasuers lade
Up in haven whoir No fier Could Consume. Altho I thought All That
I had don for The past 25 years Met The Aprovel of My havenly
Father in Substanc, Yet My Mind was depely Impresed With
thoughtes that he demanded of me More Then I had don And That He
would make me senseabel of it Before he had don with Me in This
world . . .47

Echos of Edward’s description in the Religious Affections of God
acting on the mind are found throughout the Ring “Memoirs.” A constant
theme is “how trew it is that God has the controul of the minds Of his
sarvents.”48

Institutional Structures

Much of the Ring “Memoir” is a description of the organization of
structures which sustained Whitefieldian revivalism and evangelical
Calvinism. These structures were signs for Ring of Baptist success. The
primary structure was the chapel or meetinghouse. From his involvement
in 1814 in the founding of the Fredericton Baptist Church,49 wherever
Ring went, he became involved in the construction or renovation of
chapels.50

Auxiliary to the chapels was support of settled ministry. For Ring
settled ministry was essential for preservation of true religion. Comment-
ing on his brother-in-law’s presence in Sussex Ring noted, “Br. Samuel
Hartt had a church In that place, free will Baptist [actually Free Christian
Baptist]. he was on A Visit while I was thair & Baptised. this made it more
plane to me that the Church wanted an Ordaned minister.”51 Coupled with
this concern was desire for adequate support of ministers by churches. For
example, he blames William Elder’s defection to the Church of England
on “ill tretement And Poverty” by the Bridgetown Baptist Church.52 Ring
believed that the denomination could not prosper without properly
supported ministers.

To help sustain this view of ministerial care of churches, Ring was
a supporter of Home Mission, in retirement becoming a home
missionary.53 As a result he was ordained in 1847 serving churches in
Spring- field, New Brunswick, and Bridgetown and Port George in Nova
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Scotia.54 When be retired from pastoral service he became the City
Missionary in Saint John.55

Ring was also a supporter of Foreign Mission. He was the New
Brunswick Foreign Mission Society representative at the sailing of
Richard Burpe to Burma in 1846.56 After its formation he supported the
Union Society, the coordinated fund-raising agency for Domestic
Missions, Foreign Missions, the Education Society, Superannuated
Ministers and Families of Deceased Ministers, and Circulation of
Scriptures in Heathen Lands.57 Support of the Bible Association,58 Sabbath
Schools,59 and the temperance movement60 were also considered by Ring
to be significant parts of church life.

Associations, the Regular Baptist transcongregational grouping,
were considered to be places where “much beseness [was] to be don.”
While Ring was supportive of associations, he noted that “thair is many
Important Subjectes comes under thair Notis that is But imperfectually
Settelled.”61 Ring found specific missionary societies more effective.

For Ring the symbol of Baptist success in New Brunswick was the
Fredericton Seminary. It opened in 1836 as the New Brunswick counter-
part to Horton Academy in Nova Scotia which opened in 1829. He served
on the local committee that oversaw construction of the school and its
opening.62 For Ring,

the Semenarey at Fredericton and the colleg with the Academy at
Woolvill, Nova Scotia, has a don marvilous work for the Baptist
Cause. it has advanced it in various Wais. It has Given the Reson
[risen] and Rising Generatsions A Nobel Impulse and thirst for
Edecatsion. such as thay Never had Before. God has Blessed those
Instutsions By Converting a Goodly Number Of the Pupels, which has
went thair to Be Edecated, has Ben colled Of God to Preach the
Gospel. A number Of them Air Now in Both Provences Pasters Of
Churches And Air Exseptabel Ministers Of the New testament. And
we Pray that thay May Be Abundentlay Sucksesful in the Saving Of
the Soles Of those to whom thay Preach Christ, And Christ Only.

A large Number Of School teachers has went from those instutsions.
thay air Scatered All Over Both Provences. the Most, If Not All Of
them air Of the Right stamp, air Sucksesful, and have the confcdance
Of the Pepel. thair chase Conduct and Upright walk And life has
Ganed for them A high Standing in the world.63
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1. According to the 1860-1861 census Baptists made up 57,730; Roman
Catholics, 85,238; Presbyterians, 36,632; Methodists, 25,637; and
Episcopalians, 42,776 (E.M. Saunders, History of the Baptists of the
Maritime Provinces [Halifax: Press of John Burgoyne, 1902], p. 468). The
Baptist total likely included both Regular and Free Baptists. The 1870-71
census listed the Regular Baptists at 42,730 and Free Baptists at 27,866.

2. “The Memoirs of the Reverend Jarvis Ring, Baptist Minister,” Allwood
Family Papers, Baptist Collection, Vaughan Memorial Library, Acadia
University, Wolfville, NS, p. 201.

3. “Ring Memoirs,” p. 2.

4. “Ring Memoirs,” p. 2.

Unique Baptist Identity

The Ring “Memoirs” present a description of Baptist triumphalism
in New Brunswick. It was a shared triumph with Nova Scotia, with the
exception that Whitefieldian revivalism appears to have been stronger in
New Brunswick. This was due to the competition given to Regular
Baptists by the Free Christian Baptists who maintained a Free Gospel
Whitefieldian revivalism.64 To this day the threefold structure of Regular
Baptist triumphalism remains in New Brunswick.65 Many today would
echo Ring’s conclusion to his 1861 summary of the events which he
described in his “Memoir.”

All this has had a Glorious Affect to Advance the Baptist intrest.
thay have Arrived to that Point at the midel of the 19 Centery that
thair Ministers and la[y]men Can take the Pulpet or Platform and
Aquit them Selves with credit and honer Equel to Anny other
Denomatsion Of Christions. Who Amongst us, when luking At
those Circomstances as thay Evedently have taken Place, would
Not Say what What a wonderful work has our havenly Fother don
for us Baptist and Is still carring on his Glorious work and will
Carrey it on tel the whole Earth Shall Be filled with his Glory.
Amen & Amen.66
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